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The Gospels and Acts were designed to be read as full accounts, each in their own right, even as they 

seek to tell about Jesus and his followers. The main obstacle in the Gospels continues into Acts: many in 

Israel have rejected a message and promise originally intended for them. A key to understanding these 

accounts is to trace the negative reaction and what it teaches about how people respond to God, and how 

God still moves to draw people to himself. 

Genre 

The Gospels have a genre parallel in the ancient world that was called the bios. This was ancient 

biography. Rather than focusing on physical description and tracing psychological thinking and personal 

development like modern biographies, a bios highlighted the key events that surrounded a person and his 

teaching. That is very much what the Gospels do. The key characters are Jesus and God, as Jesus carries 

out the plan of the Father. 

 

Though the Gospels are historical writings, they are not always presented in a strict chronology, since 

some of their scenes are organized topically. For example, Mark 2:1–3:6 reports five controversies in a 

row that Matthew spreads out over chapters 8–12. 

Perspectives 

Even though the Gospels each offer varying accounts, they all share the view that Jesus is the promised 

Messiah, uniquely related to God to bring his promise and salvation. Three of the Gospels (called the 

Synoptics because they overlap at many places) tell the story of Jesus “from the earth up,” gradually 

depicting how one can see his unique relationship to the Father. Mark starts with John the Baptist, while 

Matthew and Luke start with Jesus’ unique birth. John, however, tells the story very much “from heaven 

down.” He starts with the preincarnate Word becoming flesh. His presentation of Jesus as Son of God is 

more direct and explicit. The Synoptics allow the reader to gradually see this idea, much in the manner 

people come to realize gradually who Jesus is. This difference in how the story unfolds does not 

represent a conflicting account of Jesus, but simply a distinct perspective on how to highlight who he is 

and what he has done. 

Acts belongs to a different kind of genre. It is a legitimization document: its goal is to explain and 

legitimate the early church and its roots. This was necessary because in the ancient world what 

counted in religion was its age and time-tested quality. Since Christianity was new, it needed to 

explain how it could be new and still be of merit. The answer was that, although the form of 

Christianity was new, the faith itself was old, rooted in promises and commitments made to Israel. In 

fact, the new movement did not seek to make itself into a new entity but was moved in a new 

direction only when official Judaism rejected it and expelled it from the synagogue, with the result 

that (in accord with God’s plan, as Acts clarifies) the gospel was taken to the Gentiles also. Acts tells 

this story as it presents how the promise of God expanded as far as Rome. 
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Acts chronicles the expansion of Jesus’ newly formed community from Jerusalem to Rome. Here God 

and Jesus are the key figures, directing the action through the Spirit, with the key human figures being 

Peter, Stephen, Philip, and Paul.  

Acts is not a defense of Paul, as many argue, but is a defense of what Paul’s ministry to the Gentiles 

represents: the realization of God’s promise to reconcile all people groups to himself and to one another 

through Jesus. 

Distinctives of Matthew 

Matthew’s major concerns include Jesus’ relationship to Israel and explaining Israel’s rejection of him. 

Those who were Christians did not seek a break with Judaism but had separated from Judaism 

because the nation rejected the completion of the divine and scriptural promise Jesus brought and 

offered. However, that rejection did not stop the arrival of the promise; it raised the stakes of 

discipleship and led to the creation of a new entity, the church. The message was not limited to Israel 

but included the whole world. Five discourse units consisting of six discourses (long sections of teaching 

by Jesus) are the backbone of the book (chs. 5–7; 10; 13; 18; 24–25 [eschatological discourse followed 

by a parables section]). As with all the Gospels, there is an interaction and interchange between Jesus’ 

word and deeds. Jesus’ actions support what he preaches. Jesus’ death was an act of the divine plan that 

led to his vindication and mission. Disciples are those who come to Jesus in personal relationship and 

trust, seeking forgiveness and the righteousness that God so graciously offers. 

A brief listing of major Matthean themes shows the variety of his interests. (Italics identify the key 

themes, which in some cases overlap with other Gospels and in other cases are unique.) Matthew’s 

Christology presents a royal, messianic understanding of Jesus, who as Son of God comes to be seen as 

the revealer of God’s will and the bearer of divine authority. As the promised King of the Jews, Jesus 

heals, teaches the real meaning of the OT in all its dimensions, calls for a practical righteousness, 

inaugurates the kingdom, and teaches about the mystery elements of God’s promise. Matthew associates 

all of this with a program he calls the kingdom of heaven. This kingdom is both present and yet to come 

(12:28; 13:1–52; 24:1–25:46). Jesus proclaims its hope throughout the nation to the lost sheep of Israel. 

He calls on them to repent, challenges their current practices, expresses his authority over sin and the 

Sabbath, and calls them to read the law with mercy. Most of Israel rejects the message, but the 

mystery is that the promise comes despite that rejection. One day that kingdom will encompass the 

entire world (cf. the parables of ch. 13). At the consummation, the authority of Jesus in that kingdom 

will be evident to all in a judgment rendered on the entire creation (chs. 24–25). Thus, for Matthew the 

kingdom program, eschatology, and salvation history are all bound together. 

Distinctives of Mark 

Mark is generally regarded today as the first Gospel to have been written, although a minority of 

scholars regard Matthew as first. Thus, Mark’s outline of Jesus’ ministry has become the basic structure 

through which his life has been traced, even though sections of it are probably given in topical rather 

than chronological arrangement (e.g., the conflicts of chs. 2–3). The first major section of this Gospel 

(1:16–8:26) cycles through a consistent structure in each of its three parts. There is a story about 

disciples at the start (1:16–20; 3:13–19; 6:7–13) and a note about rejection or a summary at the end 

(3:7–12; 6:1–6; 8:22–26). The turning point of the Gospel is the confession in 8:27–31 that Jesus is the 

Christ. Half of the Gospel treats the movement toward the final week of Jesus’ ministry, while a full 

quarter of it is on the last week alone. For Mark, the events of the final week are central to the story. 
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The key themes are also evident in how the account proceeds. It begins with a note that what is being 

told is the gospel. Though to a lesser degree than Matthew or Luke, Mark also traces the kingdom of 

God as a theme. For Mark, it has elements that indicate its initial presence, while the bulk of the 

emphasis is that it will come in fullness one day in the future. The mystery of the kingdom is that it starts 

out small but will accomplish all that God has called it to be. It will grow into a full harvest. 

Mark is more a Gospel of action than of teaching. Things happen immediately, one of Mark’s favorite 

expressions. Mark has only two discourses, the parables of the kingdom (4:1–33) and the eschatological 

discourse (13:1–37). Miracles abound. Mark has 20 miracle accounts. Combined with healing 

summaries, these units comprise a third of the Gospel and are nearly one-half of the first 10 chapters. 

These pictures of Jesus’ authority are important to Mark, as he presents Jesus as one who teaches with 

authority. The authority underscores that Jesus is the Christ, the Son of God (1:1; 8:29; 15:39). Mark’s 

Christology presents Jesus as this promised figure. His claims of authority over sin, human relationships, 

and practices tied to purity, Sabbath, and temple get him into trouble with the Jewish leaders, who early 

on determine they must stop him. This conflict raised by Jesus’ claims is also a central feature of the 

Gospel. 

However, Jesus’ authority is not one of raw power. In terms of proportion, Mark highlights Jesus as the 

suffering Son of Man and suffering Servant more than the other Gospels. His mission is to come and 

give his life as a ransom for many (10:45). The importance of understanding the suffering role probably 

explains the commands for silence given to those, including demons, who confess Jesus as Messiah 

(1:44; 5:43; 9:9). Without an appreciation of his suffering, Jesus’ messianic calling is not understood. It 

is here that the pastoral demands of discipleship appear as well (10:35–45; cf. 8:31–38; 9:33–37). Mark 

is like Matthew here. After the suffering come glory and vindication. The same Son of Man will return 

one day to render judgment, as the eschatological discourse reveals (ch. 13). The need for discipleship 

and really listening to Jesus is clear as Mark notes without hesitation the failures of the disciples. Their 

instincts will not take them in the right direction. Instead, they must trust in God and his ways. In 

addition, Mark notes the emotions of Jesus and the disciples more than any of the other Gospels. 

Distinctives of Luke 

The third Gospel is the longest. It has a mix of teaching, miracles, and parables. Luke gives more 

parables than any other Gospel. Whereas Matthew presents teaching in discourse blocks, Luke scatters 

his teaching throughout his Gospel, usually in smaller units. Many key discourses happen in meal scenes 

(7:36–50; 11:37–52; 14:1–24; 22:1–38; 24:36–49), which recall Greek symposia where “wisdom” is 

presented. 

Key themes center on God’s plan. Things “must be” (Gk. dei) in Luke (2:49; 4:43; 9:22; 24:7, 26, 44–

47). God has designed a plan to reach and deliver the poor, the oppressed, and those caught in Satan’s 

oppressive grip (4:16–18; 11:14–23). The plan reflects a promise and fulfillment structure, where key 

figures express scriptural realization of the plan (7:28; 16:16). The opening infancy section does this 

through the use of hymns decorated in scriptural language, underscoring the note of joy that works 

through the Gospel. Things also happen with an immediacy, as many texts speak of what is happening 

“today” (2:11; 4:21; 5:26; 19:9; 22:34; 23:43). The gospel marches forward, as is indicated by the 

geographic progression in the story from Galilee to Jerusalem (9:52–19:44). 

Jesus appears as the Messiah-Servant-Lord. The basic category is messianic (1:31–35; 3:21–22; 4:16–

30; 9:18–20), but as the story proceeds it is clear that this role is one of great authority that can be 

summarized by the image of the judging Son of Man or by the concept of Lord (5:24; 20:41–44; 21:27; 

22:69). All of these connections reflect what Scripture has said about the plan. Jesus also functions as a 
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prophet like Moses, a leader-deliverer-prophet who is to be heard (4:20–30; 9:35). Jesus’ miracles 

provide evidence for the inaugurated presence of the kingdom. Ultimately the kingdom brings with its 

deliverance the defeat of Satan (11:14–23; 17:20–21). Yet there also is a future to that kingdom, which 

will see Jesus return to reign over both Israel and the nations, visibly expressing the sovereignty he now 

claims (ch. 21). Thus Jesus’ deliverance looks to the realization of covenantal promises made to 

Abraham, David, and the nation (1:45–54). 

The national leadership is steadfast in its rejection of the message. Nevertheless, the plan proceeds. 

Israel will experience judgment for her unfaithfulness (19:41–44; 21:20–24). Her city will be destroyed 

as a picture of what final judgment is like and as an assurance that God’s program is taking place. 

Efforts to call Israel to faithfulness continue despite her refusal to embrace God’s care and Promised 

One. 

In the meantime, Jesus forms a new community (called “the Way” in the book of Acts). This community 

is made up of those who turn to embrace Jesus’ message and follow in faith. Acts is really the second 

half of Luke’s story, telling how God led the gospel into the heart of the Roman Empire, despite stiff 

opposition, through the boldness of exemplary witnesses drawing on God’s Spirit. 

Distinctives of John 

The fourth Gospel’s account emphasizes Jesus as the Sent One from God, who acts in unity with the 

Father. John highlights Jesus’ uniqueness from the declaration of the incarnation, through a narration of 

seven signs, to the use of multiple discourse-dialogues. This Gospel’s explicit portrayal of Jesus gives it 

its literary power. 
 

John’s themes focus on Christology. Unlike the Synoptics, he speaks little of the kingdom. Rather, it is 

eternal life that is the key theme to express what the Synoptics call the kingdom promise. The emphasis 

in the term “eternal life” is not only the duration of the life (eternal) but also its quality (i.e., real, 

unending life). Thus, to know the Father and Jesus Christ whom the Father sent is eternal life (17:3). 

This life is available now (5:24–26). Along with the opportunity is also the prospect of judgment for 

those who refuse it (3:16–21, 36). 
 

The promise is brought by the Word/Logos sent from God in the form of human flesh. The “I Am” 

sayings convey various ways in which Jesus represents the way of God. Each image (light of the world, 

the resurrection and the life, the good shepherd, the bread of life, the vine) specifies some central role 

that belongs to Jesus. As Son, Jesus only does that which the Father shows him. It is the unity with the 

Father in mission that John highlights. Jesus is the hoped-for Messiah, as well as the Son of Man who 

ascends and descends between earth and heaven. In this role, he will judge (5:27), be lifted up (3:14), 

and serve in mediating salvation (3:13; 6:27). Even when Jesus is seen as a prophet, it is as a leader-

prophet like Moses (6:14; 7:40). 
 

Seven signs dominate the first two-thirds of the Gospel. The response to them covers the range from 

rejection (12:37–39) to openness (9:25). Interestingly, unlike the Synoptics, there is no casting out of 

demons in John. He focuses on acts of healing, restoration, and provision. What these signs especially 

highlight is Jesus’ superiority to Jewish institutions (1:17; 2:19–21; 7:37–39; 9:38; 10:1–18). Most of 

the miracles take place in a setting of Jewish celebrations and underscore how Jesus provides what the 

feasts celebrate. At the end of the Gospel, blessing comes to those who have faith without the need for 

such signs (20:29). 
 

Jesus is seen as the revelator of God. He makes the Father and his way known, functioning as light 

(1:14–18). Jesus’ death shows the love of the Father for his own people and is an example to disciples of 
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how they should love (13:1, 11–17). Jesus’ death also serves to gather God’s people together (10:1–18) 

and is a means by which the Son and Father are glorified as life is made available though him (3:14–16). 

Also of great importance to John is the Spirit, also called the Helper (Gk. paraklētos; see John 14:16–18, 

26; 15:26; 16:7–14; 20:22), the one Jesus sends after his death, a point Acts also highlights. This 

encourager-enabler leads the disciples into the truth, empowers them for ministry and mission, and 

convicts the world of sin, righteousness, and judgment (John 14:25–31; 16:8–11). He is the one who 

sustains life (4:8–10; 7:37–39). 

Distinctives of Acts 

Acts teaches that the new community is rooted in old promises. It does this by telling how God 

directed the inclusion of Gentiles and took the message from Jerusalem to Rome. The central figures in 

the book are Peter (chs. 1–5; 10–12); evangelists from the Hellenistic believing community, such as 

Stephen and Philip (chs. 6–8); and Paul (chs. 9; 13–28). Discourses are important to the book, whether 

they be missionary speeches to call people to belief or defense speeches where the Christian mission is 

explained. In the end, the book makes it clear how an originally Jewish movement came to include 

Gentiles. The gospel can go to all the world because (1) Jesus is Lord and (2) God directed that the 

gospel go into all the world. The book ends on a note of triumph as the gospel comes to Rome, even 

though believers suffered in terms of injustice and physical persecution in an effort to get the gospel 

there. 
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Author and Title 

Since none of the four Gospels includes the names of their authors in the original manuscripts, they are 

all technically anonymous. This is not surprising, since the authors likely compiled their Gospel 

accounts for members of their own churches, to whom they were already well known. However, 

historical documents from early church history provide significant insight into the Gospels’ authorship. 

The earliest traditions of the church are unanimous in attributing the first Gospel to Matthew, the former 

tax collector who followed Jesus and became one of his 12 disciples. The earliest and most important of 

these traditions comes from the second century in the writings of Papias, bishop of Hierapolis in Asia 

Minor (c. a.d. 135), and Irenaeus, bishop of Lyons in Gaul (c. 175). Because these early church leaders 

had either direct or indirect contact with the apostolic community, they would have been very familiar 

with the Gospels’ origins. Moreover, no competing traditions now exist (if they ever did) attributing 

Matthew’s Gospel to any other author. If Matthew did not write the book, it is hard to see why the false 

ascription would bear the name of a relatively obscure apostle when more well-known and popular 

figures could have been chosen (e.g., Philip, Thomas, or James). 

Matthean authorship is denied by some modern scholars, especially on the view that the author of 

Matthew borrowed much of his material from Mark’s Gospel. Given that Matthew was an apostle while 

Mark was not, it is assumed that Matthew would not have needed (or chosen) to depend on Mark’s 

material. But even if Matthew did borrow from Mark’s Gospel, it would only have added to Matthew’s 

apostolic credibility since the evidence suggests that Mark himself relied extensively on the testimony of 

the apostle Peter. 

When Jesus called him, Matthew was sitting in the tax collector’s booth (9:9), collecting taxes for Herod 

Antipas, and this may have been along a commercial trading route about 4 miles (6.4 km) from 

Capernaum. However, since the narrative surrounding Matthew’s call is set in Capernaum (9:1, 7, 10; cf. 

4:13), the tax booth may have been on the Sea of Galilee at Capernaum, since Herod also taxed 

fishermen. At his calling in the first Gospel he is referred to as “Matthew” (9:9), while Mark’s and 

Luke’s Gospels describe him as “Levi the son of Alphaeus” (Mark 2:14) and “Levi” (Luke 5:27). The 

reason for the variation in names has elicited much discussion, but most scholars believe that the tax 

collector had two names, Matthew Levi, which he either possessed from birth or took on following his 

conversion. His occupation as a tax collector implies that he had training in scribal techniques and was 

thus able to write, while his identity as a Galilean Jewish Christian suggests his ability to interpret the 

words and actions of Jesus in light of OT messianic expectations. 

Date 

The precise date of the writing of Matthew’s Gospel is not known. Some scholars argue for a date later 

than the destruction of Jerusalem in a.d. 70, since Jesus alludes to this event in 24:1–28. Of course, such 

a conclusion is warranted only if one denies Jesus’ ability to predict the future. In light of Irenaeus’s 

assertion (c. a.d. 175) that Matthew composed his Gospel while Peter and Paul were still living 

(Irenaeus, Against Heresies 3.1.1), it is traditionally dated to the late 50s or early 60s. 
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Theme 
 

This is the story of Jesus of Nazareth, recorded by the apostle Matthew as a compelling witness that 

Jesus is the long-anticipated Messiah, who brought the kingdom of God to earth and is the prophesied 

fulfillment of God’s promise of true peace and deliverance for both Jew and Gentile. 

 

Purpose, Occasion, and Background 
 

Matthew crafted his account to demonstrate Jesus’ messianic identity, his inheritance of the Davidic 

kingship over Israel, and his fulfillment of the promise made to his ancestor Abraham (Matt. 1:1) to be a 

blessing to all the nations (Gen. 12:1–3). Thus in large part Matthew’s Gospel is an evangelistic tool 

aimed at his fellow Jews, persuading them to recognize Jesus as their long-awaited Messiah. At the same 

time, the Gospel reveals clearly to Gentiles that salvation through Jesus the Messiah is available to all 

nations. For Jewish Christians, Matthew’s Gospel provides encouragement to stand steadfast amid 

opposition from their own countrymen, as well as Gentile pagans, secure in the knowledge of their 

citizenship in God’s kingdom. 
 

Against the backdrop of such opposition to Jesus’ message, Matthew establishes the identity of Christ’s 

church as the true people of God, who now find their unity in service to Jesus despite previous racial, 

class, and religious barriers. His Gospel provides necessary instruction for all future disciples, Jew and 

Gentile, who form a new community centered upon devotion and obedience to Jesus the Messiah amid 

significant opposition. 
 

Many scholars have suggested that the prominent church in Antioch of Syria, whose members included 

both Jewish and Gentile Christians (cf. Acts 11:19–26; 13:1–3), was the intended audience of Matthew’s 

Gospel. They point to the Gospel’s influence on Ignatius, an early bishop of Antioch. At the same time, 

Matthew’s message spoke to all of the fledgling churches of his day, and the Gospel appears to have 

circulated rapidly and widely.   
 

Timeline 

 



9 

History of Salvation Summary 

Jesus comes as the messianic King in the line of David to fulfill the OT, especially its promises of 

everlasting salvation. The ultimate fulfillment comes with his crucifixion and resurrection. (For an 

explanation of the “History of Salvation,” see the Overview of the Bible.) 

Literary Features 

The primary genre of Matthew is the Gospel, and the organizing framework of all four Gospels is 

narrative or story. However, with the narrative framework of Matthew’s Gospel, a major amount of 

space is devoted to Jesus’ discourses. Beyond that, the usual array of subtypes are found: birth stories, 

calling or vocation stories, miracle stories, parables, pronouncement stories, encounter stories, passion 

stories, and resurrection stories. 
 

