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CHURCH

HISTORY
 

Acts 18:2

•Rome

1 Cor. 16:19

•House Church

Acts 14:22

•Persecution

Acts 20:26-31

•Gnosticism

•Montanism

•Donatist
 

COUNCILS

[Regional | Global]

CONFESSIONS

Dogmatic

Reformation | 1500adff

[Selective {Appeal} | Broad {Content}]

CREEDS

Trinitarian

Ante-Nicene Father | 0-500AD

[Selective {Content} | Broad {Appeal}]

 

The Rule 
of Faith

The 
Didache

“Teaching”

Old Roman 
Creed

The 
Apostles’ 

Creed

The 
Nicene 
Creed

1st AD 3rd AD

Arius |  Athanasius | 318

Council of Nicaea | 325
 

CHURCH STRUCTURE
•Loosely organized, but each separate 
group was part of one body called the 
church.

•Early Christians turned to the Roman 
Empire to help them get organized. It 
was the only model they knew.

 

CHURCH STRUCTURE
•The church came to be ruled by a 
hierarchy that resembled the 
government, which is an organization 
with different levels of authority.

 

Patriarchs

Archbishops

Bishops

Priests

Laity

 

THE “5” PATRIARCHS
•In the sixth century, Constantinople, in the 
minds of Eastern Christians, was firmly 
established as the primary see in the Christian 
pentarchy, even though the see of Rome was 
still technically considered the “first among 
equals.”

• https://www.oca.org/orthodoxy/the-orthodox-faith/church-history/sixth-century/five-patriarchates
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THE “5” PATRIARCHS
•Emperor Justinian called the pentarchy—the 
great original patriarchates of 
Constantinople, Rome, Alexandria, Antioch, 
and Jerusalem—the “five senses of the 
universe.”

• https://www.oca.org/orthodoxy/the-orthodox-faith/church-history/sixth-century/five-patriarchates

 

Biblical 
Exegesis

Progressive 

Revelation
Historical 
Theology

Systematic 
Theology

Dogmatic 
Theology

Both 

Historical and 

Systematic 

Theology 

were and are 

done in 

Community

Unfolding 

Revelation 

[Gen. to Rev.] 

and Canonical 

Development

How biblical 

understanding

and 

theological 

development 

happened in 

the Church

I.e. Simeon 

Trust

Heavily 

personalizes 

Systematic 

Theology

Arius and 

Athanasius and the 

Council of Nicaea 

fall within 

Historical Theology

The Apostolic and 

Church Fathers fall 

within Progressive 

and Historical 

Theology

 

Martyrs [Apostolic Fathers]

Clement of Rome (99AD) | Ignatius of Antioch 
(110AD) | Polycarp of Smyrna (155AD)

Apologists [Church Fathers]

Justin Martyr (165AD) | Origen (253AD)

Thinkers

Tertullian (225AD) | Irenaeus of Lyon (202AD)

 

 

WHY THESE

7 GUYS?
 

• There were more than just the 
seven who were martyred, 
defended the faith, and thought 
through theology. But these seven 
were written of or wrote. We have 
a record of their exploits.

 

Apostolic 
Fathers Church 

Fathers
Exclusive 

Group. Knew 

the Apostles.

Wider Group. After 

those who knew the 

Apostles.
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https://www.reddit.com/r/Catholicism/comments/i1mx5x/early_church_fathers_map_and_timeline_gif/
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MARTYRS

 

OBSERVATIONS
• These are actual, historical figures.

• Little is known of them.

• Earliest non-canonical Christian 
writings.

• Known for their deaths.

 

•Foxe’s Book of Martyrs is an 
abridged version of John Foxe’s 
Actes and Monuments which was 
first printed in English in 1563. It 
mostly serves as a collection of 
Protestant martyr narratives from 
the reign of Mary I and it was so 
popular in its own time that it 
was often read alongside the 
Bible. 

