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Thomas Aquinas (1225-1274)– Seven Objections to the Filioque 
 

Objection 1. It would seem that the Holy Ghost does not proceed from the Son. For as Dionysius says 

(Div. Nom. i): “We must not dare to say anything concerning the substantial Divinity except what has 

been divinely expressed to us by the sacred oracles.” But in the Sacred Scripture we are not told that 

the Holy Ghost proceeds from the Son; but only that He proceeds from the Father, as appears 

from John 15:26: “The Spirit of truth, Who proceeds from the Father.” Therefore the Holy Ghost does 

not proceed from the Son. 

Objection 2. Further, In the creed of the council of Constantinople (Can. vii) we read: “We believe in 

the Holy Ghost, the Lord and Life-giver, who proceeds from the Father; with the Father and the Son to 

be adored and glorified.” Therefore it should not be added in our Creed that the Holy Ghost proceeds 

from the Son; and those who added such a thing appear to be worthy of anathema. 

 

Objection 3. Further, Damascene says (De Fide Orth. i): “We say that the Holy Ghost is from the 

Father, and we name Him the spirit of the Father; but we do not say that the Holy Ghost is from the 

Son, yet we name Him the Spirit of the Son.” Therefore the Holy Ghost does not proceed from 

the Son. 

 

Objection 4. Further, Nothing proceeds from that wherein it rests. But the Holy Ghost rests in the Son; 

for it is said in the legend of St. Andrew: “Peace be to you and to all who believe in the one God the 

Father, and in His only Son our Lord Jesus Christ, and in the one Holy Ghost proceeding from the 

Father, and abiding in the Son.” Therefore the Holy Ghost does not proceed from the Son. 

 

Objection 5. Further, the Son proceeds as the Word. But our breath [spiritus] does not seem to 

proceed in ourselves from our word. Therefore the Holy Ghost does not proceed from the Son. 

 

Objection 6. Further, the Holy Ghost proceeds perfectly from the Father. Therefore it is superfluous to 

say that He proceeds from the Son. 

 

Objection 7. Further “the actual and the possible do not differ in things perpetual” (Phys. iii, text 32), 

and much less so in God. But it is possible for the Holy Ghost to be distinguished from the Son, even if 

He did not proceed from Him. For Anselm says (De Process. Spir. Sancti, ii): “The Son and the Holy 

Ghost have their Being from the Father; but each in a different way; one by Birth, the other by 

Procession, so that they are thus distinct from one another.” And further on he says: “For even if for 

no other reason were the Son and the Holy Ghost distinct, this alone would suffice.” Therefore 

the Holy Spirit is distinct from the Son, without proceeding from Him. 
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Church Fathers' Views on the Holy Spirit and Christ 
 

Tertullian 

“I believe that the Spirit proceeds not otherwise than from the Father through the Son” (Against 

Praxeas 4:1 [A.D. 216]). 

 

Origen 

“We believe, however, that there are three persons: the Father and the Son and the Holy Spirit; and 

we believe none to be unbegotten except the Father. We admit, as more pious and true, that all things 

were produced through the Word, and that the Holy Spirit is the most excellent and the first in order 

of all that was produced by the Father through Christ” (Commentaries on John 2:6 [A.D. 229]). 

Augustine 

“[I]t must be confessed that the Father and the Son are the principle of the Holy Spirit, not two 

principles, but just as the Father and the Son are one God . . . relative to the Holy Spirit, they are one 

principle” (The Trinity 5:14:15 [A.D. 408]). 

“[The one] from whom principally the Holy Spirit proceeds is called God the Father. I have added the 

term ‘principally’ because the Holy Spirit is found to proceed also from the Son” (ibid., 15:17:29). 