The most notable literary feature of the book’s format is the alternating pattern around which the 

book is organized. The material in Matthew’s Gospel is based on a rhythmic, back-and-forth 

movement between blocks of narrative material and blocks of discourse material. There are five 

passages of discourse, which can be viewed as corresponding to the five digits on the human hand and 

can be easily remembered if one lists the questions that Jesus in effect answers in each unit:  
 

(1) How are citizens of the kingdom to live (chs. 5–7)?  

(2) How are traveling disciples to conduct themselves on their evangelistic journeys (ch. 10)?  

(3) What parables did Jesus tell (ch. 13)?  

(4) What warning did Jesus give about not hindering entrance into the kingdom and on forgiveness (chs. 

18–20)?  

(5) How will human history end (chs. 24–25)? Matthew even used a set formula to signal these units, 

ending them with the statement “when Jesus had finished [these sayings]” (7:28; 11:1; 13:53; 19:1; 

26:1). 

Matthew’s distinguishing stylistic features include recurrent quotation and citation from the OT 

and an emphasis on Jesus as being kingly or royal (even the opening genealogy places Jesus’ 

father Joseph in the Davidic line). Additionally, Matthew is fond of the term “Son of David” as a title 

for Christ, statements to the effect that “this was done that it might be fulfilled as the prophets had said,” 

and the formula “the kingdom of heaven is like …” 

Key Themes 

1. Portrait of Jesus. Jesus is the true Messiah, Immanuel (God incarnate with his 

people), Son of God, King of Israel, and Lord of the church. 

1:1, 23; 2:2; 

14:33; 16:16; 

18:20; 21:5–9  

2. The bridge between Old and New Testaments. Jesus fulfills the hopes and promises 

of the OT through his messianic genealogy, fulfillment of OT prophecies, and 

fulfillment of the OT law. These bridging qualities may have been one reason Matthew 

was chosen to begin the NT canon. Another possible reason is that many in the early 

church thought that Matthew was the first Gospel written, and another is that it was 

personally written by an apostle, in contrast to Mark and Luke. 

1:1–17, 22–

23; 2:4–5, 15, 

17, 23; 5:17–

20  

3. Salvation-historical “particularism” and “universalism.” Matthew’s Gospel traces 

God’s continuing work of salvation within Israel (“particularism”) and extends this 

saving work to all the peoples of the earth (“universalism”), through the person and 

work of Christ. 

10:5–6; 28:19  
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4. The new community of faith. The early church included both Jewish and Gentile 

Christians. Matthew’s Gospel would have encouraged them to transcend ethnic and 

cultural barriers to find unity in service to Jesus the Messiah as members of his 

universal church. 

11:28; 16:18–

19; 28:19  

5. The church is built and maintained by Jesus’ continuing presence. God’s saving 

work in the present age is carried out chiefly by and through the church, which Jesus 

continues to build and inhabit. Anyone who responds to Jesus’ call—whether Jew or 

Gentile, male or female, rich or poor, slave or free—is brought into the fellowship of 

his church to enjoy him and participate in the community of his kingdom. 

16:18; 18:15–

20; 22:10; 

28:20  

6. A “great commission” for evangelism and mission. Jesus’ command to “make 

disciples of all nations” is found only in Matthew and has motivated countless believers 

to reach out to the lost with the good news of the gospel. As Jesus made disciples in his 

earthly ministry, he commissions his church to follow his example. 

28:19  

7. Jesus’ five discourses recorded in Matthew can be viewed as a manual on 

discipleship. The presentation of five of Jesus’ major discourses, addressed at least in 

part to his disciples, forms the most comprehensive collection of Jesus’ instructional 

ministry found anywhere in Scripture. They paint a holistic picture of life lived in 

obedience to Christ, and the church has used them to instruct disciples through the ages. 

chs. 5–7; 10; 

13; 18–20; 

24–25  

The Setting of Matthew 

The events in the book of Matthew take place almost entirely within the vicinity of Palestine, an 

area extending roughly from Caesarea Philippi in the north to Beersheba in the south. During this 

time it was ruled by the Roman Empire. The opening chapters describe events surrounding Jesus’ birth 

in Judea, where Herod had been appointed king by the Romans. The closing chapters end with Jesus’ 

death, resurrection, and ascension during the rule 

of Pontius Pilate and the tetrarchs Antipas and 

Philip. 

Outline 

1. The Arrival in History of Jesus the 

Messiah (1:1–2:23)  
1. The genealogy of Jesus the 

Messiah (1:1–17) 

2. The angelic announcement of the 

conception of Jesus the Messiah 

(1:18–25) 

3. Magi report the star-sign of the 

birth of “the King of the Jews” 

(2:1–12) 

4. OT prophecies are fulfilled in Jesus 

the Messiah (2:13–23) 

2. John the Baptist Prepares for the 

Appearance of the Messianic 

Kingdom (3:1–17) 
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3. Jesus the Messiah Begins to Advance the Messianic Kingdom (4:1–25)  
1. Temptations of the Messiah (4:1–11) 

2. Jesus the Messiah begins his Galilean ministry (4:12–25) 

4. The Authoritative Message of the Messiah: Kingdom Life for His Disciples (5:1–

7:29) (First Discourse)  
1. Setting, Beatitudes, and witness of the kingdom of heaven (5:1–16) 

2. The messianic kingdom in relation to the law (5:17–48) 

3. The development of kingdom life in the real world (6:1–7:12) 

4. Warning! With Jesus or against him? (7:13–29) 

5. The Authoritative Power of the Messiah: Kingdom Power Demonstrated (8:1–9:38)  
1. Healings, discipleship, and overpowering Satan’s strongholds (8:1–9:8) 

2. Unexpected discipleship, miracles, and workers (9:9–38) 

6. The Authoritative Mission of the Messiah’s Messengers (10:1–42) (Second 

Discourse)  
1. Commissioning and instructions for the short-term mission to Israel (10:1–15) 

2. Instructions for the long-term mission to the world (10:16–23) 

3. Characteristics of missionary disciples (10:24–42) 

7. Opposition to the Messiah Emerges (11:1–12:50)  
1. Jesus, John the Baptist, and ministry in Galilee (11:1–30) 

2. Confrontations with the Pharisees (12:1–45) 

3. Jesus’ disciples are his true family (12:46–50) 

8. Mysteries of the Messianic Kingdom Revealed in Parables (13:1–53) (Third 

Discourse)  
1. The opening of the Parabolic Discourse (13:1–23) 

2. Further parables told to the crowds (13:24–35) 

3. Explanations and parables told to the disciples (13:36–53) 

9. The Identity of the Messiah Revealed (13:54–16:20)  
1. Prophet(s) without honor (13:54–14:12) 

2. Compassionate healer and supplier for Israel (14:13–21) 

3. The Son of God worshiped (14:22–36) 

4. Teacher of the Word of God and compassionate healer (15:1–39) 

5. Peter confesses Jesus as the Christ, the Son of the living God (16:1–20) 

10. The Suffering of the Messiah Revealed (16:21–17:27)  
1. The suffering sacrifice (16:21–28) 

2. The beloved, transfigured Son (17:1–13) 

3. Sons of the kingdom (17:14–27) 

11. The Community of the Messiah Revealed (18:1–20:34) (Fourth Discourse)  
1. Characteristics of life in the kingdom community (18:1–35) 

2. Valuing the kingdom community (19:1–20:34) 

12. The Messiah Asserts His Authority over Jerusalem (21:1–23:39)  
1. The triumphal entry into Jerusalem: Jesus’ authority as Messiah (21:1–11) 

2. The temple actions: Jesus’ pronouncement on the temple establishment (21:12–17) 

3. Cursing the fig tree: Jesus’ judgment of the nation (21:18–22) 

4. Controversies in the temple court over Jesus’ authority (21:23–22:46) 

5. Warnings against the teachers of the law and the Pharisees (23:1–12) 

6. Woes of judgment against the teachers of the law and the Pharisees (23:13–36) 

7. Lament over Jerusalem (23:37–39) 
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13. The Delay, Return, and Judgment of Messiah (24:1–25:46) (Fifth [Olivet] 

Discourse)  
1. The beginning of birth pains (24:1–14) 

2. “Great tribulation” and the coming of the Son of Man (24:15–31) 

3. The nearness and time of Jesus’ coming (24:32–41) 

4. Parabolic exhortations to watch and be prepared for the coming of the Son of Man 

(24:42–25:30) 

5. Judgment at the end (25:31–46) 

14. The Crucified Messiah (26:1–27:66)  
1. Plot, anointing, and betrayal to the religious leaders (26:1–16) 

2. The Passover and the Lord’s Supper (26:17–35) 

3. Gethsemane: Jesus’ agonizing prayers (26:36–46) 

4. Jesus arrested (26:47–56) 

5. The Jewish trial of Jesus (26:57–27:10) 

6. The Roman trial of Jesus (27:11–26) 

7. Jesus the Messiah crucified (27:27–44) 

8. The death of Jesus the Messiah (27:45–50) 

9. Testimonies, women followers, and burial (27:51–66) 

15. The Resurrection and Commission of the Messiah (28:1–20)  
1. An empty tomb and the risen Jesus (28:1–10) 

2. The conspiracy to deny the truth of Jesus’ resurrection (28:11–15) 

3. The risen Jesus’ Great Commission (28:16–20) 
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Overview of the Bible:  
A Survey of the History of Salvation 

http://www.esvbible.org/resources/esvsb/introduction-to-matthew/ 

How does the Bible as a whole fit together? The events recorded in the Bible took place over a 
span of thousands of years and in several different cultural settings. What is their unifying 
thread? 

One unifying thread in the Bible is its divine authorship. Every book of the Bible is God’s word. 
The events recorded in the Bible are there because God wanted them recorded, and he had 
them recorded with his people and their instruction in mind: “For whatever was written in 
former days was written for our instruction, that through endurance and through the 
encouragement of the Scriptures we might have hope” (Rom. 15:4). 

God’s Plan for History 

The Bible also makes it clear that God has a unified plan for all of history. His ultimate purpose, “a 
plan for the fullness of time,” is “to unite all things in him [Christ], things in heaven and things 
on earth” (Eph. 1:10), “to the praise of his glory” (Eph. 1:12). God had this plan even from the 
beginning: “remember the former things of old; for I am God, and there is no other; I am God, 
and there is none like me, declaring the end from the beginning and from ancient times things 
not yet done, saying, ‘My counsel shall stand, and I will accomplish all my purpose’” (Isa. 
46:9–10). “When the fullness of time had come,” when the moment was appropriate in God’s 
plan, “God sent forth his Son, born of woman, born under the law, to redeem those who were 
under the law” (Gal. 4:4–5). 

The work of Christ on earth, and especially his crucifixion and resurrection, is the climax of 
history; it is the great turning point at which God actually accomplished the salvation 
toward which history had been moving throughout the OT. The present era looks back on 
Christ’s completed work but also looks forward to the consummation of his work when Christ 
will come again and when there will appear “new heavens and a new earth in which 
righteousness dwells” (2 Pet. 3:13; see Rev. 21:1–22:5). 

The unity of God’s plan makes it appropriate for him to include promises and predictions at 
earlier points in time, and then for the fulfillments of these to come at later points. Sometimes 
the promises take explicit form, as when God promises the coming of the Messiah, the great 
Savior whom Israel expected (Isa. 9:6–7). Sometimes the promises take symbolic form, as when 
God commanded animal sacrifices to be offered as a symbol for the forgiveness of sins 
(Leviticus 4). In themselves, the animal sacrifices were not able to remove sins permanently 
and to atone for them permanently (Heb. 10:1–18). They pointed forward to Christ, who is the 
final and complete sacrifice for sins. 
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Christ in the Old Testament 

Since God’s plan focuses on Christ and his glory (Eph. 1:10), it is natural that the promises of 
God and the symbols in the OT all point forward to him. “For all the promises of God find 
their Yes in him [Christ]” (2 Cor. 1:20). When Christ appeared to the disciples after his 
resurrection, his teaching focused on showing them how the OT pointed to him: “And he said 
to them, ‘O foolish ones, and slow of heart to believe all that the prophets have spoken! Was it 
not necessary that the Christ should suffer these things and enter into his glory?’ And 
beginning with Moses and all the Prophets, he interpreted to them in all the Scriptures the 
things concerning himself” (Luke 24:25–27). One could also look at Luke 24:44–48: “Then he 
said to them, ‘These are my words that I spoke to you while I was still with you, that 
everything written about me in the Law of Moses and the Prophets and the Psalms must be 
fulfilled.’ Then he opened their minds to understand the Scriptures, and said to them, ‘Thus it 
is written, that the Christ should suffer and on the third day rise from the dead, and that 
repentance and forgiveness of sins should be proclaimed in his name to all nations, beginning 
from Jerusalem. You are witnesses of these things.’” 

When the Bible says that “he opened their minds to understand the Scriptures” (Luke 24:45), it 
cannot mean just a few scattered predictions about the Messiah. It means the OT as a whole, 
encompassing all three of the major divisions of the OT that the Jews traditionally recognized. 
“The Law of Moses” includes Genesis to Deuteronomy. “The Prophets” include both the 
“former prophets” (the historical books Joshua, Judges, 1–2 Samuel, and 1–2 Kings) and the 
“latter prophets” (Isaiah, Jeremiah, Ezekiel, and the 12 Minor Prophets, Hosea–Malachi). “The 
Psalms” is representative of the third grouping by the Jews, called the “Writings.” (The book 
of Daniel was placed in this group.) At the heart of understanding all these OT books is the 
truth that they point forward to the suffering of Christ, his resurrection, and the subsequent 
spread of the gospel to “all nations” (Luke 24:47). The OT as a whole, through its promises, 
its symbols, and its pictures of salvation, looks forward to the actual accomplishment of 
salvation that took place once for all in the life, death, and resurrection of Jesus Christ. 

The Promises of God 

In what ways does the OT look forward to Christ? First, it directly points forward through 
promises of salvation and promises concerning God’s commitment to his people. God gave some 
specific promises in the OT relating to the coming of Christ as the Messiah, the Savior in the 
line of David. Through the prophet Micah, God promises that the Messiah is to be born in 
Bethlehem, the city of David (Mic. 5:2), a prophecy strikingly fulfilled in the NT (Matt. 2:1–12). 
But God often gives more general promises concerning a future great day of salvation, without 
spelling out all the details of how he will accomplish it (e.g., Isa. 25:6–9; 60:1–7). Sometimes he 
promises simply to be their God (see Gen. 17:7). 

One common refrain is that, “I will be their God, and they shall be my people” (cf. Jer. 31:33; 
Hos. 2:23; Zech. 8:8; 13:9; Heb. 8:10). Variations on this broad theme may sometimes focus 
more on the people and what they will be, while at other times they focus on God and what he 
will do. God’s promise to “be their God” is really his comprehensive commitment to be with 
his people, to care for them, to discipline them, to protect them, to supply their needs, and to 
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have a personal relationship with them. If that commitment continues, it promises to result 
ultimately in the final salvation that God works out in Christ. 

The principle extends to all the promises in the OT. “For all the promises of God find their Yes 
in him [Christ]” (2 Cor. 1:20). Sometimes God gives immediate, temporal blessings. These 
blessings are only a foretaste of the rich, eternal blessings that come through Christ: “Blessed 
be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with every 
spiritual blessing in the heavenly places” (Eph. 1:3). 

Warnings and Curses 

God’s relation to people includes not only blessings but also warnings, threatenings, and 
cursings. These are appropriate because of God’s righteous reaction to sin. They anticipate and 
point forward to Christ in two distinct ways. First, Christ is the Lamb of God, the sin-bearer (John 
1:29; 1 Pet. 2:24). He was innocent of sin, but became sin for us and bore the curse of God on 
the cross (2 Cor. 5:21; Gal. 3:13). Every instance of the wrath of God against sin, and his 
punishments of sin, looks forward to the wrath that was poured out on Christ on the cross. 

Second, Christ at his second coming wars against sin and exterminates it. The second coming and 
the consummation are the time when the final judgment against sin is executed. All earlier 
judgments against sin anticipate the final judgment. Christ during his earthly life anticipated 
this final judgment when he cast out demons and when he denounced the sins of the religious 
leaders. 

Covenants 

The promises of God in the OT come in the context not only of God’s commitment to his 
people but also of instruction about the people’s commitment and obligations to God. Noah, 
Abraham, and others whom God meets and addresses are called on to respond not only with 
trust in God’s promises but with lives that begin to bear fruit from their fellowship with God. 
The relation of God to his people is summed up in various covenants that God makes with 
people. A covenant between two human beings is a binding commitment obliging them to 
deal faithfully with one another (as with Jacob and Laban in Gen. 31:44). When God makes a 
covenant with man, God is the sovereign, so he specifies the obligations on both sides. “I will 
be their God” is the fundamental obligation on God’s side, while “they shall be my people” is 
the fundamental obligation on the human side. But then there are variations in the details. 

For example, when God first calls Abram he says, “Go from your country and your kindred 
and your father’s house to the land that I will show you” (Gen. 12:1). This commandment 
specifies an obligation on the part of Abram, an obligation on the human side. God also 
indicates what he will do on his part: “And I will make of you a great nation, and I will bless 
you and make your name great, so that you will be a blessing” (Gen. 12:2). God’s commitment 
takes the form of promises, blessings, and curses. The promises and blessings point forward to 
Christ, who is the fulfillment of the promises and the source of final blessings. The curses 
point forward to Christ both in his bearing the curse and in his execution of judgment and 
curse against sin, especially at the second coming. 
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The obligations on the human side of the covenants are also related to Christ. Christ is fully 
man as well as fully God. As a man, he stands with his people on the human side. He fulfilled 
the obligations of God’s covenants through his perfect obedience (Heb. 5:8). He received the 
reward of obedience in his resurrection and ascension (see Phil. 2:9–10). The OT covenants on 
their human side thus point forward to his achievement. 

By dealing with the wrath of God against sin, Christ changed a situation of alienation from 
God to a situation of peace. He reconciled believers to God (2 Cor. 5:18–21; Rom. 5:6–11). He 
brought personal intimacy with God, and the privilege of being children of God (Rom. 
8:14–17). This intimacy is what all the OT covenants anticipated. In Isaiah, God even 
declares that his servant, the Messiah, will be the covenant for the people (see Isa. 42:6; 49:8). 

Offspring 

It is worthwhile to focus on one specific element in OT covenants, namely, the promise 
concerning offspring. In making a covenant with Abram, God calls on him to “walk before me, 
and be blameless” (Gen. 17:1). That is a human obligation in the covenant. On the divine side, 
God promises that he will make Abram “the father of a multitude of nations” (Gen. 17:4), and 
he renames him Abraham (Gen. 17:5). The covenant with Abraham in fact extends beyond 
Abraham to his posterity: “And I will establish my covenant between me and you and your 
offspring after you throughout their generations for an everlasting covenant, to be God to you 
and to your offspring after you. And I will give to you and to your offspring after you the land 
of your sojournings, all the land of Canaan, for an everlasting possession, and I will be their 
God” (Gen. 17:7–8). 

The promises made to Abraham are exceedingly important within the OT because they are the 
foundation for the nation of Israel. The history after Abraham shows that Abraham had a son, 
Isaac, in fulfillment of God’s promise to Sarah. Isaac was the immediate result of God’s 
promise of offspring who will inherit the land. Isaac in turn had a son, Jacob, and Jacob was 
the father of 12 sons who in turn multiplied into the 12 tribes of Israel. The nation of Israel 
became the next stage in the offspring that God promised. 

But how does this relate to Christ? Christ is the descendant of David and of Abraham, as the 
genealogy in Matthew indicates (Matt. 1:1). Christ is the offspring of Abraham. In fact, he is 
the offspring in a uniquely emphatic sense: “Now the promises were made to Abraham and 
to his offspring. It does not say, ‘And to offsprings,’ referring to many, but referring to one, 
‘And to your offspring,’ who is Christ” (Gal. 3:16; see notes on Gen. 22:15–18). 