• https://warmdayswillnevercease.wordpress.com/2020/04/03/book-review-foxes-
book-of-martyrs-by-john-foxe/

 

https://www.reddit.com/r/Catholicism/comments/i1mx5x/early_church_fathers_map_and_timeline_gif/
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APOLOGISTS

 

JUSTIN +
• Defended the Faith.

• Biblical faith is compatible with rational 
thought and reason.

• Engaging the unbelieving is for them to 
believe.

• If one does not believe, they are damned.
 

JUSTIN +
• “When Justin was arrested for his faith in 

Rome, the prefect asked him to denounce 
his faith by making a sacrifice to the gods. 
Justin replied, "No one who is rightly 
minded turns from true belief to false.“

• https://www.christianitytoday.com/history/people/evangelistsandapologists/justin-martyr.html

 

JUSTIN -
• Read Scripture through the lens of 

Greek Philosophy. 

• Theological synergism between the 
world and the Scripture.

 

JUSTIN -
• Fails to understand Jesus as co-

equal with the Father.

• Christian? How much latitude is 
there for getting this wrong?

 

ORIGEN +
• Church’s most prolific writer [this 

was perhaps unfortunate]

 

ORIGEN -
• Read Scripture through the lens of 

Greek Philosophy. 

• 1st attempt at compiling a 
Systematic. 

• He got almost everything wrong.
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The

ATHANASIUS
Creed

 

APOLOGETICS
• Why did the apologists get it so wrong?

• Perhaps it was a lack of the NT?

• Perhaps it was a lack of a proper 
hermeneutic?

 

APOLOGETICS
• Perhaps their desire to defend Christianity 

and evangelize the unchurched steered 
them wrong? The ‘seeker’ church. Over 
contextualization.

• The same challenges they faced, we must 
guard against.

 

https://www.reddit.com/r/Catholicism/comments/i1mx5x/early_church_fathers_map_and_timeline_gif/
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THINKERS

 

TERTULLIAN +
• Father of Western Theology.

 

TERTULLIAN -
• Like Origen, he is one of our Church Fathers who is 

not considered a saint. This is because in later life, 
Tertullian embraced the Montanist heresy (also 
known as “New Prophecy”), which accepted visions 
from certain new prophets who claimed inspiration 
from the Holy Spirit.

• https://slmedia.org/blog/deacon-structing-church-fathers-part-3

• What is Montanism?

 

MONTANISM
“The Rise of Revealed Knowledge 

and the Super Saint”

2nd Century AD

 

MONTANISM
Adds to Biblical Christianity

Is a Hybrid of Christianity

 

In addition to prophetic enthusiasm, 

Montanism taught a legalistic moral 

rigorism. The time of fasting was 

lengthened, followers were forbidden to 

flee from martyrdom, marriage was 

discouraged, and second marriages were 

prohibited. https://www.britannica.com/topic/Montanism

 

IRENAEUS +
• “Rock Star”
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IRENAEUS -
• Perhaps over excessive use of ALLEGORY in 

order to read Scripture through Jesus.

 

NOW WHAT?
• First, history is a highlight reel with many 

unseen and “secondary” players.

• Second, theology is messy, but there is a 
right and wrong understanding of Jesus.

• Third, God has and is achieving His vision for 
creating.

 

The Church’s Story . . . 

.  .  .  is OUR Story
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Lessons Three – Martyrs, Apologists & Early Thinkers 

Handout One 

The distribution of this article is for educational purposes only. The use of the article does not require the distributor to 

agree on its content. It is only made available to educate the recipient. Should you have any questions as to its content, 

please feel free to ask the distributor. 

THE MARTRYS  

“The Myth of Persecution: How Early Christians Invented a Story of Martyrdom is a 2013 book by 

Candida Moss, a professor of New Testament and Early Christianity at the University of Notre Dame. In 

her book, Moss advances a thesis that:  

1. The traditional idea of the "Age of Martyrdom", when Christians suffered persecution from the 

Roman authorities and lived in fear of being thrown to the lions, is largely fictional.[1] Here she 

follows the work of G. E. M. de Ste. Croix. 

