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Gloria – 2013 
Saturday, November 09, 2013 
Prepared by Patrick J. Griffiths 

 

Homologeo 
http://www.wenstrom.org/downloads/written/word_studies/greek/homologeo.pdf 

 
1 John 1:9  
 
1.  The verb Homologeo in 1 John 1:9 means, “to confess.”  
 
2.  The English word “confess” is more accurate a translation of this word here in 1 John 1:9 than 

“admit,” or “acknowledge” because “confess” means stating somewhat formally an admission of 
wrongdoing, crime or shortcoming whereas “acknowledge” implies making a statement 
reluctantly often about something previously denied and “admit” implies acknowledging 
something under pressure.  

 
3.  The believer must “confess” any known sins to the Father in order to be restored to fellowship.  
 
4.  He is restored to fellowship because of the merits of the Lord Jesus Christ and His finished work 

on the Cross the Father is faithful and righteous to forgive the believer his sins.  
 
5.  God’s faithful and righteous character demands that we be forgiven these personal sins that we 

confess and restored to fellowship.  
 
6.  This confession of sin is to the Father in private and does not refer to the public acknowledgment 

of sin.  
 
7.  Homologeo here refers to the confession of personal sin to the Father in the privacy of the 

believer’s royal priesthood and based upon the merits of the Person and Work of Christ at the 
Cross, the Father restores the believer to fellowship.  

 
8.  The Father is faithful in keeping His Word to restore the believer to fellowship when the believer 

confesses his personal sins.  
 
9.  He is righteous because it is only fair that the Father restore the believer to fellowship when he 

confesses his sins since it is the merits of Christ and His work on the Cross, which enables the 
Father to restore the believer to fellowship.  

 
10. At the moment of salvation the believer received the forgiveness of his sins in the positional sense.  
 

11. Ephesians 1:7, “In Him (the Lord Jesus Christ) we have redemption through His blood (metaphor  
for our Lord’s spiritual death), the forgiveness of our trespasses, according to the riches of His grace.”  

 
12. He “experiences” the forgiveness of his sins when he confesses his personal sins to the Father 

after salvation.  
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13. Although the believer experiences the forgiveness of sins at the moment of salvation, the moment 

he sins, he must confess these post-salvation sins so that he can once again experience the 
forgiveness of sins, which is already been appropriated by him at the moment of salvation 
positionally and will be his for all of eternity.  

 
14. Restoration to fellowship is contingent upon the believer acknowledging his personal sins to 

the Father in the name of the Lord Jesus who paid for the believer’s sins with His voluntary 
substitutionary spiritual death on the Cross (cf. 1 Jn 1:9).  

 
15. The believer is adjusted to the holiness of God when he applies the principle stated by 1 John 

1:9.  
 
16. It is absolutely essential to apply 1 John 1:9 in order to experience fellowship with the Father 

since He is holy and does not tolerate sin or evil. 
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HomologeoHomologeoHomologeoHomologeo in the New Testament 
Prepared by Patrick J. Griffiths 

 
“The biblical concepts expressed by the words "confess" and "confession" have in common the idea of 
an acknowledgment of something. This is the root idea of the two verbs that lie behind the great 
majority of occurrences of the words "confess" and "confession" in the English Bible: Hebrew yadaa 
[h'd"y] (in the hiphil root) and Greek homologeo [oJmologevw]. English versions such as the NIV 
therefore sometimes translate these verbs as "acknowledge." From this common root emerge two 
distinct theological senses: the acknowledging or confessing of faith (in God, Christ, or a 
particular doctrine), and the acknowledging or confessing of sins before God.”1 

 
 

I. Homologeo as used by God 
 

A. Concerning the unbelieving 
 
Mt 7:23 And then will I profess unto them, I never knew you: depart from me, ye that work iniquity. 
 

B. Concerning the believing 
 
Mt 10:32 Whosoever therefore shall confess me before men, him will I confess also before my Father 
which is in heaven. 
 
Lu 12:8 Also I say unto you, Whosoever shall confess me before men, him shall the Son of man also 
confess before the angels of God: 
 

II. Homologeo as used by man 
 
Mt 14:7 Whereupon he promised with an oath to give her whatsoever she would ask. 
 
Joh 1:20 And he confessed, and denied not; but confessed, I am not the Christ. 
 
Ac 23:8 For the Sadducees say that there is no resurrection, neither angel, nor spirit: but the Pharisees 
confess both. 
 