Abraham was told to “walk before me, and be blameless” (Gen. 17:1). Abraham was basically 
a man of faith who trusted God (Gal. 3:9; Heb. 11:8–12, 17–19). But Abraham also had his 
failures and sins. Who will walk before God and be blameless in an ultimate way? Not 
Abraham. Not anyone else on earth either, except Christ himself (Heb. 4:15). All the other 
candidates for being “offspring” of Abraham ultimately fail to be blameless. Thus the covenant 
with Abraham has an unbreakable tie to Christ. Christ is the ultimate offspring to whom the 
other offspring all point. One may go down the list of offspring: Isaac, Jacob, then the sons of 
Jacob. Among these sons, Judah is their leader who will have kingship (Gen. 49:10). David is 
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the descendant of Abraham and Judah; Solomon is the descendant of David; and then comes 
Rehoboam and the others who descend from David and Solomon (Matt. 1:1–16). 

Christ is not only the descendant of all of them by legal right; he is also superior to all of 
them as the uniquely blameless offspring. Through Christ believers are united to him and 
thereby themselves become “Abraham’s offspring” (Gal. 3:29). Believers, Jews and Gentiles 
alike, become heirs to the promises of God made to Abraham and his offspring: “There is 
neither Jew nor Greek, there is neither slave nor free, there is no male and female, for you are 
all one in Christ Jesus. And if you are Christ’s, then you are Abraham’s offspring, heirs 
according to promise” (Gal. 3:28–29). 

Christ as the Last Adam 

Christ is not only the offspring of Abraham, but—reaching back farther in time to an earlier 
promise of God—the offspring of the woman: “I will put enmity between you [the serpent] 
and the woman, and between your offspring and her offspring; he shall bruise your head, and 
you shall bruise his heel” (Gen. 3:15). The conquest over the serpent, and therefore the 
conquest of evil and the reversal of its effects, is to take place through the offspring of the 
woman. One can trace this offspring down from Eve through Seth and his godly descendants, 
through Noah, and down to Abraham, where God’s promise takes the specific form of 
offspring for Abraham (see Luke 3:23–38, which traces Jesus’ genealogy all the way back to 
Adam). Thus Christ is not only the offspring of Abraham but the last Adam (1 Cor. 15:45–49). 
Like Adam, he represents all who belong to him. And he reverses the effects of Adam’s fall. 

Shadows, Prefigures, and “Types” 

The NT constantly talks about Christ and the salvation that he has brought. That is obvious. 
What is not so obvious is that the same is true of the OT, though it does this by way of 
anticipation. It gives us “shadows” and “types” of the things that were to come (see 1 Cor. 10:6, 
11; Heb. 8:5). 

For example, 1 Corinthians 10:6 indicates that the events the Israelites experienced in the 
wilderness were “examples for us.” And 1 Corinthians 10:11 says, “Now these things 
happened to them as an example, but they were written down for our instruction, on whom 
the end of the ages has come.” In 1 Corinthians 10:6 and 11, the Greek word for “example” is 
typos, from which derives the English word “type” (cf. Rom. 5:14). 

A “type,” in the language of theology, is a special example, symbol, or picture that God designed 
beforehand, and that he placed in history at an earlier point in time in order to point forward to a later, 
larger fulfillment. Animal sacrifices in the OT prefigure the final sacrifice of Christ. So these 
animal sacrifices were “types” of Christ. The temple, as a dwelling place for God, prefigured 
Christ, who is the final “dwelling place” of God, and through whom God comes to be with 
his people (Matt. 1:23; John 2:21). The OT priests were types of Christ, who is the final high 
priest (Heb. 7:11–8:7). 

Fulfillment takes place preeminently in Christ (Eph. 1:10; 2 Cor. 1:20). But in the NT those 
people who are “in Christ,” who place their trust in him and experience fellowship with his 
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person and his blessings, receive the benefits of what he has accomplished, and therefore one 
can also find anticipations or “types” in the OT that point forward to the NT church, the 
people in the NT who belong to Christ. For example, the OT temple not only prefigured 
Christ, whose body is the temple (John 2:21), but prefigured the church, which is also called a 
temple (1 Cor. 3:16–17), because it is indwelt by the Holy Spirit. Some OT symbols also may 
point forward especially to the consummation of salvation that takes place in the new heaven 
and the new earth yet to come (2 Pet. 3:13; Rev. 21:1–22:5). Old Testament Jerusalem 
prefigured the new Jerusalem that will come “down out of heaven from God” (Rev. 21:2). 

Christ the Mediator 

The Bible makes it clear that ever since the fall of Adam into sin, sin and its consequences have 
been the pervasive problem of the human race. It is a constant theme running through the 
Bible. Sin is rebellion against God, and it deserves death: “the wages of sin is death” (Rom. 
6:23). God is holy, and no sinful human being, not even a great man like Moses, can stand in 
the presence of God without dying: “you cannot see my face, for man shall not see me and 
live” (Ex. 33:20). Sinful man needs a mediator who will approach God on his behalf. Christ, who 
is both God and man, and who is innocent of sin, is the only one who can serve: “there is one 
mediator between God and men, the man Christ Jesus, who gave himself as a ransom for all” 
(1 Tim. 2:5–6). 

Though there is only one mediator in an ultimate sense, in a subordinate way various people 
in the OT serve in some kind of mediatorial capacity. Moses is one of them. He went up to 
Mount Sinai to meet God while all the people waited at the bottom of the mountain (Exodus 
19). When the people of Israel were terrified at hearing God’s audible voice from the 
mountain, they asked for Moses to bring them God’s words from then on (Ex. 20:18–21). God 
approved of the arrangement involving Moses bringing his words to the people (Deut. 5:28–
33). 

But if there is only one mediator, as 1 Timothy 2:5 says, how could Moses possibly serve in 
that way? Moses was not the ultimate mediator, but he prefigured Christ’s mediation. 
Because Moses was sinful, he could not possibly have survived the presence of God without 
forgiveness, that is, without having a sinless mediator on his own behalf. God welcomed 
Moses into his presence only because, according to the plan of God, Christ was to come and 
make atonement for Moses. The benefits of Christ’s work were reckoned beforehand for 
Moses’ benefit. And so it must have been for all the OT saints. How could they have been 
saved otherwise? God is perfectly holy, and they all needed perfection. Perfection was 
graciously reckoned to them because of Christ, who was to come. 

That means that there is only one way of salvation, throughout the OT as well as in the NT. Only 
Christ can save us. “And there is salvation in no one else, for there is no other name under 
heaven given among men by which we must be saved” (Acts 4:12). The instances of salvation 
in the OT all depend on Christ. And in the OT, salvation frequently comes through a mediator, 
a person or institution that stands between God and man. All the small instances of 

mediation in the OT prefigure Christ. How else could it be, since there is only one mediator 
and one way of salvation? 



19 

So understanding of the unity of the Bible increases when one pays attention to instances where 
God brings salvation, and instances where a mediator stands between God and man. These instances 
include not only cases where God brings spiritual salvation in the form of personal fellowship, 
spiritual intimacy, and the promise of eternal life with God. They also include instances of 
temporal, external deliverance—“salvation” in a physical sense, which prefigures salvation in a 
spiritual sense. And indeed, salvation is not merely spiritual. Christians look forward to the 
resurrection of the body and to “new heavens and a new earth in which righteousness dwells” 
(2 Pet. 3:13). Personal salvation starts with renewal of the heart, but in the end it will be 
comprehensive and cosmic in scope. The OT, when it pays attention to physical land and 
physical prosperity and physical health, anticipates the physicality of the believer’s prosperity 
in the new heavens and the new earth. 

Instances of mediators in the OT include prophets, kings, and priests. Prophets bring the word 
of God from God to the people. Kings, when they submit to God, bring God’s rule to bear on 
the people. Priests represent the people in coming before God’s presence. Christ is the final 
prophet, king, and priest who fulfills all three functions in a final way (Heb. 1:1–3). One can 
also look at wise men, who bring God’s wisdom to others; warriors, who bring God’s 
deliverance from enemies; and singers, who bring praise to God on behalf of the people and 
speak of the character of God to the people. 

Mediation occurs not only through human figures, but through institutions. Covenants play 
a mediatorial role in bringing God’s word to the people. The temple brings God’s presence to 
the people. The animal sacrifices bring God’s forgiveness to the people. In reading the Bible one 
should look for ways in which God brings his word and his presence to people through means 
that he establishes. All these means perform a kind of mediatorial role, and because there is 
only one mediator, it is clear that they all point to Christ. 
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Jesus as Israel and Moses 
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Much of the following depends on Austin Farrer's discussion in The Triple Victory. 

 

Why was Jesus tempted in the particular ways He was tempted? The best answer to that question 

is typological. Jesus is the true Israel, and He is faced with the same series of temptations that 

Israel faced when they were in the wilderness.  

 

When Israel had passed through the Red Sea at the Exodus, they immediately went into the wilderness 

and realized they had no water or bread. They began to grumble against Moses and the Lord that the 

only water was bitter, and the Lord brought sweetened the water. They grumbled about their lack of 

bread, and wished they were in Egypt, and the Lord rained bread from heaven.  

 

Moses later commented on this in Deuteronomy, saying that the Lord caused Israel to hunger in the 

wilderness for 40 years, to test them and to see what was on their heart. This is the very passage that 

Jesus quotes in response to the first temptation of Satan: The lesson Israel was supposed to learn from 

their abstinence was that man does not live by bread alone but by every word that proceeds from the 

mouth of God (Deuteronomy 8:1-4). They were to learn to rely on the Lord for their bread, not 

grumbling against Him, but trusting that whether He gave them life or death, He would do them good. 

 

No sooner had Israel received bread and meat from heaven than they again found that they lacked food. 

They grumbled again against Moses and the Lord, and this time, they added to their sin of grumbling the 

sin of testing the Lord. Exodus 17:7 says, "And [Moses] named the place Massah and Meribah because 

of the quarrel of the sons of Israel, and because they tested Yahweh, saying, 'Is Yahweh among us, or 

not?'" 

 

They put God to the test here in the sense that they reserve their trust in Him until He has demonstrated 

His power. Devastating Egypt, and opening the Red Sea, and sweetening the water, and raining bread 

from heaven were not enough to win their trust. Like the village atheist who dares God to strike him 

with lightning, they said, in effect, "You're going to have to do that again before we believe that You are 

with us. Prove yourself."  

 

Jesus alludes to this very incident when he responds to the devil's second temptation: "You shall not put 

Yahweh your God to the test, as you tested Him at Massah" (Deuteronomy 6:16). 

 

Finally, while Israel waited at the foot of Sinai for Moses to reappear from the cloud, they constructed a 

golden calf at the foot of the mountain and bowed down to worship it. To lust for bread and testing the 

Lord, they added the sin of idolatry, throwing themselves before the golden calf, worshiping Satan.  

 

Jesus could be alluding to this very incident when He responds to the third temptation: "You shall fear 

Yahweh your God, and you shall worship Him, and swear by His name. You shall not follow other gods, 

any of the gods of the peoples who surround you, for Yahweh your God in the midst of you is a jealous 

God; otherwise the anger of Yahweh your God will be kindled against you, and He will wipe you off the 

face of the earth" (Deuteronomy 6:13-16), which is precisely what the Lord threatened to do after the 

golden calf incident. 
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Israel lusted after bread, and grumbled against the Lord. Israel tested Yahweh at Massah and Meribah. 

Israel turned to worship Satan. Jesus is faced with precisely these three temptations in this order. 

And Jesus succeeds in overcoming these tests. He trusts God for His bread, He refuses to test God, 

He does not succumb to idolatry. He is the true Israel, reversing the sins of the first Israel. 

 

There's another crucial dimension to this as well. Jesus is Israel. But Jesus is also Moses. That's 

evident in the fact that He fasts for forty days. In Deuteronomy 9, Moses refers to two different forty-

day fasts. The first came before He received the tablets of the law: "I remained on the mountain forty 

days and nights; I neither ate bread nor drank water. . . . And it came about at the end of forty days and 

forty nights that Yahweh gave me the two tablets of stone, the tablets of the covenant" (Deuteronomy 

9:9, 11). 

 

After the people had worshiped the golden calf, their climactic moment of rebellion against the Lord, 

Moses again threw Himself before the Lord to plead with Yahweh to turn from His wrath against Israel: 

"I fell down before Yahweh, as at the first, forty days and nights; I neither ate bread nor drank water, 

because of all your sin which you had committed in doing what was evil in the sight of Yahweh to 

provoke Him to anger" (Deuteronomy 9:18). 

 

Through Moses' intercession, Israel was saved from destruction. And in spite of their lust for bread, in 

spite of their grumbling, in spite of their testing God, in spite of their idolatry, the Lord led them to a 

good land and they received their inheritance, a land flowing with milk and honey, the land of many 

nations stronger and more numerous than Israel.  

 

Moses' intercession was appropriate to the situation. By fasting, he did the opposite of what Israel 

had been doing. Israel had complained they had no bread; Moses refused bread. Israel murmured 

and put God to the test at the waters of Massah; Moses drank nothing for forty days. Israel set up 

an idol to lead them into the land; Moses destroyed the idol and threw himself before the Lord. 

 

And so also Jesus: Jesus doesn't merely obey where Israel disobeyed. He is faithful where Israel 

was unfaithful. But because He is the new Moses, because He intercedes by His fasting and 

faithfulness, Israel as a whole is saved. He keeps the fast, and therefore His people are brought 

through the wilderness into the land of promise. 
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The Gospel of Matthew within the Story of God 

http://www.leithart.com/pdf/jesus-as-israel-the-typological-structure-of-matthew-s-gospel.pdf 

 

In all the gospels, Israel rejects her Messiah, but Matthew’s typological plot shows that this history of 

rejection is consistent with Israel’s entire history. Jesus comes as the new Moses, and is resisted; as was 

Moses. Jesus comes as a greater David, but is resisted by the leaders of Israel; as was David. Jesus 

teaches with a wisdom greater than Solomon, but many in Israel refuse his yoke; as they did with the 

house of David. Jesus is a prophet like Elisha, offering life to Israel, but many prefer Herod-Ahab; as 

they did in the time of Elisha. Jesus is Jeremiah, and like Jeremiah, is a suffering prophet. What 

Matthew makes explicit is that in rejecting these servants, Israel was rejected the Lord who sent them. 

What makes Matthew good news is that the God of Israel refuses to let Israel’s rejection stand. When 

Israel has done her worst, and demanded that her Messiah be nailed to a Roman cross, still He will not 

let Israel have the final say, for He raises Jesus from the dead. 

Jesus as Israel: The Typological Structure of Matthew’s Gospel, Peter J. Leithart 
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Gospel Focus 
Prepared by Patrick J. Griffiths 
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The Purpose of the Gospel of Matthew 
Prepared by Patrick J. Griffiths 

 

Matthew's main purpose is to prove that Jesus is the fulfillment of the OT predictions concerning the 

Messiah. All of the Gospel writers quote the OT, however Matthew has nine OT proof-texts that are 

unique to his Gospel (Matt. 1:22-23; 2:15; 2:17-18; 2:23; 4:14-16; 8:17; 12:17-21; 13:35; 27:9-10).
i
 

 

In general the purpose is argumentative and apologetic, with special reference to the interests of the 

Jewish Christian church.  Fundamental to the general aim of a gospel-writer is the historical situation 

which determined his purpose, and which must be understood in order to appreciate the real aim of his 

work.  Some of the outstanding events in early Christian history, as they influenced the composition of 

the First Gospel, may be briefly sketched: 

 

i. The new community early developed an organic life of its own for which it needed rites, 

ceremonies, and rules, as the custom had been in Judaism. 

ii. Soon the new community encountered opposition, first from Jews and later from gentiles. 

The first evangelist took a strong stand against the Jews, but purely on the ground of their 

hostility to Christianity-his own point of view seems to have been that of the Jewish 

Christian. 

iii. The occasion called for special stress upon certain doctrines of Christianity. The writer gives 

much attention to these and shows himself skilful in refuting current criticisms and in 

formulating positive arguments. One of his greatest contributions is his elaboration of the 

argument from prophecy, in which he surpasses all the other evangelists. His intention from 

the very beginning of his book is to show that recent happenings have come to pass "that it 

might be fulfilled which was spoken by the Lord through the prophet" (I1:22; 2:15, 17, 23; 

4:14; 8:17; I2:I7; 13:14, 35; 21:4; 27:9; cf. 5:I8). Above all, Jesus is the Messiah in whom all 

messianic prophecies have come to fulfillment.  

iv. In contrast with Jewish rejection, the evangelist aims to show that Christians are the true 

Israel. 

v. Another historical circumstance, which balanced the idea of the Jews' rejection, was the fact 

of gentile missions. In view of this work the writer aims to show the universal element in the 

new faith. Jesus' work was primarily and almost exclusively for Jews, yet their rejection of 

him was anticipated and the way was prepared for the worldwide missionary activity that had 

become a reality in the writer's own day. 

vi. The political situation in Palestine also strongly influenced primitive Christianity. Those 

were trying days for both Christian and non-Christian Jews.
ii
 

 
Matthew’s community is ‘still ready to debate with the synagogue and to hope that even if 
Israel has been rejected by God. Individual Jews will be converted.  On this view the gospel 
can be seen, at least in part, as an apology – a defense of Christianity over against non-
Christian Judaism.’ (Stanton, 1915).iii 
 

Matthew’s Gospel appears to be . . .  

• Apologetic - Defend 

• Catechetic - Instruct 

• Evangelistic – Proselytize  
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i http://www.theopedia.com/Gospel_of_Matthew  see also http://www.biblica.com/niv/study-

bible/matthew/  
ii The Origin and Purpose of the Gospel of Matthew Author(s): Shirley Jackson Case Reviewed work(s): 

Source: The Biblical World, Vol. 34, No. 6 (Dec., 1909), pp. 390-402Published by: The University of Chicago Press 
Stable URL: http://www.jstor.org/stable/3141608.  

iii http://davidgpeterson.com/matthew/the-structure-character-and-purpose-of-matthews-gospel/  
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Matthew and His View of the Old Testament 
http://www.cliffsnotes.com/study_guide/literature/new-testament-of-bible/summary-analysis/gospel-of-matthew.html  

 

Another rather striking characteristic of the Gospel of Matthew is its high regard for the 

teachings of the Old Testament. There are approximately fifteen instances in which Matthew interprets 

some event in the life of Jesus as a fulfillment of a prophecy in the Old Testament. Evidently the 

author of Matthew did not think of Christianity as something that involved a definite break with 

the Jewish religion. Instead, he considered Christianity as a continuation and fulfillment of that 

which had been set forth in the literature of the Old Testament. Not for a moment did he think 

that Jesus changed or set aside the requirements of the Mosaic Law. Rather, Matthew 

supplements and interprets the requirements in a manner that accords with their original 

purpose. In his zeal to show a close relationship between Jesus and the Old Testament, Matthew 

appears at times to make references to incidents in the life of Jesus for no other reason than to document 

them as fulfilling Old Testament prophecy. 

 

One of the important issues in the early history of the church was the attitude that Christians should have 

concerning the laws that are recorded in the Old Testament. Paul insisted that salvation is obtained by 

faith and not by obedience to laws. This insistence led some Christians to believe that whether or not 

these laws should be obeyed was a matter to be decided by an individual's own conscience. Many 

Jewish Christians did not agree with this individualistic attitude. The author of the Gospel of 

Matthew appears to have been one of them. According to his version of Jesus' Sermon on the Mount, 

Jesus stated, "I tell you the truth, until heaven and earth disappear, not the smallest letter, not the least 

stroke of a pen, will by any means disappear from the Law until everything is accomplished." And he 

also said, "Anyone who breaks one of the least of these commandments and teaches others to do the 

same will be called least in the kingdom of heaven." Some scholars maintain that this last passage 

directly refers to Paul and his followers. Of this we cannot be sure, but evidently Matthew was far 

more sympathetic toward the religion of Judaism than was true of other writers. In the story of the 

Canaanite woman who comes to Jesus imploring help for her daughter, who is possessed by a demon, 

Jesus says to the woman, "I was sent only to the lost sheep of Israel." When the woman responds, "Yes, 

Lord, but even the dogs eat the crumbs that fall from their master's table," Jesus commends her for her 

faith and heals her daughter. 