2. There was never sustained, targeted persecution of Christians by Imperial Roman authorities. 

Official persecution of Christians by order of the Roman Emperor lasted for at most twelve years 

of the first three hundred of the Church's history.[2] [3] Moss writes: "This does not mean, 

however, that there were no martyrs at all or that Christians never died. It is clear that some 

people were cruelly tortured and brutally executed for reasons that strike us as profoundly 

unjust."[4] 

3. Most of the stories of individual martyrs amassed by the early modern period are pure inventions. 

She agrees with Bollandist scholar Hippolyte Delehaye that most martyrdom literature developed 

in the fourth century and beyond.[5] 

4. Even the oldest and most historically accurate stories of martyrs and their sufferings have been 

altered and re-written by later editors, so that it is impossible to know for sure what any of the 

martyrs actually thought, did or said.”1  

 

“In The Myth of Persecution, Candida Moss, a leading expert on early Christianity, reveals how the early 

church exaggerated, invented, and forged stories of Christian martyrs and how the dangerous legacy of 

a martyrdom complex is employed today to silence dissent and galvanize a new generation of culture 

warriors. 

According to cherished church tradition and popular belief, before the Emperor Constantine made 

Christianity legal in the fourth century, early Christians were systematically persecuted by a brutal 

Roman Empire intent on their destruction. As the story goes, vast numbers of believers were thrown to 

the lions, tortured, or burned alive because they refused to renounce Christ. These saints, Christianity’s 

inspirational heroes, are still venerated today. 

Moss, however, exposes that the “Age of Martyrs” is a fiction—there was no sustained 300-year-long 

effort by the Romans to persecute Christians. Instead, these stories were pious exaggerations; highly 

stylized rewritings of Jewish, Greek, and Roman noble death traditions; and even forgeries designed to 

marginalize heretics, inspire the faithful, and fund churches.  

The traditional story of persecution is still taught in Sunday school classes, celebrated in sermons, and 

employed by church leaders, politicians, and media pundits who insist that Christians were—and always 

will be—persecuted by a hostile, secular world. Moss urges modern Christians to abandon the 

conspiratorial assumption that the world is out to get Christians and, rather, embrace the consolation, 

moral instruction, and spiritual guidance that these martyrdom stories provide.”2 
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CLEMENT OF ROME [35-99AD] 

 

Roman Catholics consider him to be their fourth pope. “He served the early Catholic Church from 88-

97 C.E. He was born in Velletri, Latium and came from a very important family. He was the son of a 

Roman senator, Faustinus, and the cousin of Roman consul Tiberius Flavius Clemens. 

He was recognized as a great historian and recorded many important events in his time such as the 

martyrdom of his predecessors and the settling of disputes among Christians. During a time of trouble 

within the Christian community, Clement wrote to the church in Corinth, asking them to end their 

dispute with their fellow christians, which they did. This established the precedent of Popes being the 

final person to decide the rules within the Church. He either established, or continued the practice of 

recording the laws and customs of the Church. 

Clement's persecution began with Emperor Trajan who sent him to do hard labor in a mine. He used that 

time to teach his fellow Christians and it was said that during that time he even taughted some pagans 

in Christianity. He is also credited with performing a miracle during that time. He is know as the "Pope 

of Convicts". 

His martyrdom was described as being tied to an anchor and dragged out to sea. 

[Legend] His relics and the anchor were retrieved and preserved in a church that was submerged 

in the Black Sea. During part of the year, it can still be seen and entered into today. 