III. Homologeo used for the confession of Jesus as the Christ 
 
Joh 9:22 These words spake his parents, because they feared the Jews: for the Jews had agreed 
already, that if any man did confess that he was Christ, he should be put out of the synagogue. 
 
Joh 12:42 ¶ Nevertheless among the chief rulers also many believed on him; but because of the 
Pharisees they did not confess him, lest they should be put out of the synagogue: 

Is 1 John the only passage that speaks of a believer confessing their sin?  If so, is this idea 
sustainable if the word is never used in that way anywhere else?  If the NT never speaks of a 
believer confessing their sin, then why do we ask believers to confess their sin? 



 4 

 
Ac 24:14 But this I confess unto thee, that after the way which they call heresy, so worship I the God 
of my fathers, believing all things which are written in the law and in the prophets: 
 
Ro 10:9 That if thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that 
God hath raised him from the dead, thou shalt be saved. 10 For with the heart man believeth unto 
righteousness; and with the mouth confession is made unto salvation. 
 
Here confession is used as a synonym for believing. 
 
1Ti 6:12 Fight the good fight of faith, lay hold on eternal life, whereunto thou art also called, and hast 
professed a good profession before many witnesses. 
 
Tit 1:16 They profess that they know God; but in works they deny him, being abominable, and 
disobedient, and unto every good work reprobate.  
 
The Apostle John in 1 John likewise states the inseparable link between one’s confession of Jesus and 
love for His Church.  What Titus speaks of and John speaks of is the same. 
 
Heb 11:13 These all died in faith, not having received the promises, but having seen them afar off, 
and were persuaded of them, and embraced them, and confessed that they were strangers and 
pilgrims on the earth.  
 
Heb 13:15 By him therefore let us offer the sacrifice of praise to God continually, that is, the fruit of 
our lips giving thanks to his name.  
 
1Jo 1:9 If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all 
unrighteousness. 
 
1Jo 2:23 Whosoever denieth the Son, the same hath not the Father: (but) he that acknowledgeth the 
Son hath the Father also. 
 
1Jo 4:2 Hereby know ye the Spirit of God: Every spirit that confesseth that Jesus Christ is come in the 
flesh is of God: 
 
1Jo 4:3 And every spirit that confesseth not that Jesus Christ is come in the flesh is not of God: and 
this is that spirit of antichrist, whereof ye have heard that it should come; and even now already is it 
in the world. 
 
1Jo 4:15 Whosoever shall confess that Jesus is the Son of God, God dwelleth in him, and he in God. 
 
2Jo 1:7 ¶ For many deceivers are entered into the world, who confess not that Jesus Christ is come in 
the flesh. This is a deceiver and an antichrist. 
 
Nowhere is the word “confession” ever used in the way it is commonly used among Bible believing 
churches. 
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HomologiaHomologiaHomologiaHomologia [noun] in the NT 
Prepared by Patrick J. Griffiths 

 
“A conclusion embraced by common confession (profession, affirmation).”2  
 
2Co 9:13 Whiles by the experiment of this ministration they glorify God for your professed subjection 
unto the gospel of Christ, and for your liberal distribution unto them, and unto all men; 
 
1Ti 6:12 Fight the good fight of faith, lay hold on eternal life, whereunto thou art also called, and hast 
professed a good profession before many witnesses. 
 
1Ti 6:13 ¶ I give thee charge in the sight of God, who quickeneth all things, and before Christ Jesus, 
who before Pontius Pilate witnessed a good confession;  
 
Heb 3:1 ¶ Wherefore, holy brethren, partakers of the heavenly calling, consider the Apostle and High 
Priest of our profession, Christ Jesus; 
 
Heb 4:14 Seeing then that we have a great high priest, that is passed into the heavens, Jesus the Son of 
God, let us hold fast our profession. 
 