 

This narrative of the woman and her daughter represents only one aspect of the Gospel of 

Matthew. Many other passages indicate that the gospel was intended for all people and not merely 

for Jews. In the parable of the householder who plants a vineyard, rents it to tenants, and leaves his 

servants in charge of the rent collection while he travels to another country, we have a clear indication 

that the scope of the gospel is inclusive of Gentiles. In this parable, the servants are beaten, stoned, and 

even put to death by the tenants. Then the householder sends his son to collect the rent, but when the 

tenants see the son, they cast him out of the vineyard and kill him, clearly a reference to the fact that 

Jesus was put to death because of his Jewish enemies. The parable concludes with the words, "Therefore 

I tell you that the kingdom of God will be taken away from you and given to a people who will produce 

its fruit." 

 

While Matthew insists that the laws of God are eternal and that Christians and Jews are obligated to 

observe them, he recognizes that formal obedience in itself is not enough. This recognition is discussed 

in various parts of the Sermon on the Mount, as indicated by use of the expression "You have heard that 

it was said. . . . But I tell you. . . ." The point of the contrast in each instance is that not only the overt act 
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but the motive that lies behind the act is of primary importance. This point is emphasized again in many 

of the discussions that Jesus held with the Scribes and Pharisees. Replying to their insistence about 

following certain regulations concerning eating and drinking, Jesus made it clear that the inner motives 

of the heart and mind are of far greater importance than following customs regarding table etiquette.  

 

http://www.biblestudytools.com/matthew/ 

 

Matthew's main purpose is to prove to his Jewish readers that Jesus is their Messiah. He does this 

primarily by showing how Jesus in his life and ministry fulfilled the OT Scriptures. Although all 

the Gospel writers quote the OT, Matthew includes nine proof texts unique to his Gospel (1:22-23; 2:15; 

2:17-18; 2:23; 4:14-16; 8:17; 12:17-21; 13:35; 27:9-10) to drive home his basic theme: Jesus is the 

fulfillment of the OT predictions of the Messiah. Matthew even finds the history of God's people in the 

OT recapitulated in some aspects of Jesus' life (see, e.g., his quotation of Hos 11:1 in 2:15). To 

accomplish his purpose Matthew also emphasizes Jesus' Davidic lineage.  
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The Gospel according to Matthew: 

Quotations from the Old Testament 
compiled by Felix Just, S.J., Ph.D.  

http://catholic-resources.org/Bible/Matthew-OTQuotations.htm  

 

Introductory Notes: 

• Many of the references in the following table are direct quotations, while some are paraphrases 

or close allusions to older scriptural texts. 

• Some OT quotations in Matthew are closer to the Septuagint (ancient Greek translation of the 

OT) than to the Hebrew Bible (which is the basis of the NRSV-OT translation). 

Text (NRSV) Old Testament Source (NRSV) 

Matthew 1:3b-6a – "and Perez the father of 

Hezron, and Hezron the father of Aram, / and 

Aram the father of Aminadab, and Aminadab the 

father of Nahshon, and Nahshon the father of 

Salmon, / and Salmon the father of Boaz by 

Rahab, and Boaz the father of Obed by Ruth, and 

Obed the father of Jesse, / and Jesse the father of 

King David." 

Ruth 4:18-22 – "Now these are the descendants of 

Perez: Perez became the father of Hezron, 19 

Hezron of Ram, Ram of Amminadab, 20 

Amminadab of Nahshon, Nahshon of Salmon, 21 

Salmon of Boaz, Boaz of Obed, 22 Obed of Jesse, 

and Jesse of David." (cf. 1 Chron 2:1-15) 

Matthew 1:22-23 – All this took place to fulfill 

what had been spoken by the Lord through the 

prophet: / "Look, the virgin shall conceive and 

bear a son, and they shall name him Emmanuel," 

which means, "God is with us." 

Isaiah 7:14 – "Therefore the Lord himself will 

give you a sign. Look, the young woman is with 

child and shall bear a son, and shall name him 

Immanuel." 

Matthew 1:23b – "...and they shall name him 

Emmanuel," which means, "God is with us." 

Isaiah 8:8, 10 – "it will sweep on into Judah as a 

flood, and, pouring over, it will reach up to the 

neck; and its outspread wings will fill the breadth 

of your land, O Immanuel. / Take counsel 

together, but it shall be brought to naught; speak a 

word, but it will not stand, for God is with us." 

Matthew 2:5-6 – They [chief priests and scribes] 

told him [Herod], "In Bethlehem of Judea; for so 

it has been written by the prophet: / 'And you, 

Bethlehem, in the land of Judah, are by no means 

least among the rulers of Judah; for from you shall 

come a ruler who is to shepherd my people Israel.' 

" 

Micah 5:2 – "But you, O Bethlehem of 

Ephrathah, who are one of the little clans of Judah, 

from you shall come forth for me one who is to 

rule in Israel, whose origin is from of old, from 

ancient days." 

Matthew 2:15 – This was to fulfill what had been 

spoken by the Lord through the prophet, "Out of 

Egypt I have called my son." 

Hosea 11:1 – "When Israel was a child, I loved 

him, and out of Egypt I called my son." 

Matthew 2:17-18 – Then was fulfilled what had Jeremiah 31:15 – "Thus says the LORD: A voice 
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been spoken through the prophet Jeremiah: / "A 

voice was heard in Ramah, wailing and loud 

lamentation, Rachel weeping for her children; she 

refused to be consoled, because they are no 

more." 

is heard in Ramah, lamentation and bitter 

weeping. Rachel is weeping for her children; she 

refuses to be comforted for her children, because 

they are no more." 

Matthew 2:23 – There [in Galilee] he made his 

home in a town called Nazareth, so that what had 

been spoken through the prophets might be 

fulfilled, "He will be called a Nazorean." 

Isaiah 11:1 – "A shoot (Heb. nezer) shall come 

out from the stump of Jesse, and a branch shall 

grow out of his roots." 

Matthew 3:3 – This is the one [John the Baptist] 

of whom the prophet Isaiah spoke when he said, 

"The voice of one crying out in the wilderness: 

'Prepare the way of the Lord, make his paths 

straight.' " 

Isaiah 40:3 – "A voice cries out: 'In the 

wilderness prepare the way of the LORD, make 

straight in the desert a highway for our God.' " 

Matthew 4:4 – [Jesus to the devil]: "It is written, 

'One does not live by bread alone, but by every 

word that comes from the mouth of God.' " 

Deuteronomy 8:3 – "He humbled you by letting 

you hunger, then by feeding you with manna, with 

which neither you nor your ancestors were 

acquainted, in order to make you understand that 

one does not live by bread alone, but by every 

word that comes from the mouth of the LORD." 

Matthew 4:6 – [Devil to Jesus]: "If you are the 

Son of God, throw yourself down; for it is written, 

'He will command his angels concerning you,' and 

'On their hands they will bear you up, so that you 

will not dash your foot against a stone.' " 

Psalm 91:11-12 – "For he will command his 

angels concerning you to guard you in all your 

ways. / On their hands they will bear you up, so 

that you will not dash your foot against a stone." 

Matthew 4:7 – Jesus said to him [the devil]: 

"Again it is written, 'Do not put the Lord your 

God to the test.' " 

Deuteronomy 6:16 – "Do not put the LORD your 

God to the test, as you tested him at Massah." 

Matthew 4:10 – Jesus said to him [the devil], 

"Away with you, Satan! for it is written, 'Worship 

the Lord your God, and serve only him.' " 

Deuteronomy 6:13 – "The LORD your God you 

shall fear; him you shall serve, and by his name 

alone you shall swear." 

Matthew 4:14-16 – [Jesus moved to Capernaum] 

so that what had been spoken through the prophet 

Isaiah might be fulfilled: / "Land of Zebulun, 

land of Naphtali, on the road by the sea, across the 

Jordan, Galilee of the Gentiles / the people who 

sat in darkness have seen a great light, and for 

those who sat in the region and shadow of death 

light has dawned." 

Isaiah 9:1-2 – "But there will be no gloom for 

those who were in anguish. In the former time he 

brought into contempt the land of Zebulun and the 

land of Naphtali, but in the latter time he will 

make glorious the way of the sea, the land beyond 

the Jordan, Galilee of the nations. / The people 

who walked in darkness have seen a great light; 

those who lived in a land of deep darkness-- on 

them light has shined." 

Matthew 5:21 – "You have heard that it was said 

to those of ancient times, 'You shall not murder'; 

and 'whoever murders shall be liable to judgment.' 

" 

 

Exodus 20:13 – "You shall not murder." 
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Matthew 5:21 – "You have heard that it was said 

to those of ancient times, 'You shall not murder'; 

and 'whoever murders shall be liable to judgment.' 

" 

Deuteronomy 5:17 – "You shall not murder." 

Matthew 5:27 – "You have heard that it was said, 

'You shall not commit adultery.' " 

Exodus 20:14 – "You shall not commit adultery." 

Matthew 5:27 – "You have heard that it was said, 

'You shall not commit adultery.' " 

Deuteronomy 5:18 – "Neither shall you commit 

adultery." 

Matthew 5:31 – "It was also said, 'Whoever 

divorces his wife, let him give her a certificate of 

divorce.' " 

Deuteronomy 24:1-2 – "Suppose a man enters 

into marriage with a woman, but she does not 

please him because he finds something 

objectionable about her, and so he writes her a 

certificate of divorce, puts it in her hand, and 

sends her out of his house; she then leaves his 

house / and goes off to become another man's 

wife." 

Matthew 5:33 – "Again, you have heard that it 

was said to those of ancient times, 'You shall not 

swear falsely, but carry out the vows you have 

made to the Lord.' " 

Leviticus 19:12 – "And you shall not swear 

falsely by my name, profaning the name of your 

God: I am the LORD." 

Matthew 5:33 – "Again, you have heard that it 

was said to those of ancient times, 'You shall not 

swear falsely, but carry out the vows you have 

made to the Lord.' " 

Numbers 30:2 – "When a man makes a vow to 

the LORD, or swears an oath to bind himself by a 

pledge, he shall not break his word; he shall do 

according to all that proceeds out of his mouth." 

Matthew 5:38 – "You have heard that it was said, 

'An eye for an eye and a tooth for a tooth.' " 

Exodus 21:24 – "eye for eye, tooth for tooth, hand 

for hand, foot for foot." 

Matthew 5:38 – "You have heard that it was 

said, 'An eye for an eye and a tooth for a tooth.' " 

Leviticus 24:19-20 – "Anyone who maims 

another shall suffer the same injury in return: / 

fracture for fracture, eye for eye, tooth for tooth; 

the injury inflicted is the injury to be suffered." 

Matthew 5:38 – "You have heard that it was said, 

'An eye for an eye and a tooth for a tooth.' " 

Deuteronomy 19:21 – "Show no pity: life for life, 

eye for eye, tooth for tooth, hand for hand, foot for 

foot." 

Matthew 5:43 – "You have heard that it was said, 

'You shall love your neighbor and hate your 

enemy.' " 

Leviticus 19:18 – "You shall not take vengeance 

or bear a grudge against any of your people, but 

you shall love your neighbor as yourself: I am the 

LORD." 

Matthew 8:17 – This was to fulfill what had been 

spoken through the prophet Isaiah, "He took our 

infirmities and bore our diseases." 

Isaiah 53:4 – "Surely he has borne our infirmities 

and carried our diseases; yet we accounted him 

stricken, struck down by God, and afflicted." 

Matthew 9:13a – "Go and learn what this means, 

'I desire mercy, not sacrifice.' " 

Hosea 6:6 – "For I desire steadfast love and not 

sacrifice, the knowledge of God rather than burnt 

offerings." 
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Matthew 10:35-36 – "For I have come to set a 

man against his father, and a daughter against her 

mother, and a daughter-in-law against her mother-

in-law; / and one's foes will be members of one's 

own household." 

Micah 7:6 – "for the son treats the father with 

contempt, the daughter rises up against her 

mother, the daughter-in-law against her mother-in-

law; your enemies are members of your own 

household." 

 

Matthew 11:10 – This is the one [John Baptist] 

about whom it is written, "See, I am sending my 

messenger ahead of you, who will prepare your 

way before you." 

Malachi 3:1 – "See, I am sending my messenger 

to prepare the way beforeme, and the Lord whom 

you seek will suddenly come to his temple. The 

messenger of the covenant in whom you delight--

indeed, he is coming, says the LORD of hosts." 

Matthew 12:7 – "But if you had known what this 

means, 'I desire mercy and not sacrifice,' you 

would not have condemned the guiltless." 

Hosea 6:6 – "For I desire steadfast love and not 

sacrifice, the knowledge of God rather than burnt 

offerings." 

Matthew 12:17-21 – This was to fulfill what had 

been spoken through the prophet Isaiah: / "Here 

is my servant, whom I have chosen, my beloved, 

with whom my soul is well pleased. I will put my 

Spirit upon him, and he will proclaim justice to 

the Gentiles. / He will not wrangle or cry aloud, 

nor will anyone hear his voice in the streets. / He 

will not break a bruised reed or quench a 

smoldering wick until he brings justice to victory. 

/ And in his name the Gentiles will hope." 

Isaiah 42:1-4 – "Here is my servant, whom I 

uphold, my chosen, in whom my soul delights; I 

have put my spirit upon him; he will bring forth 

justice to the nations. / He will not cry or lift up 

his voice, or make it heard in the street; / a bruised 

reed he will not break, and a dimly burning wick 

he will not quench; he will faithfully bring forth 

justice. / He will not grow faint or be crushed until 

he has established justice in the earth; and the 

coastlands wait for his teaching." 

Matthew 12:40 – "For just as Jonah was three 

days and three nights in the belly of the sea 

monster, so for three days and three nights the Son 

of Man will be in the heart of the earth." 

Jonah 1:17 – "But the LORD provided a large 

fish to swallow up Jonah; and Jonah was in the 

belly of the fish three days and three nights." 

Matthew 13:14-15 – "With them indeed is 

fulfilled the prophecy of Isaiah that says: 'You 

will indeed listen, but never understand, and you 

will indeed look, but never perceive. / For this 

people's heart has grown dull, and their ears are 

hard of hearing, and they have shut their eyes; so 

that they might not look with their eyes, and listen 

with their ears, and understand with their heart 

and turn-- and I would heal them.' 

Isaiah 6:9-10 – "Go and say to this people: 'Keep 

listening, but do not comprehend; keep looking, 

but do not understand.' / Make the mind of this 

people dull, and stop their ears, and shut their 

eyes, so that they may not look with their eyes, 

and listen with their ears, and comprehend with 

their minds, and turn and be healed." 

Matthew 13:35 – This was to fulfill what had 

been spoken through the prophet: "I will open my 

mouth to speak in parables; I will proclaim what 

has been hidden from the foundation of the 

world." 

Psalm 78:2-3 – "I will open my mouth in a 

parable; I will utter dark sayings from of old, / 

things that we have heard and known, that our 

ancestors have told us." 

Matthew 15:4a – "For God said, 'Honor your 

father and your mother,' " 

Exodus 20:12 – "Honor your father and your 

mother, so that your days may be long in the land 

that the LORD your God is giving you." 
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Matthew 15:4a – "For God said, 'Honor your 

father and your mother,' " 

Deuteronomy 5:16 – "Honor your father and your 

mother, as the LORD your God commanded you, 

so that your days may be long and that it may go 

well with you in the land that the LORD your God 

is giving you." 

Matthew 15:4b – "[For God said…] and 

'Whoever speaks evil of father or mother must 

surely die.' " 

Exodus 21:17 – "Whoever curses father or mother 

shall be put to death." 

Matthew 15:7-9 – "You hypocrites! Isaiah 

prophesied rightly about you when he said: 'This 

people honors me with their lips, but their hearts 

are far from me; / in vain do they worship me, 

teaching human precepts as doctrines.' " 

Isaiah 29:13 – "The Lord said: Because these 

people draw near with their mouths and honor me 

with their lips, while their hearts are far from me, 

and their worship of me is a human commandment 

learned by rote;" 

Matthew 18:16 – "But if you are not listened to, 

take one or two others along with you, so that 

every word may be confirmed by the evidence of 

two or three witnesses." 

Deuteronomy 19:15 – "A single witness shall not 

suffice to convict a person of any crime or 

wrongdoing in connection with any offense that 

may be committed. Only on the evidence of two 

or three witnesses shall a charge be sustained." 

Matthew 19:4 – He [Jesus] answered, "Have you 

not read that the one who made them at the 

beginning "made them male and female,' " 

Genesis 1:27 – "So God created humankind in his 

image, in the image of God he created them; male 

and female he created them." 

Matthew 19:4 – He [Jesus] answered, "Have you 

not read that the one who made them at the 

beginning "made them male and female,' " 

Genesis 5:2 – "Male and female he created them, 

and he blessed them and named them 'Humankind' 

when they were created." 

Matthew 19:5 – and said, "For this reason a man 

shall leave his father and mother and be joined to 

his wife, and the two shall become one flesh." 

Genesis 2:24 – "Therefore a man leaves his father 

and his mother and clings to his wife, and they 

become one flesh." 

Matthew 19:7 – They [some Pharisees] said to 

him [Jesus], "Why then did Moses command us to 

give a certificate of dismissal and to divorce her?" 

Deuteronomy 24:1-2 – "Suppose a man enters 

into marriage with a woman, but she does not 

please him because he finds something 

objectionable about her, and so he writes her a 

certificate of divorce, puts it in her hand, and 

sends her out of his house; she then leaves his 

house / and goes off to become another man's 

wife." 

Matthew 19:18b-19a – And Jesus said, "You 

shall not murder; You shall not commit adultery; 

You shall not steal; You shall not bear false 

witness; / Honor your father and mother" 

Exodus 20:12-16 – "Honor your father and your 

mother, so that your days may be long in the land 

that the LORD your God is giving you. 13 You 

shall not murder. 14 You shall not commit 

adultery. 15 You shall not steal. 16 You shall not 

bear false witness against your neighbor." 

Matthew 19:18b-19a – And Jesus said, "You 

shall not murder; You shall not commit adultery; 

You shall not steal; You shall not bear false 

witness; / Honor your father and mother" 

Deuteronomy 5:16-20 – "Honor your father and 

your mother, as the LORD your God commanded 

you, so that your days may be long and that it may 

go well with you in the land that the LORD your 



35 

God is giving you. 
17 
You shall not murder. 

18 

Neither shall you commit adultery. 
19 
Neither shall 

you steal. 
20 
Neither shall you bear false witness 

against your neighbor." 

Matthew 19:19b – [Jesus said]: "You shall love 

your neighbor as yourself." 

Leviticus 19:18 – "You shall not take vengeance 

or bear a grudge against any of your people, but 

you shall love your neighbor as yourself: I am the 

LORD." 

Matthew 21:4-5 – This took place to fulfill what 

had been spoken through the prophet, saying, 

"Tell the daughter of Zion, Look, your king is 

coming to you, humble, and mounted on a 

donkey, and on a colt, the foal of a donkey." 

Isaiah 62:11 – "The LORD has proclaimed to the 

end of the earth: Say to daughter Zion, 'See, your 

salvation comes; his reward is with him, and his 

recompense before him.' " 

Matthew 21:4-5 – This took place to fulfill what 

had been spoken through the prophet, saying, 

"Tell the daughter of Zion, Look, your king is 

coming to you, humble, and mounted on a 

donkey, and on a colt, the foal of a donkey." 

Zechariah 9:9 – "Rejoice greatly, O daughter 

Zion! Shout aloud, O daughter Jerusalem! Lo, 

your king comes to you; triumphant and victorious 

is he, humble and riding on a donkey, on a colt, 

the foal of a donkey." 

Matthew 21:9 – The crowds that went ahead of 

him and that followed were shouting, "Hosanna to 

the Son of David! Blessed is the one who comes 

in the name of the Lord! Hosanna in the highest 

heaven!" 

Psalm 118:25-26 – "Save us, we beseech you, O 

LORD! O LORD, we beseech you, give us 

success! / Blessed is the one who comes in the 

name of the LORD. We bless you from the house 

of the LORD." 

Matthew 21:13 – He [Jesus] said to them [buyers 

and sellers in the temple], "It is written, 'My house 

shall be called a house of prayer'; but you are 

making it a den of robbers." 

Isaiah 56:7 – "these I will bring to my holy 

mountain, and make them joyful in my house of 

prayer; their burnt offerings and their sacrifices 

will be accepted on my altar; for my house shall 

be called a house of prayer for all peoples." 