This pope has been very highly regarded through the centuries and is still honored today by the Russian 

Orthodox Catholics in the Ukraine and by all Catholics in their ceremonial liturgy. He is considered a Saint 

of the church and his feast day is November 23.”3 

 

“His martyrdom is legendary, and he has been hypothetically identified with the Clement mentioned in 

the Letter of St. Paul to the Philippians 4:3. His attribute is an anchor, to which he was tied and cast into 

the sea, according to spurious tales.”4 

 

 

1 https://en.wikipedia.org/wiki/The_Myth_of_Persecution  
2 https://www.amazon.com/Myth-Persecution-Christians-Invented-Martyrdom/dp/0062104551  
3 https://kids.kiddle.co/Pope_Clement_I 
4 https://www.britannica.com/biography/Saint-Clement-I  
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Justin Martyr and Tertullian apologies 

Published on: October 28, 2015  
https://blogs.uoregon.edu/rel321f15drreis/2015/10/28/justin-martyr-and-tertullian-apologies/  

 

When early Christians tried to defend Christianity, they were automatically at an instant disadvantage 

compared to the Romans who were generally more literately correct and just were more intelligent due to 

having more money and being in a higher social class. The Romans had an instant advantage on early 

Christians. The apology letters were written in defense of the criticism that came from ordinary people 

and intellectuals towards the early Christians. The apologetics, two of which included Tertullian and Justin 

Martyr, all tried in their own individual ways to fix and change all the negative views on Christianity. Many 

people saw early Christians as unintelligent & arrogant. Being under Roman law was tough. Crucifixion 

was common in Roman culture. The Romans crucified prisoners & slaves. Romans had a hierarchy society. 

You were either the judge, or the one being judged. Romans believed that persecutions unified their social 

order. Most all of the Roman statues were connected to pagan Gods. 

 

In Tertullian’s apology for the Christians he speaks out of how the Romans persecuted Christians simply for 

being Christians. Tertullian’s apology says, “That ever judges, who are commissioned to torture for the 

confession of truth, should abuse it upon Christians only, for the extortion of a lie! You demand what I am, 

and I say I am a Christian; why do you torture me to unsay it? I confess, and you rack on; if I confess not, 

what will you do? If other malefactors deny, it is with difficulty you believe them; but if Christians deny, you 

acquit them at a word. Certainly, you must think yourselves in the wrong for such proceedings, and be 

conscious of a secret bias upon your judgments, that makes you run thus counter to the forms of court, the 

reasons of justice, and the very intent of the laws themselves.” In this passage Tertullian is displaying his 

feelings towards the Roman legal proceedings and how he feels about their unfair justice system. 

Tertullian naturally talks of the Christians with the highest regards. Christian’s lived their life by a strict and 

very moral conduct. Tertullian says how the Christians were so far from homicide, using the example of how 

Christians don’t even believe in killing a baby still in the womb, because even that baby is too human to kill. 

“But Christians now are so far from homicide, that with them it is utterly unlawful to make away a child in 

the womb, when nature is in deliberation about the man; for to kill a child before it is born is to commit 

murder by way of advance; and there is no difference whether you destroy a child in its formation, or after 

it is formed and delivered.” Tertullian writes of antiquity in his apologies. “And did not this alteration go so 

near the great law- giver’s heart that he acquitted his country in a pet, and pined himself to death, being 

his own judge and his own executioner? Does not your experience light you every day to the mistakes and 

rubbish of antiquity?”  

 

In Justin Martyr’s apologies he also talks highly or the Christian moral system. Justin Martyr declared that 

Christianity was morally superior to paganism. Justin Martyr wrote in his apologies about how the Christians 

believe in only one God, which was far-fetched compared to the Romans who all believed in numerous 
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gods. In regards to the Romans being polytheistic, he explained that Christians may not worship false gods, 

but only the one true God, that being Jesus Christ. 