Heb 10:23 Let us hold fast the profession of our faith without wavering; (for he is faithful that 
promised;) 
 
“Some have the idea that a public confession of sin is not necessary, They ridicule the idea of one 
coming down the aisle and confessing his sins before all. They would liken this to a Catholic 
confessional. But it ought to be self-evident to the Bible believer that when one sins publicly he 
should confess the sin publicly. James say, "Confess yours faults one to another" (Jas. 5:16). John says, 
"If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all 
unrighteousness" (1 Jn. 1:9). Just here, I want to say a word to some who are claiming that God will 
forgive the Christian of "certain kinds" of sins without the guilty confessing those sins. There is 
no Bible for such an idea. All sin is washed away or cleansed (whether one be an alien or a 
Christian) by the blood of Christ (Rev. 1:5; 1 Jn. 1:7). But according to 1 John 1:9 God is faithful to 
forgive the Christian's sin and to cleanse (by the blood of Christ) him from all unrighteousness, if 
he confesses his sin. Where is the passage that reveals God forgiving the erring Christian's sins (any 
sins) without confessing and forsaking them? So, one is to confess before the Father in heaven and he 
is to acknowledge his sins before others, if they are of a public nature.”3 
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ExomologeoExomologeoExomologeoExomologeo in the New Testament 
Prepared by Patrick J. Griffiths 

 
“When should we confess sins publicly? I have to constantly decide this for myself and for those 
who ask me about a certain situation. You have to come up with some kind of guideline. My 

guideline is that the repentance should be roughly as broad as the effect of the sin. But as for 
confession, I think the principle is that the extent of the confession should match the extent of the 
sin.”4  
 
“If confession of faith is more prominent in the New Testament, confession of sins is found more 
often in the Old Testmaent. Confession of sins in the New Testament (usually expressed with the 
compound word exomologeo) is mentioned in only five passages. While its biblical basis is not 
completely clear, therefore, there is wisdom in the principle that sin should be confessed to those 
whom it has directly harmed. When the whole church has been affected, the whole church should 
hear the confession.”5 
 

I. Exomologeo as public confession of their sins [and faith in God’s promise] 
 
Mt 3:6 And were baptized of him in Jordan, confessing their sins. 
 
Mr 1:5 And there went out unto him all the land of Judaea, and they of Jerusalem, and were all 
baptized of him in the river of Jordan, confessing their sins. 
 
Ac 19:18 And many that believed came, and confessed, and shewed their deeds. 
 
Ro 14:11 For it is written, As I live, saith the Lord, every knee shall bow to me, and every tongue shall 
confess to God. 
 
Jas 5:16 Confess your faults one to another, and pray one for another, that ye may be healed. The 
effectual fervent prayer of a righteous man availeth much. 
 
“Although "elders" are mentioned in jas 5:14, the exhortation to confess sins to "one another" in verse 
16 clearly has in view the entire Christian community.”6 
 
“In American Protestantism, confession of sin has always had a public aspect.  We can trace this back 
to Puritan days, during which public confession of sin was a method of regaining God’s favor 
when times were bad.  Less than twenty years after the founding of New Haven, Connecticut, bad 
crops and disease impelled John Davenport to announce, “When people who have been formerly 
under the effects of Gods displeasure do turn unto him with unfeigned Repentance, God will 
certainly turn unto them in mercy.”  Eighteenth- and nineteenth-century revivalists also encouraged 
believers to confess to their sin in the presence of their Christian brothers and sisters; this confession 
would refresh their faith and bring them (in the words of Jonathan Edwards) “new, remarkable 
comfort.”7 
 

II. Exomologeo as used by God 
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Mt 11:25 ¶ At that time Jesus answered and said, I thank thee, O Father, Lord of heaven and earth, 
because thou hast hid these things from the wise and prudent, and hast revealed them unto babes. 
 
Lu 10:21 In that hour Jesus rejoiced in spirit, and said, I thank thee, O Father, Lord of heaven and 
earth, that thou hast hid these things from the wise and prudent, and hast revealed them unto babes: 
even so, Father; for so it seemed good in thy sight. 
 
Re 3:5 He that overcometh, the same shall be clothed in white raiment; and I will not blot out his 
name out of the book of life, but I will confess his name before my Father, and before his angels. 
 

III. Exomologeo as used by man 
 
Lu 22:6 And he promised, and sought opportunity to betray him unto them in the absence of the 
multitude. 
 
Ro 15:9 And that the Gentiles might glorify God for his mercy; as it is written, For this cause I will 
confess to thee among the Gentiles, and sing unto thy name. 
 
Php 2:11 And that every tongue should confess that Jesus Christ is Lord, to the glory of God the 
Father. 
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http://peteremills.blogspot.com/2008/05/public-confession.html 
Thursday, May 1, 2008 

 

CATECHISM: PRE-LITURGY RITE OF CORPORATE CONFESSION 
 
Lutheran Service Book (LSB), the Lutheran Church Missouri Synod’s most recent hymnal, offers five 
(5) settings of the chief Sunday and festival Service. Each setting is optionally commenced by a 
preliminary rite designated, “Confession and Absolution”. And each of these rites pastorally extends 
alternative responses to the assembly’s general confession of sin by either; a) an optative-declaration 
of grace of the objective gospel, or b) an en masse indicative-operative “absolution”. 
 