Matthew 21:16b – Jesus said to them [chief 

priests and scribes], "Yes; have you never read, 

'Out of the mouths of infants and nursing babies 

you have prepared praise for yourself'?" 

Psalm 8:2 – "Out of the mouths of babes and 

infants you have founded a bulwark because of 

your foes, to silence the enemy and the avenger." 

Matthew 21:42 – Jesus said to them, "Have you 

never read in the scriptures: 'The stone that the 

builders rejected has become the cornerstone; this 

was the Lord's doing, and it is amazing in our 

eyes'?" 

Psalm 118:22-23 – "The stone that the builders 

rejected has become the chief cornerstone. / This 

is the Lord's doing; it is marvelous in our eyes." 

Matthew 22:24 – [Sadducees ask Jesus]: 

"Teacher, Moses said, 'If a man dies childless, his 

brother shall marry the widow, and raise up 

children for his brother.' " 

Deuteronomy 25:5-6 – "When brothers reside 

together, and one of them dies and has no son, the 

wife of the deceased shall not be married outside 

the family to a stranger. Her husband's brother 

shall go in to her, taking her in marriage, and 

performing the duty of a husband's brother to her, 

/ and the firstborn whom she bears shall succeed 

to the name of the deceased brother, so that his 
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name may not be blotted out of Israel." 

Matthew 22:31-32a – [Jesus to Sadducees]: "And 

as for the resurrection of the dead, have you not 

read what was said to you by God, 'I am the God 

of Abraham, the God of Isaac, and the God of 

Jacob'?" 

Exodus 3:6 – "He said further, 'I am the God of 

your father, the God of Abraham, the God of 

Isaac, and the God of Jacob.' And Moses hid his 

face, for he was afraid to look at God." 

Matthew 22:31-32a – [Jesus to Sadducees]: "And 

as for the resurrection of the dead, have you not 

read what was said to you by God, 'I am the God 

of Abraham, the God of Isaac, and the God of 

Jacob'?" 

Exodus 3:15 – God also said to Moses, "Thus you 

shall say to the Israelites, 'The LORD, the God of 

your ancestors, the God of Abraham, the God of 

Isaac, and the God of Jacob, has sent me to you': 

This is my name forever, and this my title for all 

generations." 

Matthew 22:36-37 – [Lawyer asks Jesus]: 

"Teacher, which commandment in the law is the 

greatest?" / He said to him, " 'You shall love the 

Lord your God with all your heart, and with all 

your soul, and with all your mind.' " 

Deuteronomy 6:5 – "You shall love the LORD 

your God with all your heart, and with all your 

soul, and with all your might." 

Matthew 22:39 – "And a second is like it: 'You 

shall love your neighbor as yourself.' " 

Leviticus 19:18 – "You shall not take vengeance 

or bear a grudge against any of your people, but 

you shall love your neighbor as yourself: I am the 

LORD." 

Matthew 22:43-44 – He [Jesus] said to them 

[Pharisees], "How is it then that David by the 

Spirit calls him Lord, saying, / 'The Lord said to 

my Lord, Sit at my right hand, until I put your 

enemies under your feet' "? 

Psalm 110:1 – "The LORD says to my lord, 'Sit at 

my right hand until I make your enemies your 

footstool.' " 

Matthew 23:39b – "For I tell you, you will not 

see me again until you say, 'Blessed is the one 

who comes in the name of the Lord.' " 

Psalm 118:26 – "Blessed is the one who comes in 

the name of the LORD. We bless you from the 

house of the LORD." 

Matthew 24:15 – "So when you see the 

desolating sacrilege standing in the holy place, as 

was spoken of by the prophet Daniel…" 

Daniel 9:27b – and in their place shall be an 

abomination that desolates, until the decreed end 

is poured out upon the desolator" (see also Dan 

11:31; 12:11) 

Matthew 24:29 – "Immediately after the 

suffering of those days the sun will be darkened, 

and the moon will not give its light; the stars will 

fall from heaven, and the powers of heaven will 

be shaken." 

Isaiah 13:10 – "For the stars of the heavens and 

their constellations willnot give their light; the sun 

will be dark at its rising, and the moon will not 

shed its light." 

Matthew 24:30 – "Then the sign of the Son of 

Man will appear in heaven, and then all the tribes 

of the earth will mourn, and they will see 'the Son 

of Man coming on the clouds of heaven' with 

power and great glory." 

 

Daniel 7:13 – "As I watched in the night visions, I 

saw one like a human being coming with the 

clouds of heaven. And he came to the Ancient 

One and was presented before him." 
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Matthew 26:31 – Then Jesus said to them [his 

disciples], "You will all become deserters because 

of me this night; for it is written, 'I will strike the 

shepherd, and the sheep of the flock will be 

scattered.' " 

Zechariah 13:7 – "Awake, O sword, against my 

shepherd, against the man who is my associate," 

says the LORD of hosts. "Strike the shepherd, that 

the sheep may be scattered; I will turn my hand 

against the little ones." 

Matthew 26:64 – Jesus said to him [the high 

priest], "You have said so. But I tell you, From 

now on you will see 'the Son of Man seated at the 

right hand of Power' and 'coming on the clouds of 

heaven.' " 

 

Psalm 110:1 – "The LORD says to my lord, 'Sit at 

my right hand until I make your enemies your 

footstool.' " 

Matthew 26:64 – Jesus said to him [the high 

priest], "You have said so. But I tell you, From 

now on you will see 'the Son of Man seated at the 

right hand of Power' and 'coming on the clouds of 

heaven.' " 

Daniel 7:13 – "As I watched in the night visions, I 

saw one like a human being coming with the 

clouds of heaven. And he came to the Ancient 

One and was presented before him." 

Matthew 27:9-10 – Then was fulfilled what had 

been spoken through the prophet Jeremiah, "And 

they took the thirty pieces of silver, the price of 

the one on whom a price had been set, on whom 

some of the people of Israel had set a price, / and 

they gave them for the potter's field, as the Lord 

commanded me." 

Zechariah 11:12-13 – "I then said to them, 'If it 

seems right to you, give me my wages; but if not, 

keep them.' So they weighed out as my wages 

thirty shekels of silver. / Then the LORD said to 

me, 'Throw it into the treasury'--this lordly price at 

which I was valued by them. So I took the thirty 

shekels of silver and threw them into the treasury 

in the house of the LORD." 

Matthew 27:46 – And about three o'clock Jesus 

cried with a loud voice, "Eli, Eli, lema 

sabachthani?" that is, "My God, my God, why 

have you forsaken me?" 

Psalm 22:1 – "My God, my God, why have you 

forsaken me? Why are you so far from helping 

me, from the words of my gro 
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The Tension in the Gospel of Matthew 
Prepared by Patrick J. Griffiths 

 

Revelation 12:1 ¶ A great sign appeared in heaven: a woman clothed with the sun, and the moon under 

her feet, and on her head a crown of twelve stars; 2 and she was with child; and she *cried out, being in 

labor and in pain to give birth. 5 And she gave birth to a son, a male child, who is to rule all the nations 

with a rod of iron; and her child was caught up to God and to His throne. 

 

Romans 11:11 I say then, they did not stumble so as to fall, did they? May it never be! But by their 

transgression salvation has come to the Gentiles, to make them jealous. 12 Now if their transgression is 

riches for the world and their failure is riches for the Gentiles, how much more will their fulfillment be! 

 

Throughout Matthew’s Gospel the religious establishment is positioned as antagonists.  From the very 

beginning they push back and will ultimately plot His demise and put Him to death.  Yet within Israel 

there are those who embrace Jesus as the long awaited Messiah.  Within the audience are those outside 

of Israel, Gentiles, who also embrace Him as the fulfillment of ancient promises.   

 

Israel’s rejection is not the means of Gentile inclusion.  Gentiles have always been an intentional part of 

God’s redemptive purpose.  Gentiles, non-descendents of Abraham, preceded Abraham in believing 

(Gen. 1-11; The Story of Job) and Gentiles have always been a part of those who believe the promise 

(Magi from the East [Matt. 2]).  The promise of rescue in Genesis 3:15 transcend ethnic distinctive.  The 

promises given to Abraham were for the blessings of nations (Gen. 12:1-3).  This theme of “all the 

nations” occurs often in the Psalms. 

 

What Israel is to the Seed Promise is the womb in which and through which the Seed Promise would 

come.  Here status is notable not because of intrinsic greatness (cf. Deut. 7), but because of God’s 

selection of them to be the venue through which He would come. 

 

If Israel functions as the womb through which the Seed would come, then their rejection of the offspring 

is even more startling.  In Israel’s national rejection we have the “mother” rejecting her “child.”   The 

Gospel of Matthew tells this tale.   

 

Mt 3:7 ¶ But when he saw many of the Pharisees and Sadducees coming for baptism, he said to 

them, "You brood of vipers, who warned you to flee from the wrath to come? 

Mt 9:11 When the Pharisees saw this, they said to His disciples, "Why is your Teacher eating 

with the tax collectors and sinners?" 

Mt 9:34 But the Pharisees were saying, "He casts out the demons by the ruler of the demons." 

Mt 12:2 But when the Pharisees saw this, they said to Him, "Look, Your disciples do what is not 

lawful to do on a Sabbath." 

Mt 12:14 ¶ But the Pharisees went out and conspired against Him, as to how they might 

destroy Him. 

Mt 12:24 But when the Pharisees heard this, they said, "This man casts out demons only by 

Beelzebul the ruler of the demons." 

Mt 12:38 ¶ Then some of the scribes and Pharisees said to Him, "Teacher, we want to see a sign 

from You." 

Mt 15:1 ¶ Then some Pharisees and scribes *came to Jesus from Jerusalem and said, 

Mt 15:12 Then the disciples *came and *said to Him, "Do You know that the Pharisees were 

offended when they heard this statement?" 
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Mt 16:1 ¶ The Pharisees and Sadducees came up, and testing Jesus, they asked Him to show 

them a sign from heaven. 

Mt 16:6 And Jesus said to them, "Watch out and beware of the leaven of the Pharisees and 

Sadducees." 

Mt 16:12 Then they understood that He did not say to beware of the leaven of bread, but of the 

teaching of the Pharisees and Sadducees. 

Mt 19:3 ¶ Some Pharisees came to Jesus, testing Him and asking, "Is it lawful for a man to 

divorce his wife for any reason at all?" 

Mt 21:45 When the chief priests and the Pharisees heard His parables, they understood that He 

was speaking about them. 

Mt 22:15 ¶ Then the Pharisees went and plotted together how they might trap Him in what 

He said. 

Mt 22:34 ¶ But when the Pharisees heard that Jesus had silenced the Sadducees, they gathered 

themselves together. 

Mt 23:13 ¶ "But woe to you, scribes and Pharisees, hypocrites, because you shut off the kingdom 

of heaven from people; for you do not enter in yourselves, nor do you allow those who are 

entering to go in. 14 "Woe to you, scribes and Pharisees, hypocrites, because you devour 

widows' houses, and for a pretense you make long prayers; therefore you will receive greater 

condemnation. 15 "Woe to you, scribes and Pharisees, hypocrites, because you travel around on 

sea and land to make one proselyte; and when he becomes one, you make him twice as much a 

son of hell as yourselves. 23 "Woe to you, scribes and Pharisees, hypocrites! For you tithe mint 

and dill and cummin, and have neglected the weightier provisions of the law: justice and mercy 

and faithfulness; but these are the things you should have done without neglecting the others. 25 

"Woe to you, scribes and Pharisees, hypocrites! For you clean the outside of the cup and of the 

dish, but inside they are full of robbery and self-indulgence. 27 "Woe to you, scribes and 

Pharisees, hypocrites! For you are like whitewashed tombs which on the outside appear 

beautiful, but inside they are full of dead men's bones and all uncleanness. 29 "Woe to you, 

scribes and Pharisees, hypocrites! For you build the tombs of the prophets and adorn the 

monuments of the righteous, 

Mt 27:62 Now on the next day, the day after the preparation, the chief priests and the Pharisees 

gathered together with Pilate, 

 

Mt 27:22 Pilate *said to them, "Then what shall I do with Jesus who is called Christ?" They all 

*said, "Crucify Him!"  23 And he said, "Why, what evil has He done?" But they kept shouting 

all the more, saying, "Crucify Him!" 

Mt 27:25 And all the people said, "His blood shall be on us and on our children!" 

 

Matthew 5:13-16 speaking of salt and light reference the nation’s rejection of Him.  The Vineyard 

Parable (Matt. 21:33ff) speaks of this tension as does the Wedding Parable (Matt. 22:1ff).  In fact, the 

entire Book speaks to the response to the Messiah as a whole.  The Parable of the Soils describe this in 

detail (Matt. 13). 

 

Israel’s collective rejection of the Messiah accents two dominating themes.  First, sin’s strength is 

significant.  Sin blinds eyes and robs hearts of joy.  Sin causes humanity to be satisfied with lesser things 

even while stealing from them the rest and peace that is provided.  Second, God’s victory is sure.  God’s 

pursuit of His people is relentless.  Although sin is strong, God is greater.  He is able to break the chains 

of sin and restore sight to blind eyes.  Matthew tells this Story.  The provision of God is broadly cast and 

falls on all who seek Him. 
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When Matthew wrote his Gospel in and around 60AD the church is still very much Jewish thus the tone 

of the Book is Jewish.  His intent is to show how Jesus is the fulfillment of the Story that began in 

Genesis 1 and continues in Jesus the Messiah.  It was never the intent of the Story to be ethnically 

defined or exclusive of other ethnicities.  The thought that it was is a gross distortion of original intent.  

When our Lord sends out the twelve in Matthew 10 His intent is to work within the confines of 

prevailing mindsets.  He follows their ethnic mores. 

 

Matthew 10:5 ¶ These twelve Jesus sent out after instructing them: "Do not go in the way of the 

Gentiles, and do not enter any city of the Samaritans; 6 but rather go to the lost sheep of the 

house of Israel. 

 

Jesus, however, shatters this misconception in passages like Matthew 15:21ff. 

 

Matt. 15:21 ¶ Jesus went away from there, and withdrew into the district of Tyre and Sidon. 22 

And a Canaanite woman from that region came out and began to cry out, saying, "Have mercy 

on me, Lord, Son of David; my daughter is cruelly demon-possessed." 23 But He did not answer 

her a word. And His disciples came and implored Him, saying, "Send her away, because she 

keeps shouting at us." 24 But He answered and said, "I was sent only to the lost sheep of the 

house of Israel." 25 But she came and began to bow down before Him, saying, "Lord, help me!" 

26 And He answered and said, "It is not good to take the children's bread and throw it to the 

dogs." 27 But she said, "Yes, Lord; but even the dogs feed on the crumbs which fall from their 

masters' table." 28 Then Jesus said to her, "O woman, your faith is great; it shall be done for you 

as you wish." And her daughter was healed at once. 

 

His statement in verse 24 simply reflects the mindset of the establishment.  Ethnicity does not guarantee 

reception nor demand rejection.  Faith in Jesus as the Messiah brings the gift promised. 

 

This ethnic barrier will be forcefully confronted with Peter, Paul and the destruction of the Temple by 

Rome in 70AD. 

 

Acts 10:9 ¶ On the next day, as they were on their way and approaching the city, Peter went up 

on the housetop about the sixth hour to pray. 10 But he became hungry and was desiring to eat; 

but while they were making preparations, he fell into a trance; 11 and he *saw the sky opened 

up, and an object like a great sheet coming down, lowered by four corners to the ground, 12 and 

there were in it all kinds of four-footed animals and crawling creatures of the earth and birds of 

the air. 13 A voice came to him, "Get up, Peter, kill and eat!" 14 But Peter said, "By no means, 

Lord, for I have never eaten anything unholy and unclean." 15 Again a voice came to him a 

second time, "What God has cleansed, no longer consider unholy." 16 This happened three 

times, and immediately the object was taken up into the sky. 17 Now while Peter was greatly 

perplexed in mind as to what the vision which he had seen might be, behold, the men who had 

been sent by Cornelius, having asked directions for Simon's house, appeared at the gate; 18 and 

calling out, they were asking whether Simon, who was also called Peter, was staying there.  34 ¶ 

Opening his mouth, Peter said: "I most certainly understand now that God is not one to show 

partiality, 35 but in every nation the man who fears Him and does what is right is welcome 

to Him. 

 

Galatians 2:11 ¶ But when Cephas came to Antioch, I opposed him to his face, because he 

stood condemned. 12 For prior to the coming of certain men from James, he used to eat with the 

Gentiles; but when they came, he began to withdraw and hold himself aloof, fearing the party of 



41 
the circumcision. 13 The rest of the Jews joined him in hypocrisy, with the result that even 

Barnabas was carried away by their hypocrisy. 

 

Matthew’s intent is to assure his readers that what has happened in Jesus is the fulfillment of ancient 

promises.  The issue is not ethnicity, but Story.  The glory of God through the joy of His people 

transcends nationality and ethnicity.  Inclusion in the people of God is one of faith and faith goes beyond 

gender and nationality. 
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The Bible and Contemporary Judaism 
http://www.esvbible.org/resources/esvsb/article-world-religions/  

 

Early History (c. 2100 b.c.–586 b.c.) 

Beginning with Abraham, the founding “rock” of the Jewish people, and continuing to the 
modern era, Judaism has maintained continuity and passed down a remarkable legacy (cf. Isa. 
51:1–2). Judaism has also been a religion of innovation, adaptability, and change. God 
progressively revealed his will and teachings to Abraham and his descendants (cf. Rom. 4:11–
18; Gal. 3:29). The cataclysmic events leading to the exodus, and the revelation at Sinai, gave 
the nation of Israel its foundational spiritual identity. The religion of Moses, and later that of 
King David and the prophets, was far more dynamic than static. The understanding of Israel’s 
faith continued to be shaped and reshaped by social expansion, cultural interaction, and 
critical events such as the destruction of the temple, the exile, and restoration, all of which 
were recorded and interpreted in the Hebrew Scriptures. 

Second Temple Judaism (c. 516 b.c.–a.d. 70) 

After the exile to Babylon in 586 b.c., Jews returned to Jerusalem to rebuild their temple. (Five 
centuries later, Herod the Great [who ruled 37–4 b.c.] lavishly expanded this second temple.) 
In the mid-fifth century b.c., Ezra, a priest and scribe, was a major force in reforming and 
reshaping the postexilic Jewish community. Ezra introduced the public reading and 
explanation of the Torah (that is, the Scriptures; cf. Nehemiah 8), which has remained a focal 
point of Jewish religious life to this day. The era between the Testaments was a very creative 

time for Judaism. During this period: the synagogue emerged; the Pharisees, Sadducees, and 
Essenes all took shape (see Jewish Groups at the Time of the New Testament); and the oral 
law became increasingly important—especially for the Pharisees—in defining the boundaries 
of Jewish religious life. The rapid rise of Hellenism (the adoption of Greek culture) posed other 
challenges, some of which threatened the stability, purity, and piety of the Jewish community. 
In response to the surge of Hellenism, Jews in the third and second centuries b.c. produced a 
translation of their Hebrew Scriptures into Greek, the Septuagint Version (see The 
Septuagint). These and other factors contributed to the diversity and complexity of the Jewish 
movements at the time of Jesus. Christianity is an outgrowth of Second Temple Judaism, i.e., 
“pre-a.d. 70 Judaism.” 

Judaism after a.d. 70 (c. a.d. 70–c. 1750) 

After the destruction of the temple (a.d. 70), only two Jewish sects survived. One sect, the 
Pharisees, gave rise to the rabbis of subsequent centuries and eventually developed into 
modern Judaism. A second major sect that survived, the “Nazarenes,” were the Jewish 
followers of Jesus (cf. Acts 24:5). For the first few years after the death of Jesus, the earliest 
church was comprised mostly of Jewish believers and was viewed as a movement within 
Judaism (cf. “temple” in Acts 2:46). Beginning with Peter’s ministry to Cornelius (Acts 10) and 
Paul’s initial ministry to the Gentiles (Acts 9:1–43; 11:20–26; 13:1–52), the church expanded 



44 
rapidly with the inclusion of many non-Jews, and thus the modern Christian church was 
firmly established (cf. Acts, esp. chs. 2; 15; Eph. 2:11–22). 