 

If I was a recent Roman convert to Christianity when the apologies were written their texts would provide 

me with the benefit of knowing that the religion I converted into was in fact legitimate and literate. 
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A reappraisal of the Christology of St. Justin Martyr 

Carl Francis Baechle, Fordham University 

Abstract 

St. Justin the Martyr is the most famous of the Christian Apologists of the second century. The twentieth 

century witnessed the production of a wide range of studies on various aspects of his Christology. These 

works examined Justin's relationship to philosophy, his exegetical method, and understanding of 

redemption. There has not been, however, a work devoted exclusively to Justin's Christology since Alfred 

Feder's Justins des Märtyrers Lehre von Jesus Christus, dem Messias and dem menschgewordenen 

Sohne Gottes (Freiburg i.B.: Herdersche Verlagshandlung) in 1906. This dissertation seeks to reexamine 

the Christology of Justin Martyr in light of the hundred years of scholarship that has occurred since 

Feder's 1906 work. The aim of this dissertation is fourfold. First, it emphasizes the importance of Justin's 

conversion as signaling the beginning of a new existential phase in his life: one where he believed in and 

had true knowledge of a personal God who cared providentially for all people. Second, it separates 

Justin's logos doctrine from an overly philosophical context and thus reclaims this area as a Logos 

Christology. This is done in part by a comprehensive word study of the term logos in Justin's writings. 

Third, this dissertation shows how Justin consistently uses the idea of the Logos as the principal agent of 

revelation, specifically in how he quotes from the Jewish Scriptures. Fourth, it explains how Justin 

presents Christ in the figure of the Logos as the main agent of redemption both in his revelatory mode 

in the Jewish Scriptures and in his earthly existence as the person of Jesus of Nazareth. 

Subject Area 

Theology 

Recommended Citation 

Baechle, Carl Francis, "A reappraisal of the Christology of St. Justin Martyr" (2009). ETD Collection for 

Fordham University. AAI3377038.  

https://research.library.fordham.edu/dissertations/AAI3377038  
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The Athanasian Creed, also known as Quicunque Vult or Fides Catholica, is named after Athanasius, a 

bishop of Alexandria. Athanasius was famous for defending orthodoxy against Arianism. The Athanasian 

Creed was probably not composed until several decades after Athanasius’ death in AD 373 and has never 

been recognized by an ecumenical council as an official creed of the Church. Nevertheless, it is a good 

orthodox summation of the doctrine of the Trinity and has been widely used in worship, especially in the 

west. 

 

The western version of the Athanasian Creed contains a filioque clause similar to the filioque clause in 

the western version of the Nicene Creed. 

 

The Text of the Athanasian Creed 

 

1. Whosoever will be saved, before all things it is necessary that he hold the catholic faith. Which faith 

except everyone do keep whole and undefiled, without doubt he shall perish everlastingly. And the 

catholic faith is this: That we worship one God in Trinity, and Trinity in Unity, neither confounding 

the persons, nor dividing the substance. 

2. For there is one Person of the Father, another of the Son, and another of the Holy Spirit. But the 

godhead of the Father, of the Son, and of the Holy Spirit, is all one, the glory equal, the majesty co-

eternal. 

3. Such as the Father is, such is the Son, and such is the Holy Spirit. The Father uncreated, the Son 

uncreated, and the Holy Spirit uncreated. The Father incomprehensible, the Son incomprehensible, 

and the Holy Spirit incomprehensible. 

4. The Father eternal, the Son eternal, and the Holy Spirit eternal. And yet they are not three eternals, 

but one Eternal. 

5. As also there are not three incomprehensibles, nor three uncreated, but one Uncreated, and one 

Incomprehensible. So likewise the Father is Almighty, the Son Almighty, and the Holy Spirit 

Almighty. And yet they are not three almighties, but one Almighty. 

6. So the Father is God, the Son is God, and the Holy Spirit is God. And yet they are not three gods, 

but one God. 

7. So likewise the Father is Lord, the Son Lord, and the Holy Spirit Lord. And yet not three lords, but 

one Lord. 

8. For as we are compelled by the Christian verity to acknowledge each Person by Himself to be both 

God and Lord, so we are also forbidden by the catholic religion to say that there are three gods or 

three lords. 