Grace Lutheran congregation employs the former Declaration of Grace; but assiduously avoids the so 
called “absolution” as a faux sacrament beyond the authority of the church and an improper 
administration by the Pastoral Office in her midst. 
 
Why does my Pastor respond to the public-general confession of sin at the beginning of the Communion Liturgy 
with a Declaration of Grace rather than an absolution? 
 
The short answer is that the Declaration of Grace is the traditional and proper gospel response to the 
assembly’s general confession (“tradition” in the narrow sense denotes what is handed-on in the life 
of the church catholic, essentially in and by her Liturgy). 
 
Why then did my previous pastors employ an "absolution" beginning the Divine Service with Communion? 
 
Implicitly this question assumes that Lutheran pastors have always employed the “indicative-
operative absolution”, for example The Lutheran Hymnal (TLH) page sixteen (16), in commencing 
the Mass. This is not the case. In fact a “generalized absolution” is an historical novelty almost 
entirely exclusive to the latest generation of Lutherans. (The word “almost” in the last sentence is 
intended as a qualification. While beyond the scope of this catechism, a parochial and rebellious 
practice of the Nurnberg congregation was its use of a form of Offene Schuld “public confession and 
absolution” following the sermon and admonition concerning the Lord’s Supper. The idea of 
bringing the law to bear in this way following a Reformation gospel sermon of release is at best 
liturgical incompetence. In 1533 Luther was asked to intercede. Politically hard pressed and 
extended, Luther’s opinions on Offene Schuld were not his finest hour for their vacillation, lack of 
clarity, and desire for compromise). 
 
TLH's page sixteen (16) “absolution” (continued in LSB), had its debut with that hymnal’s publication 
in 1941 as a worship innovation and was immediately out of step with prior centuries of Lutheran 
liturgical practice. One might speculate that in 1941, life-long Lutherans who had never before 
experienced the indicative-operative “absolution” to their corporate confession, must have inquired: 
“Were all my previous pastors wrong?” 
 
How does the Corporate Confession Rite relate to the Liturgy? 
 
First, we observe that the Confession Rite itself is not a part of the Divine Service proper (which 
begins with Invocation and Introit). The Confession Rite, rather, is a pre-Service rite, adopted in the 
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Missouri Synod during the latter half of the nineteenth century. When introduced, this Confession 
Rite utilized what is known as the Melancthonian Declaration of Grace, a general, non-sacramental 
proclamation of the objective gospel appropriate to the congregation’s assemblage of believers as well 
as any unrepentant, under-discipline, and occasional unbeliever attending the Liturgy. Accordingly, 
it is this traditionally Lutheran gospel Declaration of Grace which this pastor announces in response 
to the congregation’s “general confession”, and not the novelty of an indiscriminate public 
“absolution” invited now in the LSB as an alternative response. 
 
Why are sacramental (i.e., indicative-operative) words of Absolution improper to the assembly’s general 
confession commencing the Divine Service? 
 
The key is to comprehend the nature of “sacrament”, by which the gospel’s forgiveness is applied 
(not generally and objectively as by preaching and declaration; but personally and subjectively) to 
individuals in their particular circumstance. Thus the Absolution sought by individuals in the context 
of private confession is not co-ordinate to the pre-Liturgy’s objective gospel proclamation and 
corporate purpose. 
  
In the Liturgy of the Word, God’s law and gospel are read and preached generally, that is, to the 
truth of our universal objective justification (forgiveness) for Christ’s sake. This general proclamation 
invites all who hear and believe “from faith to faith” to advance to personal sacramental reception of 
the gospel, that is, to Baptism (for those converted), and to Holy Absolution, and the Lord’s Supper 
(for the baptized). Thus, the indicative-operative pastoral words of all sacraments are directed to 
individuals and received subjectively in faith by specific persons in their particular circumstances and 
spiritual condition. 
 