One cannot draw a straight line from the Bible to every current Jewish belief and practice.  

 

Contemporary Judaism (c. a.d. 1750–present) 

Modern Judaism is a development of rabbinic Judaism. Like Second Temple Judaism, it is 
greatly diverse and sometimes difficult to define. Furthermore, there is often a difference 
between what a religion formally teaches and what an individual adherent may practice. 
Judaism today does not see itself as a dead, legalistic religion, whose mission is long over, now 
replaced by Christianity. Rather, Judaism considers itself a valid and dynamic faith whose 
followers are in covenant relationship with God. In the Jewish view, the claims of Christ are 
not valid, so the NT writings are not considered binding, authoritative sources, as are the 
Tanach (the Hebrew Bible), the Talmud, and other rabbinic writings. Therefore, Jewish 
interpreters of a passage in the Tanach will often differ from Christian interpreters, since Jews 
are not reading it through the inspired lens of the NT writers. 

Judaism is a religion of laypeople. As such, it reflects the early concept of “freedom of the 
synagogue,” valuing individual expression and thriving on reasoning through dialogue and 
polarity of thought. With its community-centeredness, today’s synagogue maintains its 

historic threefold function as a house of study, prayer, and assembly. A congregational 
rabbi, though ordained by the laying on of hands, carries no vested authority over that 
congregation. The rabbi is primarily a scholar-teacher, a transmitter of Jewish heritage. The 
rabbi speaks to the people, not for the people. 

After a.d. 70, Judaism continued to undergo significant reformulation and change. For 
example, the temple sacrifice of Passover lambs was discontinued, and the yearly entry of 
the high priest into the Most Holy Place was no more. The rabbis replaced these and other 
rituals of the temple with symbolic reminders, liturgical references, and spiritual exercises 
such as repentance, prayer, and good deeds. With the destruction of the central sanctuary in 
Jerusalem and the scattering of Jews from their land, the home became increasingly 
important as the fountainhead of Jewish religious life. 

The most significant source in the development of postbiblical (rabbinic) Judaism is the 
Talmud (lit., “learning”). This massive compilation of rabbinic teachings and discussions 
accumulated its material in both oral and written form for several centuries, and attained its 
final written form about a.d. 500. Centuries later, medieval scholars such as Abraham Ibn 
Ezra, Maimonides, and Rashi, along with modern scholars, would further shape postbiblical 
Jewish thought. Contemporary Judaism thus rests on more than the Jewish Scriptures (what 
Christians call the Old Testament). A significant hallmark of contemporary Judaism is its 
recognition of an ongoing, living tradition: the commentary of the rabbis and sages, both 
past and present. 
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Contemporary Branches or Movements 

Today, Judaism is comprised of several branches or movements, each with certain 
distinguishing features. Orthodox Judaism is strongly committed to halakhah, the legal 
tradition of the Talmud and other law codes. In Orthodoxy, God is personal. The Torah 
(Scripture) and its mitswot, or “commandments,” are divinely revealed. The Torah is 
unchanging, a focal point for study and living. Orthodox Jews usually hold to a more literal 
interpretation of Scripture, a distinctive dress code, dietary laws, and strict Sabbath 
observance. 

Reform Judaism, by contrast, does not view halakhah as binding. Reform Judaism seeks to 
adapt to modern times by encouraging innovation, diversity, and egalitarianism. In Reform 
Judaism, the basis for decision making is not a legal system but individual autonomy, 
informed by reason and experience. Consistent with that approach, Reform Judaism adopts a 
modern, higher-critical approach to the Hebrew Scriptures and mainly deems the Scriptures to 
be a product of human reflection, not a result of divine inspiration (see Liberal Protestantism, 
for a similar approach). Reform Jews tend to emphasize human progress, social justice, and the 
ethical teachings of the prophets more than specific doctrines or ritualistic observances. 

Conservative Judaism, a third major branch, falls theologically between Orthodoxy and 
Reform. Conservative Jews accept tradition but with an openness to change. Halakhah is not 
“frozen” but is a dynamic entity, subject to modification or adjustment in order to make it 
more relevant in light of current cultural concerns. Consistent with this understanding, 
Conservative Jews understand the Scriptures to be the words of God but would also see God’s 
revelation as an ongoing process, not confined to the ancient Hebrew Scriptures alone. For 
Conservative Jews, the decision for change is not based on an individual’s right to choose but 
on the congregation or the community itself, informed by the consensus of current historical 
scholarship. 

Two additional groups—though very dissimilar theologically—are the Hasidic Jews and the 
Messianic Jews. Hasidism is the mystical movement in Judaism. Hasidic Jews are very 
“Torah-centric,” and they are traditional in their lifestyle. God is to be celebrated, for he is 
present everywhere; he seeks loving, sincere hearts to let him in. Hasidic worship is 
characterized by dancing, spontaneity, joy, and great intensity. Folk tales abound in the 
Hasidic movement. 

Messianic Jews are culturally Jewish people who believe Jesus is the Messiah. As a means 
of affirming their Jewish identity, many messianic believers attend messianic Christian 
congregations. Services are structured along the lines of synagogue worship, in music and 
liturgy. As a movement, messianic Judaism has struggled to find acceptance within the 
larger Jewish community. Opponents have often marginalized messianic Judaism both 
theologically and socially, claiming its adherents really belong to the Christian church, not 
the Jewish community. The theology of many messianic Jews is closely linked to that of the 
evangelical Christian community, from which it has generally found support. 
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Today, numerous Jews do not identify with a synagogue or live religiously observant lives. 
The religion of Judaism and being culturally Jewish are not synonymous. Jews who do not 
choose to practice Judaism often define themselves as culturally or ethnically Jewish; others 
variously identify themselves as humanistic, secular, or agnostic. For many Bible-centered 
Christians who are unaware of the great diversity in Judaism, such definitions appear 
incongruous or simply confusing. For these Jews, however, it may in part reflect the influence 
of modernity, the Age of Reason, and the decimating tragedy of the Holocaust upon their 
understanding of God and the Jewish experience. 

Judaism and Evangelicalism 

Evangelical Christianity and traditional Judaism share many biblically-based beliefs and much 
ethical common ground. Some of these concepts, however, may be nuanced differently. This 
common heritage is not surprising. Evangelicals and Jews share the Scriptures of the OT and 
are heirs of the same spiritual ancestry: early Israelite religion through Second Temple 
Judaism. Areas of basic agreement include belief in one eternal, omniscient God, the Creator of 
heaven and earth. Further, God revealed his Torah to Moses, and his word to the prophets. In 
the future, he will send the Messiah, will raise the dead, and will judge (Jews look forward to 
this as the Messiah’s first coming; Christians think of it as his second coming). Other jointly 
held beliefs include: the necessity to bear witness to one’s faith, the imperative to love one’s 
neighbor, and the recognition that all individuals are created in the image of God. Evangelicals 
and most Jews also agree on the sacredness of life, the integrity of the family, the pursuit of 
justice and peace, and the recognition that God is providentially and progressively guiding 
history toward a glorious climax. 

While acknowledging that both faiths hold much in common, it must be recognized that 
major differences exist, especially in the area of theology. Jews do not consider the NT of 
equal authority to the Tanach. Jews are monotheists, but not Trinitarian monotheists. Jews 
do not embrace the concept of original sin inherited from Adam. Jews do not accept the 
divinity of Jesus, his messiahship, and his vicarious atonement. Jews do not teach salvation 
by faith, apart from works, through Christ alone. 

Growing numbers of evangelicals see the importance of becoming involved in Jewish-
Christian dialogue. Interfaith encounters give opportunities to build respectful friendships, 
thoughtful alliances, and a deeper understanding of the Jewish roots of the Christian faith. 
Dialogue provides an occasion to define oneself spiritually, and an avenue to eliminate 
misconceptions and stereotypes. Evangelicals have much to learn from Jews, and likewise 
Jews from evangelicals. While contemporary Judaism and evangelical Christianity are in the 
end two different faiths, authentic witness to one another—conducted with genuine humility 
and without theological compromise—allows for the establishment of trust and beneficial 
spiritual growth. 

Evangelicals have been among the strongest non-Jewish supporters of the modern state of 
Israel. Many evangelicals base their solidarity and support on various prophetic passages 
which seem to imply a future restoration of Jews to their land prior to God’s final act of 
redemption at the end of the age; others appeal to certain biblical texts emphasizing God’s 
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covenant faithfulness to his people and the promise of land (cf. Gen. 17:7–8; Jer. 31:35–36; 
Amos 9:14–15). However, some evangelicals prefer to support Israel’s right to a homeland 
more on historical, judicial, and moral grounds, rather than on specific scriptural or theological 
considerations. Still other evangelicals are reluctant to take a position of active support for 
Israel. Their reasons include: the church is a universal body and has permanently replaced 
Israel in God’s economy; the modern state of Israel is a secular nation and not biblical Israel; 
justice concerns on the part of Palestinian Arabs will be compromised if active support is given 
to Israel. 

Eschatology should never annul justice. If evangelicals believe Israel has an unconditional 
“divine right” to the land, it would be unwise to uphold such a claim without first thinking 
through its implications for justice and compassion toward every inhabitant of the land. For 
evangelicals to express their “solidarity” with Israel, however, it need not imply evangelical 
support for any unjust treatment of Palestinian Arabs. God loves all people and he delights 
when the land is shared with a maximum of justice and a minimum of injustice. The 
preservation and return of the Jewish people to their ancestral homeland is, at the very least, 
evidence of God’s ongoing faithfulness and love for them (Rom. 11:1, 28–29). Whatever 
millennial views evangelicals hold, they must not absolutize the land, nor in any way idolize 
it. God alone is sovereign; he is Lord of life, Lord of history, and Lord of land. 
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Judaism in the Late Second Temple Period 
http://familybible.org/beitmidrash/Model/Chapter04.htm    

 

Most Christians are used to thinking about the Church in terms of denominations: Baptists, Methodists, 

Lutherans, Presbyterians, Catholics, Episcopalians, Pentecostals, Independents, etc., meeting together in 

little groups (congregations) of people with similar styles of worship and doctrinal understanding. But 

only on the very rarest of occasions would these diverse-thinking groups of people all meet together in 

the same place at the same time for communal worship, a Billy Graham crusade or a Bill Gather concert, 

for example. 

 

This was not the case with the synagogues of the Late Second Temple Period, and certainly not during 

the first half of the first century of the Common Era (at least up until the destruction of Jerusalem and 

the Temple in 70 CE). At that time there were essentially three major groups or divisions of Judaism, 

with at lease five additional overlapping subgroups. 

 

Prior to the Maccabean revolt[1] (ca. 185-160 BCE), Judaism was rather well united. However, 

under both Greek and Roman rule many Jews tended to adopt the Greek, or Hellenized, life-style. These 

Hellenistic Jews were opposed by a more traditionalist group known as the Chasideans (not to be 

confused with modern Chasidic Judaism). As the Seleucid Greeks began to oppress the Jewish people, 

they united and revolted against the Greeks. For the duration of the 25-year Maccabean war Judaism 

remained fairly united, but after the war the Jewish people divided into three main groups: the 

Pharisees, Sadducees, and Essenes. Each of these major groups contained many variations, or sub-

groups, much the same way as there are sub-groups within American political parties. For example, 

within both the Republican and Democratic parties there are those who consider themselves as 

conservative, moderate, and liberal. For the sake of our discussion we will only touch upon the major 

divisions of Judaism that existed at that time. 

 

• The Pharisees 

 

The P’rushim (Pharisees) were the theological conservatives of their time, holding to a literal 

interpretation of the Scriptures. They believed, as do most modern Jews, that God gave Moshe (Moses) 

two Torahs, a written Torah and an oral Torah,[2] both of which they considered to be authoritative, but 

open to interpretation by specially-trained teachers, called Rabbis. Most Pharisees would have 

considered themselves “Scribes,” or experts in Torah (frequently translated in the English Bibles as 

“Doctors of the Law”), though not all Scribes were Pharisees. 

 

• The Sadducees 

 

The Tzedukim (Sadducees) grew out of the Hellenized aristocratic elements of Judaism. While they 

probably would have considered themselves theological conservatives who held to a strict interpretation 

of the written Torah, their theology more closely resembled that of modern liberal “Christianity.” They 

rejected all things supernatural, particularly rejecting miracles, spirit beings[3], and the resurrection of 

the dead. They embraced the Hellenistic lifestyle of the Romans and probably viewed themselves as 

“good citizens” of the Roman Empire. Unfortunately, the Sadducees were also the political appointees to 

the Temple priesthood and held a majority of the seats on the Sanhedrin (Israel’s equivalent of 

America’s Supreme Court). By the time of Yeshua there were likely very few of the kohenim (priests) 

who were actually scripturally qualified to serve in the Temple. 
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• The Essenes 

 

The Essenes felt that both the Pharisees and the Sadducees were far too liberal and that the priesthood 

was totally corrupt, so they gathered in monastic communities and developed their own sacrificial 

system independent of that of the Temple. Perhaps the best-known Essene community was the one at 

Qumran which left us the Dead Sea Scrolls. 

 

• The Zealots 

 

After Israel came under the control of the Roman Empire, a group of political activists known as Zealots 

arose, who both advocated and attempted to bring about the overthrow of Rome. A particularly violent 

subgroup of the Zealots was a band of assassins known as the Sicarii (also spelled Sacarii), or assassins, 

after the Latin word for the short ice-pick-like daggers with which they dispatched (usually via a quick 

thrust to the base of the brain) anyone they felt to be a Roman sympathizer. Among Yeshua’s talmidim 

were at least two members of the party of the Zealots: Simeon Zealotes (Simon the Zealot) and Yehudah 

Sicarius (or Judah the Assassin), usually translated into English as “Judas Iscariot.”[4] Bar Abba 

(Barabbas, or Son of a Father), who was released by Governor Pilate in exchange for Yeshua’s 

execution (Matthew 27:11-25), is thought to have been a notorious Sicarius. 

 

The Pharisaic tradition was the only one to survive the destruction of Jerusalem in 70 by more 

than a very few years, and is even now not very far removed from modern Rabbinical Judaism. 

The Sadducees quickly dissolved after the destruction of the Temple, because without the priesthood 

and temple service they no longer had a reason to exist. The Essenes were quickly wiped out by the 

Roman armies because their monastic communities provided such easy targets. And the Zealots were 

quickly rounded up and executed for treason against Rome. 

 

 

• The Gentile Proselytes 

 

There was also a fourth identifiable group in the synagogue, the Gentile proselytes[6], or ger. The 

famous Jewish historian Josephus describes the ger, or convert, as one who adopts the Jewish customs, 

following the laws of the Jews and worshiping God as they do—or one who has become a Jew (, xx. 2, 

§§ 1, 4; cp. xviii. 3, 5).  

 

Ezra’s policy, founded on the belief that the new commonwealth should be of the holy seed, naturally 

led to the exclusion of those of foreign origin. Still, the non-Israelite could gain admittance through 

circumcision (see Ex. xii).[7] 

 

These were people who were not Jewish-born, but who, like King David’s grandmother Ruth, left their 

pagan ways behind them to fully embrace the God, the People, the Land, and the Torah of Israel. 

However, during the period of time between the initial conquest of Israel by the 

Romans and the destruction of Jerusalem, the Pharisees, Sadducees, and Zealots all 

met together for study, prayer, and worship in the same synagogues. It was into this 

milieu that Yeshua and His talmidim were born, studied Torah, walked halakah[5], 

taught the Gospel message, and eventually died—as fully Torah-observant Jews. 
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According to tradition, every Pharisee was expected to win at least one proselyte to Judaism every year. 

It is my contention that Dr. Luke, who penned the most scholarly of the Gospel accounts and the Book 

of the Acts, if indeed he was not a natural-born Jew, was one of these proselytes, and may very well 

have been converted to Judaism by Rav Sha’ul himself. 

 

The process of this conversion (something invented by the Rabbis that has no basis whatever in 

Scripture) would have included the foreswearing of all pagan beliefs and practices, the taking of a 

Jewish name (shem kodesh), immersion in a mikvah (a special pool of “living water”), circumcision for 

men, and the offering of a sacrifice in the Temple. Those who had gone through this conversion process 

were considered as much Jewish as those who were born of two Jewish parents, and in the Jewish 

community of the Late Second Temple Period the process would have been referred to as being “born 

again” as a Jew. If this were not true, then their children would not be considered Jewish, nor would 

their grandchildren. If Ruth did not become fully a Jew through her “conversion process,” whatever 

form it may have taken, then her grandson, King David, could not have been considered fully a Jew 

either! 

 

• The God-Fearers 

 

There was a fifth group of people who were also part of the synagogue, called variously Sojourners, 

Strangers, Semi-Converts, or simply God-Fearers. [8] The God-Fearers were Goyim who would have 

demonstrated a great love for the God, the Land, the People, and the Torah of Israel, but yet stopped 

short of formal conversion and circumcision. 

 

But of the stranger it was expected that he would forego the worship of idols (Leviticus xx. 2; Ezekiel 

xiv. 7) and the practise [sic.] of sorcery, incest, or other abominations (Leviticus xviii. 26), and that he 

would refrain from eating blood (Leviticus xvii. 10), from working on Sabbath (Ex. xx. 10, xxiii. 12), 

from eating leavened bread on Pesach (Ex. xii. 19), and from violating Yom ha-Kippurim [Yom Kippur] 

(Leviticus xvi. 29). [9] [Compare Acts 15:28-29] 

 

Having agreed to observe the conditions described above, the God-Fearer was free to participate as fully 

as he (or she)[10] desired in the religious observances of his synagogue community, but was not under 

obligation to observe the entire oral Torah (though the written Torah was binding upon the God-

Fearer[11]), nor was he obligated to undergo the rite of circumcision. For all practical purposes, he lived 

as a Jew among Jews but was not expected to “bear the full burden of [oral] Torah.” Cornelius of 

Caesarea (Acts 10:1) was such a man, as perhaps was the Roman centurion who built the synagogue 

which Kefa’s (Peter’s) family attended in Capernaum (Luke). Other God-Fearers are mentioned in Acts 

13:43, Acts 17:4, and Act 17:17. It is my firm conviction that (except for the issue of having embraced 

the Messiah, obviously) the God-Fearer would have been virtually indistinguishable from most of the 

non-Jewish members of any modern Messianic Jewish congregation. 

 
[1] Resentment among the Jews to Greek rule in Judea grew steadily, culminating in 167 BCE with the 

outbreak of a revolt against the Greeks in response to the sacrifice of a pig on the Temple altar by 

Antiochus Epiphanes. Judah defeated Antiochus’ army and liberated Jerusalem in 165 BCE. He purified 

the Temple and reinstituted the sacrifices. On the 25th of Kislev the Jews inaugurated the Temple and 

offered up the first sacrifice to the Almighty on the new altar. The inauguration festival for the Temple 

lasted eight days, and is commemorated as the Festival of Lights, or Chanukah. For more information 

see Christian Action for Israel, “The Festivals of Hanukkah and Christmas” on the Internet at 
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www.christianactionforisrael.org/ judeochr/hannxmas/macca.html, and read the apocryphal Books of the 

Maccabees plus Flavius Josephus’ Wars of the Jews. 

[2] We can be sure from the Bible that the LORD did not give Moshe an additional Oral Torah that he 

failed to write down, because the Scriptures say that Moshe wrote down all that the LORD commanded, 

and that the LORD commanded that nothing else be added. 

“Moshe came and told the people everything ADONAI had said, including all the rulings. The people 

answered with one voice: ‘We will obey every word ADONAI has spoken.’ Moshe wrote down all the 

words of ADONAI. …” (Exodus 24:3-4) 

“You shall not add to the word which I command you, neither shall you diminish from it, that you may 

keep the commandments of the LORD your God which I command you.” (Deuteronomy 4:2) 

“Then Moshe wrote down this Torah and gave it to the cohanim [priests], the descendants of Levi who 

carried the ark with the covenant of ADONAI, and to all the leaders of Isra'el. Moshe gave them these 

orders: ‘At the end of every seven years, during the festival of Sukkot [Tabernacles] in the year of 

sh'mittah, when all Isra'el have come to appear in the presence of ADONAI at the place he will choose, 

you are to read this Torah before all Isra'el, so that they can hear it. Assemble the people—the men, the 

women, the little ones and the foreigners you have in your towns—so that they can hear, learn, fear 

ADONAI your God and take care to obey all the words of this Torah; and so that their children, who 

have not known, can hear and learn to fear ADONAI your God, for as long as you live in the land you 

are crossing the Yarden [Jordan] to possess.’” (Deuteronomy 31:9-13) 

It would not be possible for the Kohanim and Zakenim of Yisra'el to read all the words of the Torah 

unless all the words of the Torah were written down to be read. 