9. The Father is made of none, neither created, nor begotten. The Son is of the Father alone, not 

made, nor created, but begotten. The Holy Spirit is of the Father, neither made, nor created, nor 

begotten, but proceeding. 

10. So there is one Father, not three fathers; one Son, not three sons; one Holy Spirit, not three holy 

spirits. 
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11. And in the Trinity none is before or after another; none is greater or less than another, but all three 

Persons are co-eternal together and co-equal. So that in all things, as is aforesaid, the Unity in 

Trinity and the Trinity in Unity is to be worshipped. 

12. He therefore that will be saved is must think thus of the Trinity. 

13. Furthermore, it is necessary to everlasting salvation that he also believe rightly the Incarnation of 

our Lord Jesus Christ. For the right faith is, that we believe and confess, that our Lord Jesus Christ, 

the Son of God, is God and man; God, of the substance of the Father, begotten before the worlds; 

and man of the substance of his mother, born in the world; perfect God and perfect man, of a 

rational soul and human flesh subsisting. Equal to the Father, as touching His godhead; and inferior 

to the Father, as touching His manhood; who, although He is God and man, yet he is not two, but 

one Christ; one, not by conversion of the godhead into flesh but by taking of the manhood into 

God; one altogether; not by confusion of substance, but by unity of person. For as the rational soul 

and flesh is one man, so God and man is one Christ; who suffered for our salvation, descended into 

hell, rose again the third day from the dead. He ascended into heaven, He sits at the right hand of 

the Father, God Almighty, from whence He will come to judge the quick and the dead. At His coming 

all men will rise again with their bodies and shall give account for their own works. And they that 

have done good shall go into life everlasting; and they that have done evil into everlasting fire. 

14. This is the catholic faith, which except a man believe faithfully, he cannot be saved. 
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Allegory and Church Fathers 

27 Dec 2015 Benjamin Winter  

https://conciliarpost.com/theology-spirituality/allegory-and-church-fathers/  

This article is based on notes from a lecture delivered by Dr. Robert Louis Wilken at Concordia Seminary, 

Saint Louis on 3 December, 2015. 

Gregory the Great said that the Word of God exercises the understanding of the wise, and nurses the 

simple. To some it speaks openly, to others it holds things in secret—leading them to loftier matters. It 

is a river both shallow and deep. The lamb can find footing, but the elephant can float. Gregory exudes 

childlike delight when he uses the language of Scripture to convey the truths of the Christian faith. In 

this article, we will compare and contrast an allegorical approach to Scripture (like the one Gregory took) 

with more modern methods. We will define allegory as simply “giving the text another sense,” and more 

specifically, “giving the text another sense that refers to Christ.” Allegory is used by the Church Fathers 

to interpret many Old Testament texts, but never those in the New Testament. The subject of the New 

Testament is explicitly Christ, while the subject of the Old Testament has to be discerned. 

Relating a narrative means telling the story from beginning to end. Every reading that a Christian makes 

of the Bible is conducted in the context of its larger story. Allegory “fills out” that story or narrative. It 

makes certain plot points more pronounced, and minimizes others. It allows us to organize all of 

Scripture around Christ. The Church Year is the prime example of storytelling expanded by allegory. Every 

feast day, every Scriptural reading, and every ritual is fitted into a rhythm of sacred time that begins with 

anticipation, finds fulfillment in resurrection, and is lived out in Trinity Season [“ordinary time”]. Similar 

to engagement with liturgy, the reading of Scripture requires participation in the mysteries that it 

conveys. A disinterested observer cannot discover the fullness hidden within Scripture’s treasury. 