In the case of Baptism, the words of personal application are: “I baptize you [singular]”. Before 
administering the Holy Absolution to an individual, the pastor must inquire, “Do you [singular] 
believe that my forgiveness is God’s forgiveness?”, and if the response is affirmative, the 
Sacrament is applied: “I forgive you [singular]”. And in case of the Lord’s Supper each 
communicant is served individually by the ordained man in the Holy Ministry, with such words 
as: “Mary (if name is known), take, eat/drink…this is for you [singular]”. 
 
Are the pre-Service “Confession and Absolution” rites of the LSB anywhere taught by Martin Luther in his 
Small Catechism or otherwise from the Lutheran Confessions? 
 
No! In this discussion it is important to discern that the rite of public-general confession at the 
beginning of our communion Liturgies is not the same confession of sins and Absolution taught in 
Luther’s Small Catechism as the Fifth Chief Article (LSB p. 362; pp 292, 3). Luther knew the 
indicative-operative words of Holy Absolution only in the context of the pastor-penitent relation, 
that is, in private confession. 
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In contrast to a Reformed inspired corporate general confession, Luther’s Small Catechism (Fifth 
Chief Article) only teaches a confession of sins which seeks sacramental Absolution dispensed in the 
context of private, that is, individual confession of sins. In the Fifth Chief Article, Luther taught how 
Christians should privately confess their sins before their pastor. Sadly, Synod editors removed this 
teaching from the 1943 edition of Luther’s Small Catechism thereby creating no little confusion about 
the nature of our Lutheran confession and Absolution practice. This omission has since been 
remedied. Luther’s teaching on how to privately confess before one’s pastor has been restored (LSB 
pp. 292, 3; also see this blog’s immediate prior post). Unfortunately the last generation of Lutherans 
missed this teaching so that many now hold a greater identification with sectarian Protestantism’s 
teachings on confession of sins than with their Lutheran fathers in the faith with the result that in the 
Lutheran communion an entire sacrament of the church has all but been obliterated. This of course is 
tragic for a church body which understands that the marks of the true church are where the gospel is 
purely preached and the sacraments (presumably all of them) are rightly administered. 
 
If our Lutheran Confessions do not teach of a public confession and a corporate “absolution”; how did these 
enter the Lutheran Church and continue in her official hymnals? 
 
Early in the life of the Missouri Synod, public-general confession was accepted as part of Lutheran 
worship (acceded to over warnings from elder churchmen of the danger posed to our faith). 
Theoretically this Reformed novelty of public-general confession was never intended to replace 
private confession of sins, but was instead to stand as a human institution in support of the church’s 
sacrament of Holy Absolution administered in the context of private confession. After all the 
Apology to the Augsburg Confession speaks of the sacrament of Holy Absolution in this way, “we 
also keep confession, especially because of absolution, which is the word of God that the power of the 
keys proclaims to individuals by divine authority” (Ap. Art. XII, para. 99, pg. 197 Tappert edition). 
 
If public-general confession is permissible in “support” of private confession and Absolution; is it also 
permissible to employ a corporate “absolution” in the historic public Liturgy? 
 
Absolutely not! Prior to 1941 Lutheran pastor’s extended to the assembly a gospel Declaration of 

According to Lutheran liturgical commentator, Rev. Paul H.D. Lang, the rite of public-general 
confession prefacing our current Liturgies entered Lutheran worship as a post-Reformation 
phenomena via Calvinist associations, that is, from the Reformed Church. The Reformed (as with 
all Protestantism) eschew a Real Presence/means of grace gospel understanding of the church’s 
sacraments. Thus, the Reformed altogether did away with an extra-Service private confession in 
the pastor-penitent setting by transmuting the whole notion of “confession of sin” out of the 
private venue and into the congregation’s corporate worship. This radical change involved 
theological sleight of hand; morphing Rome’s “priesthood” into a corruption of Luther’s 
“priesthood of all believers” to effect a pastor-less “me and Jesus absolution”. Of course since 
the Reformed (and Protestants in general) do not understand a pastor’s ordination in the 
Lutheran sense, that the pastor’s forgiveness is God’s forgiveness in his place and stead, any 
“absolution” from a pastor would be superfluous and not administered, in any form. This 
minimalist view of the Pastoral Office supports the peculiarly Protestant notion expressed by the 
pietistic bromide, “everyone a [his own absolving] minister”. 
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Grace as the only response to the general confession commencing the Sunday/festival Liturgy. The 
declaration was as follows: 
 