[3] I find it quite incomprehensible how anyone who rejects the concept of spirit beings can at the same 

time claim to serve a God who is revealed as a Being of pure spirit. 

[4] “Iscariot” was not his last name as many suppose, but rather a description of both his political 

affiliation and his character. How appropriate a title for the one who was to betray Yeshua to be 

murdered. 

[5] “The walk,” i.e. proper observance of the requirements of Torah. 

[6] “Proselytes,” Jewish Encyclopedia, http://www.jewishencyclopedia.com/articles/12391-proselyte. 

[7] “Gentile,” Jewish Encyclopedia, http://www.jewishencyclopedia.com/articles/6585-gentile. 

[8] See John 9:31; Acts 10:22; Acts 13:43; Acts 17:4; and Acts 17:17. 

[9] “Gentile,” Jewish Encyclopedia, http://www.jewishencyclopedia.com/articles/6585-gentile. 

[10] Whenever speaking of people in general I prefer to use masculine pronouns “he,” “him,” and “his” 

to indicate both men and women. Although not generally considered “politically correct” by our 

“enlightened society” I find that this use is much less cumbersome than the use of the inclusive “he or 

she,” “he/she,” “his/hers, “him/her” (etc.) or the grammatically incorrect “they.” Unfortunately, the only 

gender-neutral pronoun in English is the word “it” and I just cannot bring myself to refer to a person as 

“it.” 

[11] There is but “one Torah” for both “the sons of Israel and for the alien who sojourns among them” 

(Numbers 15:29). 
This page was last updated Thursday, November 29, 2012 09:29 AM 
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Jesus, the Law, and the Temple 
From the Catechism of the Catholic Church, Simplified 

http://www.catholicity.com/catechism/the_claims_of_jesus.html 
 
Fulfilling the Law (577) 
At the very beginning, Jesus presented the law given on Sinai in light of the New Covenant. 
Jesus said, "Do not think I have come to abolish the law or the prophets. I have come not to 
abolish but to fulfill" (Mt 5:17). Anyone who breaks the least law and teaches others "will be 
called least in the kingdom of heaven" (Mt 5:17-19). 
 
Keeping the Law (578-580) 
As Israel's Messiah, Jesus kept the law in its all-embracing detail, to "the least of these 
commandments" (Mt 5:17-19). The Jews admitted that they could not observe the Law and had 
an annual Day of Atonement. 
 
The Pharisees had a zeal for the Law but unfortunately they lapsed into a hypocritical 
casuistry. Otherwise, they could have prepared for God's intervention in Jesus. 
 
Only Jesus, the Divine Legislator, "born of a woman, born under the law," could perfectly 
fulfill this law (Gal 4:4). Jesus had the Law engraved on his heart. He took upon himself "the 
curse of the Law" so he could redeem men "from the transgressions under the first Covenant" 
(Gal 3:13). 
 
Offending Some Teachers (581-582) 
Jesus (seen by the people as a rabbi) offended the Jewish teachers because he refused to put his 
teachings alongside of theirs (as just another opinion). He spoke "as one who had authority 
and not as their scribes" (Mt 7:28-29). "You have heard it said.... But I say to you..." (Mt 5:33-34). 
He also rejected the Pharisees' human traditions which made "void the Word of God" (Mk 
7:13). 
 
Concerning dietary laws, Jesus brought out their real meaning, showing that only what comes 
from the heart can defile a man (Mk 7:18-21). The other teachers did not accept Jesus even 
though his preaching was accompanied by miracles. They especially rejected his teaching that 
someone could help his neighbor on the Sabbath. 
 
Respect for the Temple (583-584) 
Jesus showed the deepest respect for the Temple, going there every year of his hidden life (Lk 
2:41). When twelve years old, Jesus remained in the Temple to remind his parents that he must 
be about his Father's business (2:46-49). In John's Gospel, he patterned his public ministry 
according to his pilgrimages to Jerusalem. 
 
For Jesus the Temple was a house for prayer and he was angered when its outer court was 
used for commerce (Mt 21:18). After the Resurrection, the apostles continued to revere the 
Temple (Acts 2:46). 
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The Temple's Destruction (585-586) 
Jesus predicted the Temple's destruction. Not one stone would remain "upon another" (Mt 
24:1-2). This prophecy was distorted at his trial (Mk 14:57-58) and used as an insult on the 
cross (Mt 27:39-40). 
Jesus willingly paid the Temple tax for himself and Peter. He identified himself with the 
Temple by claiming to be God's definitive dwelling-place among men. His death presaged the 
destruction of the Temple and began a new age when man "will worship the Father neither on 
this mountain nor in Jerusalem" (Jn 4:21). 
 
Jesus was certainly subject to the influence of the traditions of Israel, there's no doubt about 
that. But in what form those traditions came to him in Galilee at the beginning of the first 
century is somewhat unclear. He certainly would have known of the Temple in Jerusalem, and 
probably, as traditions report..., would have gone up to Jerusalem for the major pilgrimage 
festivals. He would have known of the rituals of the Temple, their atoning significance. He 
would have celebrated Passover, I suspect, with his family, and would have known of the 
hopes embedded in Passover for divine deliverance. 
 
http://www.pbs.org/wgbh/pages/frontline/shows/religion/jesus/bornliveddied.html  
Harold W. Attridge: The Lillian Claus Professor of New Testament Yale Divinity School 
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The Temple in the Gospel of Matthew 
Prepared by Patrick J. Griffiths 

 
“Whoever thinks he understands and grasps Judaism without the centrality and ultimate 

importance of establishing the Temple, does not properly understand Judaism.” 
http://www.saveisrael.com/segal/segalmount.htm  

What is Judaism Without the Temple Mount?, Moshe Tsvi Segal 

 
What is the Temple?  What is the Synagogue? 
 

ISRAEL'S FUTURE THIRD AND FOURTH TEMPLES, by Lambert Dolphin 
http://www.templemount.org/TM34.html  

 
The Old Testament devotes considerable attention to describing the portable tent, or 
tabernacle, of the Jewish people built under the leadership of Moses. After the conquest of 

Canaan the tabernacle and its contents remained at Shiloh throughout the time of Judges. 
After Shiloh was destroyed (about 1050 BC), the Ark traveled through various Philistine cities 
and finally was brought to David's palace south of the Temple Mount in Jerusalem, and then 
into the holy of holies of the First Temple dedicated by Solomon about 952 BC.  
 
The First Temple geometrically resembled the tabernacle though it was twice as large and 
built of immense quantities of stone, cedar wood and lined with gold. [See Exodus 25-31; 35-
40, Numbers 3:25 ff, 4: ff, also Philo (II Mos. 91) and Josephus (Ant. 3:122 ff). Moses built 
everything according to a pattern revealed to him on Mt. Sinai, Hebrews 8:5.] 
 
After the First Temple was completed (I Kings 5-8), the Tabernacle of Moses was dismantled. It 
may have been stored in a room under the Temple Mount in Jerusalem. There is some 
evidence that it may still lie there to this day.  
 
Nebuchadnezzar destroyed Jerusalem and the First Temple on the 9th of Av 586 BC, the Jews 
were then taken captive to Babylon and the city had no center of worship until Zerubbabel and 
the returning exiles built the Second Temple, completing it in 516 BC.  
 
The Second Temple, modest in comparison with its predecessor, was rebuilt and enlarged by 
Herod the Great beginning in 20 BC. Herod recruited 10,000 workman and set them to the 
task commencing in the 17th year of his reign. Josephus gives vivid descriptions of the Second 
Temple and its environs, and also records the terrible destruction by the Roman general Titus 
in 70 AD 
 
I Kings 6 ff, I Chronicles 22 ff. 3, Ezra, Nehemiah and Haggai describe the rebuilding of the 
temple after the Babylonian captivity. This is the so-called "Second Temple" which Herod the 
Great later greatly enlarged. Jesus was dedicated in the Second Temple, He cast out money 
chambers there on two occasions, and He taught frequently in the temple courts.  
 
During the 70 year captivity of the Jews in Babylon and again in the diaspora, just ending in 
the last century, the Jewish people have centered their worship of the God of Abraham, Isaac 
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and Jacob in synagogues around the world. Since the terrible destruction of the Second 
Temple by the Romans in AD 70, temple sacrifices, offerings, instruction, and worship have 
ceased in accordance with an Old Testament prophecy of Hosea (about 746 BC): 
 

"For the children of Israel shall dwell many days without king or prince, without 
sacrifice or pillar, without ephod or terephim. Afterward the children of Israel shall 
return and seek the LORD their God, and David their king; and they shall come in fear 
to the LORD and to his goodness in the latter days." (Hosea 3:4, 5) 

 
Synagogue Services 

This Israel and Judaism Studies (IJS) website is a service of the NSW Jewish Board of Deputies, the 

official roof-body of the Jewish Community in New South Wales. The site provides basic information 

about Judaism and the history of Israel. 
http://www.ijs.org.au/Synagogue-services/default.aspx 

 
In 70 CE the Second Temple in Jerusalem was destroyed by the Romans. Rome celebrated its 
victory by building the Arch of Titus, which still stands in the Forum there.iv The facade of the 
Arch shows the Roman legion in its triumphal procession in Rome, bearing the sacred objects 
of the Temple including the menorah, which has never since been found. 

                       
The Arch of Titus and 
detail showing the 
Romans carrying off the 
golden Temple menorah. 
 
As the ritual of Temple 
worship came to an 
end, synagogues and 
synagogue services 
evolved, with an order of 
prayer established by the 
sages. Their idea was that 
the ritual of the Temple 
sacrifice would be 
replaced by formal 
worship. These 

sages came to be known as 'rabbis' (The word 'rabbi literally means 'my teacher'.)  
 
The word “synagogue” is simply a Greek translation of the Hebrew 'Beit Knesset', meaning 
'House of Assembly'. Other Hebrew terms, less frequently used, describe the synagogue as a 
'House of Study', or a 'House of Prayer'. A synagogue is the social, intellectual and spiritual 
centre of its Jewish community's life. 
 
The earliest origins of the synagogue are unclear. The Jewish tradition is that special places of 
worship were established during the Babylonian exile, and there are also controversial first 
century archeological finds in Israel. However there is no doubt that synagogues were 
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established by the first century by communities outside Israel, certainly in the great trading 
centres of Alexandria in Egypt, the Greek island of Delos, and Ostia near Rome, before the 
destruction of the Second Temple. There are undoubted archeological remains of synagogues 
in Israel by the second century. 
 
All synagogues face Jerusalem. At the Jerusalem end stands the Ark, which recalls the Ark of 
the Covenant, and which houses the Torah Scrolls, parchment scrolls of the first five books of 
the Bible, handwritten by a scribe in an ornamented Hebrew script. Above the Ark are the 
Hebrew words, “Know before Whom you Stand”, above that there are tablets bearing the first 
words of each of the Ten Commandments, and in front of the Ark hangs an eternal light in 
memory of the eternal light in the Temple. There is also a menorah standing on one side. 
 
In the centre of the synagogue there is a raised platform called the 'bimah', with a reading 
desk, and this is the place from which the service is led, and the reading from the Torah takes 
place, with the reader facing the Ark.  
 
At morning services men wear a prayer shawl with fringes at the four corners in conformity 
with the Biblical commandment to remind themselves of the Divine by wearing fringes at the 
corners of their garments. 
 
In Orthodox synagogues men and women are seated separately, with the women traditionally 
in an upstairs gallery. (The reason given is that the presence of women distracts men from 
praying.) More recently this arrangement is often replaced by a symbolic dividing structure 
between men and women sitting at the same level. Men and women sit together in 
Conservative and Progressive synagogues.  
 
Some prayers are quietly recited, and others are chanted and sung in traditional melodies by 
the reader and by the congregation. Any person may lead the prayers. In smaller synagogues 
this may be a member of the congregation, the rabbi, or a minister without rabbinical 
qualification. Larger synagogues may employ a 'chazan', or cantor, distinguished for his voice 
and knowledge of sacred music. 
 
All synagogues have services three times a day (with a further 'Musaf' - additional service - 
after the morning service) on the Sabbath and on fasts and festivals, and on Monday and 
Thursday mornings; and many also have services every morning.  
 
In addition, observant Jews seek to pray in formal worship services three times a day. Such 
services need not take place in a synagogue; they merely require a quorum ('minyan') of at 
least ten men over 13 years of age (in Orthodoxy - ten men or women in Progressive Judaism) 
to gather for morning, afternoon and evening prayers. On a long flight on an Israeli airline, a 
passenger will often find himself invited to join such a service at the back of the plane. There 
are also such services to be seen on most mornings all over Israel, for example on the beach at 
Tel Aviv - as well as an array of different service gatherings at the Western Wall under the 
Temple Mount in Jerusalem. 
 
Jewish prayers are usually recited in Hebrew. However they can be recited in any language.  
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Daily prayers are collected in a book called a 'siddur', which derives from the Hebrew root 
meaning 'order', because the siddur sets out the order of the prayers. The origin of the order of 
service is traditionally ascribed to the 'Men of the Great Assembly', a gathering of 120 sages 
which provided leadership for the returning exiles from Babylon for about one hundred years 
after 515 BCE, when the rebuilding of the Temple began. However prayers and melodies have 
been incorporated into the liturgy over a long period of time as part of a continuing process, 
with much of the liturgical poetry and music originating in medieval Spain and the Rhineland.  
©Ian Lacey 2007 
 

The word “temple” and “synagogue” in The Gospel of Matthew 
 
Temple [naos] from a primary naio (to dwell); a fane, shrine, temple:--shrine, temple.  
 
Mt 23:16 Woe unto you, ye blind guides, which say, Whosoever shall swear by the temple 
[naos], it is nothing; but whosoever shall swear by the gold of the temple [naos], he is a debtor! 
 Mt 23:17 Ye fools and blind: for whether is greater, the gold, or the temple [naos] that 
sanctifieth the gold? 
 Mt 23:21 And whoso shall swear by the temple [naos], sweareth by it, and by him that 
dwelleth therein. 
 Mt 23:35 That upon you may come all the righteous blood shed upon the earth, from the 
blood of righteous Abel unto the blood of Zacharias son of Barachias, whom ye slew between 
the temple [naos] and the altar. 
Mt 27:5 And he cast down the pieces of silver in the temple [naos], and departed, and went 
and hanged himself. 
Mt 27:51 And, behold, the veil of the temple [naos] was rent in twain from the top to the 
bottom; and the earth did quake, and the rocks rent; 
(KJV) 
 
Temple [hieron] a sacred place, i.e. the entire precincts (whereas naos denotes the central 
sanctuary itself) of the Temple (at Jerusalem or elsewhere):--temple. 
 
Mt 4:5 Then the devil taketh him up into the holy city, and setteth him on a pinnacle of the 
temple [hieron], 
Mt 12:5 Or have ye not read in the law, how that on the sabbath days the priests in the temple 
[hieron] profane the sabbath, and are blameless? 
Mt 21:12 ¶ And Jesus went into the temple of God, and cast out all them that sold and bought 
in the temple [hieron], and overthrew the tables of the moneychangers, and the seats of them 
that sold doves, 
Mt 21:14 And the blind and the lame came to him in the temple [hieron]; and he healed them. 
Mt 21:15 And when the chief priests and scribes saw the wonderful things that he did, and the 
children crying in the temple [hieron], and saying, Hosanna to the Son of David; they were 
sore displeased, 
Mt 21:23 ¶ And when he was come into the temple [hieron], the chief priests and the elders of 
the people came unto him as he was teaching, and said, By what authority doest thou these 
things? and who gave thee this authority? 
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Mt 24:1 ¶ And Jesus went out, and departed from the temple [hieron]: and his disciples came 
to him for to shew him the buildings of the temple [hieron]. 
Mt 26:55 In that same hour said Jesus to the multitudes, Are ye come out as against a thief with 
swords and staves for to take me? I sat daily with you teaching in the temple [hieron], and ye 
laid no hold on me. 
(KJV) 
 
It is clear when considering the idea of Temple that Jesus identified Himself as the Temple. 
 
Mt 12:6 But I say unto you, That in this place is one greater than the temple [hieron]. 
Mt 26:61 And said, This fellow said, I am able to destroy the temple [naos] of God, and to 
build it in three days. 
Mt 27:40 And saying, Thou that destroyest the temple [naos], and buildest it in three days, 
save thyself. If thou be the Son of God, come down from the cross. 
 
John’s Gospel speaks to this saying.  In John 2 we have the wedding in Cana of Galilee (John 
2:1-11).   Verse 11 speaks to the time as at the front end of His earthly ministry, “This 
beginning of His signs Jesus did in Cana of Galilee, and manifested His glory, and His 
disciples believed in Him.” 
 
Verse 12 has Him celebrating the Passover in Jerusalem and clearing out the Temple.  This 
would be different than what is experienced in Matthew 21 with Palm Sunday.  What this 
would suggest is that this saying was common with our Lord.  Notice the wording in John’s 
Gospel. 
 
18 The Jews then said to Him, "What sign do You show us as your authority for doing these 
things?" 19 Jesus answered them, "Destroy this temple, and in three days I will raise it up." 20 
The Jews then said, "It took forty-six years to build this temple, and will You raise it up in 
three days?" 21 But He was speaking of the temple of His body. 22 So when He was raised 
from the dead, His disciples remembered that He said this; and they believed the Scripture 
and the word which Jesus had spoken. 23 ¶ Now when He was in Jerusalem at the Passover, 
during the feast, many believed in His name, observing His signs which He was doing. 24 But 
Jesus, on His part, was not entrusting Himself to them, for He knew all men, 25 and because 
He did not need anyone to testify concerning man, for He Himself knew what was in man. 
 
Synagogue 
 
Mt 4:23 ¶ And Jesus went about all Galilee, teaching in their synagogues, and preaching the 
gospel of the kingdom, and healing all manner of sickness and all manner of disease among 
the people. 
Mt 6:2 Therefore when thou doest thine alms, do not sound a trumpet before thee, as the 
hypocrites do in the synagogues and in the streets, that they may have glory of men. Verily I 
say unto you, They have their reward.  
Mt 6:5 ¶ And when thou prayest, thou shalt not be as the hypocrites are: for they love to pray 
standing in the synagogues and in the corners of the streets, that they may be seen of men. 
Verily I say unto you, They have their reward. 
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Mt 9:35 ¶ And Jesus went about all the cities and villages, teaching in their synagogues, and 
preaching the gospel of the kingdom, and healing every sickness and every disease among the 
people. 
Mt 10:17 But beware of men: for they will deliver you up to the councils, and they will scourge 
you in their synagogues; 
Mt 12:9 And when he was departed thence, he went into their synagogue: 
Mt 13:54 And when he was come into his own country, he taught them in their synagogue, 
insomuch that they were astonished, and said, Whence hath this man this wisdom, and these 
mighty works? 
Mt 23:6 And love the uppermost rooms at feasts, and the chief seats in the synagogues, 
Mt 23:34 ¶ Wherefore, behold, I send unto you prophets, and wise men, and scribes: and some 
of them ye shall kill and crucify; and some of them shall ye scourge in your synagogues, and 
persecute them from city to city: 
(KJV) 
                                                 
iv The Arch of Titus is a 1st-century honorific arch located on the Via Sacra, Rome, just to the south-east of the 
Roman Forum. It was constructed in c. 82 AD by the Roman Emperor Domitian shortly after the death of his 
older brother Titus to commemorate Titus' victories, including the Siege of Jerusalem in 70 AD. 
http://en.wikipedia.org/wiki/Arch_of_Titus  
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The Early Church and the Law of Moses 
http://www.gci.org/law/otl05 

Grace Community International 

 

Many early Christians apparently did not completely understand the significance of all that Jesus Christ 

did. Even several decades after Jesus' death, many Christians did not understand what a dramatic 

difference Jesus had made in our relationship with God. Many Jewish Christians did not seem to 

understand that the new covenant had replaced the old. Perhaps they thought the teachings of Jesus had 

simply been added on top of the teachings of Moses. 