“Why, then, should we not believe that the Holy Spirit proceeds also from the Son, when he is the 

Spirit also of the Son? For if the Holy Spirit did not proceed from him, when he showed himself to his 

disciples after his resurrection he would not have breathed upon them, saying, ‘Receive the Holy 

Spirit’ [John 20:22]. For what else did he signify by that breathing upon them except that the Holy 

Spirit proceeds also from him” (Homilies on John 99:8 [A.D. 416]). 
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Differences Between Eastern and Western Theology and Practice 
 

There are many differences between Eastern (Orthodox) and Western (Roman Catholic). However, 

they do share some commonalities.  

 

 They generally agree on the first seven Ecumenical Councils 

 The Divinity of Christ 

 Apostolic Succession 

 Ministry Roles (Bishop, Deacon, etc.) 

 Invocation of Saints 

 Veneration of Mary as sinless 

 The Seven Sacraments (Baptism, Eucharist, Confirmation, Confession, Anointing, Marriage, 

Ordination) 

 Use of Icons 

 Transubstantiation 

 

Key Differences: 

 

Development of Doctrine 
 

Western      Eastern 

Belief in “progressive doctrine”.   Doctrine is eternal and unchanging. 

Practice and dogma can develop as the church Practice can change but not substance. 

changes through leadership. 

 

Faith and Reason 
 

Western      Eastern 

More emphasis on reason.    More emphasis on faith.  

Rationalism/Enlightenment    Mystery of God. Not everything is explainable. 

 

Papal Supremacy 
 

Western      Eastern 

Pope is supreme authority on earth for   No Pope. Utilizes system of Bishops, Archbishops, 

all church doctrinal matters.    Priests in a regional manner. Originated under the 

Pope is inerrant in his decisions.   Roman Papal system but broke away. 

 

Purgatory 
 

Western      Eastern 

Believers go to a temporal place of punishment Waiting period, but not for any retribution or  

where they are prepared for God's presence. recompense. You're either saved or not. 
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The Iconoclastic Controversy (726-787AD) 
 

While not being a component of the “Great Schism”, it was one of a few key issues that had occurred 

over the previous centuries that built up separation between the west and eastern former Roman 

Empire.  

 

It involved whether icons or images were permissible for use by the church. 

 

Historically, the church had generally rejected images of Christ or the saints, whether it be for 

veneration or worship. That had generally been a pagan practice. (Ex 20:4) 

 

Icon veneration grew in the 6th and 7th centuries, particularly in eastern areas of Asia Minor. 

 

Leo III, the Byzantine emperor, publicly condemned the practice in 726, and then officially banned the 

use of icons in 730. He was considered an extremely religious leader, and an excellent soldier and 

tactician. He had held the Muslims in place in numerous areas. He had also entered into alliance at 

times with them. He died in 741, still enforcing iconoclast policies.  

 

Constantine V took over for his father in 741. He elevated his father's iconoclastic pursuits, 

persecuting monks and others who resisted. He died in 775. 

 

Leo IV, Constantine's son took over in 775 and through the influence of his wife Irene, who was an 

Iconophile, did not continue his father's iconoclastic ban. When Leo died, his son Constantine IV was 

too young to take the throne, so his wife Irene took over as co-emperor.  

 

Irene favored the public restoration of icons, so she placed a representative in the 2nd Council of 

Nicaea (7th Ecumenical Council). They council restored the use of icons as acceptable to the church. 

 

Her son Constantine IV attempted to battle her for authority as he came of age. She conspired against 

him and had him blinded. She was later overthrown by military leaders and exiled to an island. 

 

Second Iconoclastic Controversy (814-842AD) 
 

Leo V took power in 814 and assembled a council that would once again banned icons. He would be 

assassinated on Christmas day 820 by loyalists to Michael II. Michael would take the throne as an 

Iconoclast but was much more tolerant in his views.  

 

The second Iconoclast period would end in 842 with the death of the emperor Theophilus. 

Interestingly, it was again a woman, his wife Theodora, who was an Iconophile, to finally end 

Iconoclasm in the Eastern region. 

 