“Almighty God, our heavenly Father, hath had mercy upon us and hath given His only Son to die for 
us and for His sake forgiveth us all our sins. To them that believe on His name He giveth power to 
become the sons of God and hath promised them His Holy Spirit. He that believeth and is baptized 
shall be saved. Grant this, Lord, unto us all.” [Evangelical Lutheran Hymn-Book (1927), and Liturgy 
and Agenda (1916 & 1921)] 
 
Note well; this traditional language DOES NOT employ sacramental verbiage, (“...I forgive you 
[singular] your [singular] sins...”), properly reserved only as Absolution in individual application 
(Small Catechism, Art. V, para. 28, pg. 554 [Latin, “...remitto tibi [singular] tua [singular] peccata...” 
English, pg. 555] Concordia Triglotta edition). 
 
Prior to 1941 Missouri Synod Lutheran pastors universally and properly announced the pre-Service 
gospel of forgiveness in the manner appropriate to a congregation’s corporate confession at the 
public worship, that is, by a Declaration of Grace (“...for His sake forgiveth us [plural] all our [plural] 
sins...”) conveying the gospel’s message of objective justification. But today in LSB it is retained 
merely as a pastor optional alternative. 
 
The error of the 1941 TLH (continued in LSB) was that it “creatively” cobbled Lutheran sacramental 
“indicative-operative” language from the Holy Absolution with a Protestant public-general 
confession to produce a faux absolution that had not otherwise existed in any Christian communion. 
The end irony is: all that was required to turn sacramental Lutherans into aping American Protestants 
was a trick of grammar. By changing Luther’s singular pronouns (in the Latin/German) into 
English plurals, there is no change in the English sounds. Nevertheless, between “you” [singular] 
and “you” [plural], there is all the difference in the world. The former is sacramentally normative 
and authorized in its private/individual context; while “you all” is incongruent novelty. 
 
By what authority of Word comprehended in the church’s historic Liturgy does the Pastoral Office continue to 
“sacramentally” administer an en masse corporate “absolution”? 
 
None! Such an indiscriminate, unsolicited “absolution”, if the words are believed, would necessarily 
effect the evil result of absolving, the impious, the impenitent and those under-discipline, and 
unbelievers. In order to obviate such an unintended, faithless evil it would be necessary to imply a 
condition to such corporate “absolution”, i.e., that it is only operative and indicative to penitent and 
conscience examined believers—and all others thus “absolved” must continue in their sins. 
Obviously such an implicitly conditional “absolution” is corruptive of the assurance of God’s gospel 
promises and undermining of the Holy Ministry which proclaims and applies them in the 
congregation. 
 
A pastor is no more authorized to administer an indiscriminate-conditional “absolution” than he 
would be to Baptize by hosing down a room full of people in the triune Name; or to send the 
communion “plate” to be passed around the pews from one person to another. All attempts at en 
masse “sacramental” applications are beyond a pastor’s right and authority (the gospel en masse is 
why Christ commanded preaching and teaching, and the church appoints evangelists); indeed, such 
faux sacrament attempts are an abrogation of the pastor’s raison d’être in the proper, traditional, and 
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discriminate application of the gospel in the congregation. Pastors are called, first and last, to 
fidelity in stewardship of the mysteries (sacraments) of God; and when right administration is at 
issue, they are called to vigilance and discernment in things handed on in the church for all time, 
everywhere, and for all. 
 
                                                 
1 http://www.biblestudytools.com/dictionaries/bakers-evangelical-dictionary/confess-confession.html Douglas J. Moo 
2 http://biblesuite.com/greek/3671.htm 
3 http://www.truthmagazine.com/archives/volume32/GOT032235.html “Public Confession,” Dennis C. Abernathy, 
Gladewater, Texas, Guardian of Truth XXXII: 16, pp. 494-495, August 18, 1988. 
4 http://www.desiringgod.org/resource-library/ask-pastor-john/when-should-we-confess-sins-publicly [No biblical text 
was cited] 
5 http://www.biblestudytools.com/dictionaries/bakers-evangelical-dictionary/confess-confession.html Douglas J. Moo 
6 http://www.biblestudytools.com/dictionaries/bakers-evangelical-dictionary/confess-confession.html Douglas J. Moo 
7 http://hnn.us/article/56587  “Why Public Confession Speaks to a Secular America,” by Susan Wise Bauer.  Ms. Bauer is 
the author of The Art of the Public Grovel: Sexual Sin and Public Confession in America (Princeton University Press, 
2008). 