The previous statement raises questions about the end goal of exegesis. Like many of the Church Fathers, 

Gregory the Great was first and foremost a pastor. “What does this have to do with us?” is the question 

that he asked most often. Today, many have come to realize that in order for the Church to grow, we 

must return to a style of Biblical exegesis that is less technical and more artful, a style that is prescriptive 

rather than descriptive. With all the benefits of the historical-critical approach, it fails to yield a great 

amount of material that the Church can use to bring about spiritual growth and moral reform. In the 

liturgy, we are constantly reading Old and New Testament texts in conjunction with one another. If lex 

orandi lex credendi (the law of prayer is the law of belief) is true, Christians should not carry qualms 

about allegorical or typological readings of Scripture. The remainder of this article provides two 

examples of this kind of allegorical exegesis, and then makes brief concluding remarks. 
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Isaiah 6:1 In the year that King Uzziah died, I saw the Lord sitting upon a throne high and lifted up, and 

his train filled the temple. 

Today, interpretations focus first on historical and literary settings. Only later is the theological or 

spiritual meaning treated. In the Patristic paradigm, the primary aim was to probe the basic sense of the 

passage. Hence, the most striking sections were analyzed first. In this example, the phrase “I saw the 

Lord” stands out—since it is a bold and controversial claim. Church Fathers who read this passage looked 

for other Scriptural texts where people use the word “see” with respect to God. An early example is Ex 

33:20: “Man shall not see me and live.” Besides the testimony of Moses, there is also that of John: “No 

one has ever seen God. It is God the only Son, who is close to the Father’s heart, who has made him 

known” (Jn 1:18). Finally there is 1 Tim 6:16: “It is he alone who has immortality and dwells in 

unapproachable light, whom no one has ever seen or can see.” Thus, how can Isaiah say that he saw the 

Lord? Augustine provides us with an answer. The truly devout person longs to see God not just when 

God wills (i.e. in historical events) but as God Is. It is one thing to see, it is another to grasp the whole by 

seeing. Hence, no one has ever seen the fullness of God. Isaiah saw the Lord by faith. It had taken place 

by believing. And Chrysostom confirms, Isaiah saw only what he was capable of seeing.  

Isaiah 63:1 ‘Who is this that comes from Edom, from Bozrah in garments stained crimson? Who is this 

so splendidly robed, marching in his great might?’ ‘It is I, announcing vindication, mighty to save.’  

Moderns see this as an oracle of divine vengeance on the nations. The phrase is thus couched in terms 

of literary genre and political context. Ancients interpreted the text Christologically, taking a cue from 

Rev 19:13 (the robe dipped in blood). Cyril of Alexandria described Isaiah 63:1 as a true-to-life portrait 

of Christ when he makes his return to heaven after his passion. Edom represents earth, while the crimson 

garments are his clothes redenned with blood. This opinion is found in nearly all of the major Church 

Fathers. It is the opinion about the significance of Isaiah 63:1. As such, it falls under a larger category: 

Passages in the Old Testament that Church Fathers interpret allegorically in order to glean the greatest 

possible amount of information about Christ. Especially in the Psalms, the earliest Christian theologians 

were able to fill out the lacunae in the Gospel accounts with a fuller portrait of Christ’s life and thoughts. 

Ambrose used verses in the Psalms that speak about the emotion of the Psalmist and refers them to 

Christ, which allowed him (and his pupil Augustine) to speak more concretely and fully about Christ’s 

emotions. Allegory allows us to read the Old Testament as a book about Christ, following the example 

of Saint Paul (1 Cor 10).  

To conclude, each period, including our own, makes its unique contribution to Christian life and the study 

of the Bible. What we have with historical criticism is one chapter in the long history of the Church’s 

interpretation of the Bible. Now it’s a test for this generation to integrate it with earlier ages. The Church 

Fathers are more than a stage in the development of Christian thought. Like an inexhaustible spring, 

pure and true, they irrigate the Christian imagination with the life-giving water that flows forth from the 

Biblical wellspring of the faith. The best place to begin is with at the fountainhead, with the first Christian 

commentaries on Scripture. This is a fascinating time to be a follower of Christ.  

 