 

As far as we can tell in the Gospels, Jesus did not tell his disciples that Passover lambs and 

sacrifices would no longer be needed. He did not tell them the old covenant was obsolete. He simply 

proclaimed that his blood was the blood of a new covenant, and it took the church many years to learn 

how significant this really was. Luke records part of the story in the book of Acts. Let's turn there to see 

what the Holy Spirit revealed to the church about the old covenant laws. 

  
1. Cornelius was a Roman centurion who worshiped God. Did God accept his worship? Acts 10:1-4. Was 

he respected as righteous by the Jewish people? Verse 22. Does God accept gentiles who worship him and 

live righteous lives? Verses 34-35. Did God give the Holy Spirit to Cornelius? Verse 44. Was Cornelius 

then baptized in water? Verse 47. 

  
2. Did all the Christians joyfully accept what Peter had done? Acts 11:2-3. After Peter told the story, did 

they accept the idea that gentiles could be saved? Verses 14, 18. Did the Jewish Christians then begin 

preaching the gospel to gentiles? Verses 19-20. 

  
3. As Paul and Barnabas traveled, did they begin by preaching to gentiles? Acts 13:13-14. Were both 

Jews and gentiles included? Verse 16. Was Paul's message well received? Verses 42-44. Were the Jews 

more receptive than the gentiles? Verses 45-48. Did the Jews and gentiles of Iconium react similarly? 

Acts 14:1-2. Was the "door of faith" open to the gentiles? Verse 27. 

  
4. What did some Jewish Christians teach the gentile Christians in Antioch? Acts 15:1. Did Paul and 

Barnabas agree with this teaching? Verse 2. How did they decide to resolve the question? Same verse. In 

Jerusalem, how was the question phrased? Verse 5. 

 

Comment: A small group of Jewish Christians thought the gentile believers ought to 1) be circumcised 

and 2) be told to obey the law of Moses. In other words, they thought the gentiles, in addition to believing 

in Jesus Christ, should also become proselytes — converts to Judaism. They thought the gentiles should 

obey all the laws God had given the Israelites — circumcision and everything else. 

  
5. The phrase "law of Moses" is used in six other places in the New Testament. What kinds of laws are 

included in the law of Moses? Luke 2:22; 24:44; John 7:22-23; Acts 28:23; 1 Cor. 9:9; Heb. 10:28. 

 

Comment: The law of Moses included laws of ritual purification, prophecies about the Messiah, rules 

about treating livestock, and civil laws about penalties for religious crimes. Apparently the "law of 

Moses" included everything Moses wrote, what we now call the books of Moses. Jews call it the Torah, 

the Law, one of the three main sections of the Bible. 

 

In Jewish thought, the law of Moses also included the requirement for circumcision. Although that custom 

began with Abraham, it was included in the regulations of Moses (Lev. 12:2-3). This is shown in Acts 



61 
15:1, where circumcision is one of the customs of Moses. The early church met to discuss whether gentile 

Christians ought to keep all the law of Moses, including the purification rituals and circumcision. 

  
6. Years later, some Jewish Christians became concerned about what Paul was teaching. What was the 

attitude of these Jewish Christians toward the Torah? Acts 21:20. What kind of requirements were 

included in the law they were concerned about? Verses 21, 24. Were they concerned about what Paul was 

teaching gentiles? Verses 21, 25. 

 

Comment: The Jewish Christians in Jerusalem continued to keep the customs of Judaism. They 

continued to circumcise their children, continued to participate in temple rituals and continued in the law 

of Moses. Those things were part of their culture. It was not wrong to do them, but it would have been 

wrong to think that they were required for all Christians. God had not commanded such things for 

gentiles, and gentiles were being saved without any need to keep old covenant laws. That question had 

already been settled at the Jerusalem conference, and the Jewish Christians were not worried about what 

Paul was teaching gentiles. They were concerned only with Jewish Christians. 

 

The leaders of the Jerusalem church devised a plan to show that Paul had nothing against the customs 

taught by Moses — Paul participated in a temple ritual. Christianity did not require Jewish believers to 

abandon all their worship traditions. But neither did it require them to continue. Paul had the freedom to 

participate when he was among Jews; he also had the freedom to act as if he were not under the Torah (1 

Cor. 9:21). He had the freedom to live like a gentile. Peter had that freedom, too (Gal. 2:14). 

 

Some people in the early Jerusalem church apparently did not understand this, and Paul did not attempt to 

correct them at that particular time. Later, the book of Hebrews explained that the old covenant was 

obsolete and no longer binding — even for Jewish Christians. No one has to participate in temple rituals 

or observe other laws that God gave only under the old covenant system. 

 

Jewish Christians do not have to keep the law of Moses. Although in some situations (such as in 

Jerusalem) it might be wise to observe the customs, it is not required. When we live among people who 

do not have the Torah in their tradition, we can live like them, since we are not under the Torah (1 Cor. 

9:20-21). Rather, we live under the law of Christ. We obey him, and his teachings do not require us to 

obey all the laws of Moses. As we go forward in this study, we will learn more about the difference 

between the law of Christ and the law of Moses. 
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The Growth of Christianity 
in the Roman Empire 

http://huron2.aaps.k12.mi.us/smitha/HUM/PDF/Growth-of-Chr.pdf 
 

 
Why did Christianity become so quickly popular in the Roman Empire? Especially at a time 
when it was illegal? Hundreds of thousands of Christians were tortured and killed by the 
Roman government, yet more people kept freely choosing to join the new religion. Why did 
they so easily let go of the polytheistic paganism which was typical of the early Romans? 
 
By the time Constantine legalized the practice of Christianity in 313, the empire was already 
heavily Christianized. By the year 300 perhaps 10 percent of the people were Christians, and by 
the middle of the century, Christians may well have been a majority of the citizens, 33 million 
Christians in an empire of 60 million people. So Constantine did not so much ensure 
Christianity’s success as acknowledge it. 
 
These were not 33 million “nominal” Christians. In the decade before Constantine’s edict, the 
Church had suffered its most ruthless and systematic persecution ever under the emperor 
Diocletian and his successors. The practice of the faith was, in many places, punished by torture 
and death. In many places, to live as a Christian meant, at the least, to accept social stigma and 
humiliation.  What is more, the Christian way itself was characterized by voluntarily engaging 
in demanding disciplines in the life of prayer and in the moral life. 
 
To be a Christian was not easy in the year 300. Christians were laying their lives on the line 
every time they met to discuss the New Testament, and they continued to do so through the 
course of every day. 
 
Yet the rate of conversion throughout the empire — beginning with the first Christians, long 
before Constantine — was most remarkable. 
 
In the first Christian centuries there was an astonishing growth rate of 40 percent per decade. 
Again, Constantine gets no credit for this growth. Most of it happened in the years before he 
was born. 
 
Most growth came from individual conversions, and not only from the poor, but also from the 
merchant and upper classes. Most converts were women; women benefited greatly from 
conversion; and some women were influential leaders. The Christian population grew by 40 
percent a decade, from about 1,000 Christians in the year 40 to 7,530 in 100 to a little over six 
million in 300 and 33 million in 350 — growing, in the hundred years between 250 and 350, 
from about two percent of the population to slightly over half. 
 
Epidemics were among the great terrors of life in the ancient world. The physicians in those 
days knew that the diseases were communicable, but they knew nothing about bacteria or 
viruses, never mind antibiotics or antisepsis. Once the diseases hit your hometown, there was 
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really no stopping them. Several major epidemics ravaged the empire during the rise of 
Christianity, and each of them reduced the empire’s population by about one-third. 
 
How did that happen? Look at what ordinarily happened when an epidemic hit your ancient 
hometown. The first people to leave were usually the doctors. They knew what was coming, 
and they knew they could do little to prevent it. The second-century pagan physician Galen 
admits that he fled, in his description of the worldwide epidemic during the reign of Marcus 
Aurelius. The next ones to leave were the pagan priests, because they had the means and the 
freedom to do so. 
 
Ordinary pagan families were encouraged to abandon their homes when family members 
contracted the plague. Again, they knew no other way to isolate the disease than to leave the 
afflicted family member behind to die, perhaps slowly. 
 
Christians were duty-bound not to abandon the sick. Jesus had said that, in caring for the sick, 
Christians were caring for him. So, even though Christians knew little more about medicine 
than the pagans did, they stayed with their family members, friends, and neighbors who were 
suffering. Consider this account of the great epidemic of the year 260, left to us by Dionysius of 
Alexandria: 
 
Most of the Christians in our city showed unbounded love and loyalty, never sparing themselves and 
thinking only of others. Heedless of danger, they took charge of the sick, attending their every need, 
helping and comforting them — and with them departed this life serenely happy; for they were infected by 
others with the disease, drawing on themselves the sickness of their neighbors and cheerfully accepting 
their pain. 
 
We also possess pagan accounts of that epidemic, and all of them are characterized by despair. 
Yet the Christians were “serenely happy.” Nor was this an extraordinary event. Syrian Antioch, 
considered the second city of the empire, experienced 41 natural and social catastrophes of this 
order during the years when Christianity was on the rise. That is an average of one cataclysmic 
disaster every fifteen years. 
 
Christianity had the same effect in other ways. It offered cities filled with strangers, orphans, 
widows, the homeless, and the poor a new family and community and a new way of life that 
freed them from many of the fears that tortured their pagan neighbors. 
 
Amid the havoc, Christian charity brought church growth. Christians were much more likely to 
survive epidemics because they cared for one another. Mere comfort care cut the Christian 
mortality rate by two-thirds when compared with the pagans. What is more, the Christian 
families cared for their pagan neighbors as well. Thus, the pagans who received Christian care 
were more likely to survive and, in turn, to become Christians themselves. Thus, in times of 
epidemic, when populations as a whole plummeted, church growth soared, even when Roman 
soldiers were executed Christians by the thousands. 
 
The pagans tended only to take care of those in their group. While pagans would only help their 
brothers, Christians treated all men as their brothers. And the pagans took notice. The emperor 



64 
Julian, who despised all Christians and led the charge to re-paganize the empire, still had to 
grudgingly admire their charity: “The impious Galileans support not only their poor, but ours 
as well. Everyone can see that our poor lack aid from us.” 
 
A document of the early second century, the Letter to Diognetus, describes the process. The 
writer points out that Christians are not distinguished from other people by anything external: 
not their country or language, not their food or clothing, but by what he calls the Christians 
“way of life.” 
 
They marry, as do all others; they have children; but they do not commit infanticide. They invite 
strangers to their table, but not into their bed … they obey the prescribed laws, and at the same time 
surpass the laws by their lives. They love all men, and are persecuted by all. They are unknown and 
condemned; they are put to death … to sum it up: As the soul is in the body, so Christians are in the 
world. The soul is dispersed through all the members of the body, and Christians are scattered through all 
the cities of the world … the invisible soul is guarded by the visible body, and Christians are known 
indeed to be in the world, but their godliness remains invisible. 
 
Gradually, invisibly, but inexorably, Christian doctrine, hope, and charity transformed the 
Roman Empire. Christianity transformed the way neighbors treated the sick, the way parents 
treated their children, and the way husbands and wives loved each other. It was this lifestyle, in 
addition to the promise of freely given eternal salvation, which attracted so many new believers. 
 
Christianity addressed people’s needs, both in this life, and in the next life, in contrast to 
paganism, which didn’t satisfactorily address the next life, and in contrast to Egyptian 
mythology, which didn’t offer practical guidance for this life. 
 
[adapted from Mike Aquilina and Rodney Stark, at the University of Washington] 
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Church History:  AD 30-99 
http://www.christiantimelines.com/firstcentury.htm 

Contact Mark Nickens, Ph.D. in Church History, at drnickens@triad.rr.com.  Questions, comments, and 

observations are welcome.  ©2009-12 Mark Nickens 

 

What happened in this century? 

• The Age of the Apostles:  by the end of the First Century they were all gone but one. 

• New Testament books were written:  plus other books purported to be from or about apostles 

but weren't. 

• Christianity moves from being centered in Jerusalem to scattered from Spain to India to Ethiopia. 

• Only the Jews persecuted the Christians at the beginning, by the end this switched to the Romans. 

• Demographic of Christianity:  mainly Jews at the beginning, mainly Gentiles at the end. 

• The first Christian heresies appear:  Gnosticism and Docetism. 

 

AD 30      The First Century in Church History began in the year AD 30, the year Jesus was crucified, 

rose from the dead, and ascended into heaven. 

 

30       Right after the ascension of Jesus, Christianity consisted of approximately 1000 believers and was 

centered in Jerusalem.  Within a year, Christianity had increased to approximately 10,000 believers.  

  

30-40s       During this time, Peter was the leader of the early Christian movement. 

  

c. 30       The stoning of Stephen causes the Christians to scatter.  (The exact date is unknown.) 

  

c. 32       Paul is converted.  (The exact date is unkown.) 

  

40       The term "Christian" was first used in Antioch around this date.   

  

41       The Emperor Caligula announced that he would erect a statue of himself in the Temple in 

Jerusalem.  He is assassinated before he can do so. 

  

48-49       Paul's first missionary trip.  Paul began to teach that Gentiles do not need to be circumcised 

in order to become Christians. 

  

49     Suetonius, a Roman historian, reported that "Since the Jews constantly made disturbances at the 

instigation of Chrestus, he [the Emperor Claudius] expelled them from Rome."  This may have been a 

reference to Christ.  Priscilla and Aquilla were a part of this expulsion, as described in Acts 18:2.  

 

 

The Big Picture:  Where did the Christians meet? 
 

The first churches were not built for at least 200 years after Jesus, so during this time period Christians 

frequently meet in people's homes, called house churches.  II and III John are prime examples of letters 

written to house churches.  [In 303, the Emperor Diocletian decreed that all churches should be 

discovered.  This is the first evidence of buildings set aside for worship by Christians.] 

  

50       Council of Jerusalem called to determine whether or not Paul's belief that Gentiles do not have to 

be circumcised in order to be Christian; decision is made that Paul is right, see Acts 15. 
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50        By this year, the Christians may have begun to worship on Sunday instead of the Jewish Sabbath 

which is Saturday.   

 

50-58       Paul's second and third missionary trips:  Christianity moves into present-day Turkey and 

Greece.  Paul writes most of his letters in this time period. 

  

60-62       Paul is arrested and taken to Rome.  The book of Acts ends with Paul under house arrest in 

Rome. 

  

Mid-First Century       At some point in the First Century, Thomas probably went to India.  Today 

membership in Thomist Churches numbers in the several millions.   

  

64 Fire in Rome.  Starting on July 18, a fire swept through Rome and burned up to 70% of the city 

over a period of a week.  Some citizens accused the Emperor Nero of setting the fire.  Nero pointed at the 

small group of Christians as the culprits  (they were innocent).  Nero had so many Christians horribly 

tortured that some Romans began to feel sorry for them.  

  

The Big Picture:  Extent of Persecutions 
 

While this was the first Roman persecution of Christians, it did not occur for religious purposes.  Since 

some people believed that Nero set the fire, he pointed at a group which would not fight back.  The first 

persecutions of Christians because of their faith did not occur until the 90s with Domitian.  The first 

systematic, widespread persecution of Christians does not occur until the mid-Third Century. 

  

66       Jews revolt against Roman occupation and regain their kingdom.  Some evidence exists which 

suggests the Christians fled to Pella. 

  

67       Perhaps in this year, Peter and Paul were martyred in Rome under Nero:  Peter was crucified 

upside down and Paul was beheaded.   

  

68       The Gospel of Mark is believed to have been written during the late 60s.  The Gospels of Matthew 

and Luke may come from the same time period or perhaps as much as 10-15 years later.  The Gospel of 

John was probably written after that, as late as the decade of the 90s.  Therefore, Paul wrote his letters 

prior to the writing of the Gospels. 

  

70       The Romans regained Jerusalem and destroyed the Temple. 

  

70-95       Knowledge of the spread and development of Christianity is scant during this time period. 

  

81-96       Domitian was emperor.  He began the first persecution against Christians because of their faith. 

  

95       The Apostle John is on the island of Patmos because of the Domitian persecution. 

  

95       Council of Jamnia.  The Council was a meeting of Jewish leaders and made several decisions 

which are referred to as the 18 Benedictions.  The Twelfth Benediction reads in part:  "And may the 

Nazarenes [Christians] and heretics perish quickly."  Therefore the Council drew a bright line between 

Christianity and Judaism.  Any Jew who became a Christian was unwelcome in the synagogues. 
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The Big Picture: Christianity becomes mainly Gentile 
 

In the year 30, Christianity mainly consisted of Jews who accepted Jesus as the Messiah.  By the year 

100, Christianity consisted mainly of Gentiles.  This was due to the travels of the Apostles which 

increasingly focused on Gentiles, and because the Jews increasingly forced Jewish Christians out of the 

synagogues (see the year 95). 
  

96       Domitian died and John moved to Ephesus where he probably died around the year 100.   
  

96-98       Nerva was the Roman Emperor.  No evidence of Christian persecution. 
  

98-117       Trajan was Roman Emperor.  Some persecution of Christians, but not widespread. 

  

The Big Picture:  The First Four Eras of Church History 
 

Early Christianity developed through four eras, which over lapped.  They are, in order:  the Age of the 

Apostles (Apostolic Age), the Apostolic Fathers, the Apologists, and the Teachers.  These groups of 

leaders reflect changes which occurred in the early church period.  Right after Jesus, the Apostles were 

tasked to carry the word of God to the ends of the (then-known) world.  The task of the next leaders, the 

Apostolic Fathers, was to provide leadership in making decisions about practical and even theological 

ideas.  The task of the next leaders, the Apologists, was to defend the faith.  The task of the last leaders, 

the teachers, was to develop more fully the theological ideas of Christianity.  In this last group we see the 

beginnings of the Councils.  Think of the four eras in this way.  Jesus had the vision, but the Apostles 

were the ones who spread His message and determined that it included the Gentiles (Paul).  Next the 

Apostolic Fathers determined how these new churches would be run.  By 100 years after Jesus, non-

Christians had begun to attack the new faith of Christianity, and so a group of leaders developed who 

could combat the heresies.  After the early heresies had been defeated, the Christians could take the time 

to examine their own belief in more detail, thus the Teachers and the Councils.   

 

The Big Picture:  Who were the Apostolic Fathers? 
 

The time period from Jesus to the late First Century is known as the Age of the Apostles. 

The next era in Church History is known as the Apostolic Fathers.  These Christians were the next 

generation of leaders and helped solidify the new churches and church leadership.  Think of the Apostles 

as the founders of a corporation and the Apostolic Fathers as the CEOs who run the corporation.  The 

Apostolic Fathers produced works which helped determine how churches ran and even tackled some 

theological ideas.  The Apostolic Fathers are Clement of Rome, Ignatius, Hermas, Polycarp, and Papias, 

and the writings of the Epistle of Barnabas, the Epistle to Diognetus, II Clement, and the Didache.  You 

can find many of these here:  http://www.ccel.org/ccel/schaff/anf01.toc.html.  
  

Late 90s       Clement, the bishop of Rome (one of the Apostolic Fathers), wrote a letter to the Christians 

in Corinth:  it is known as I Clement.   
  

The Big Picture:  Books which did not make it into the New Testament 
 

While Clement's letter to the Christians in Corinth, known as I Clement, was never considered a part of 

the New Testament, a number of other books were considered but were not included.  These books are 

known collectively as Apocrypha.  Early church leaders determined that these were not linked to the 

Apostles and so were not reliable. 
  

Late First Century       Development of Christian Gnosticism and Docetism. 
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The Big Picture:  What's up with Gnosticism and Docetism? 
 

Gnosticism predated Christianity and had many forms.  It did have two constant ideas:  (1) dualism, that 

physical-ness is evil while all things spiritual are good and (2) a hierarchy of gods, where the highest god 

can be thought of as the spiritually purest god (or the "good" god).  Different gods or spirits exist, with a 

"lower" or even evil god being responsible for creating physical-ness (think "earth").  Gnostics sought to 

communicate with this higher or good god in order to learn its wisdom.  Docetism is an offshoot of 

Gnosticism.  It taught that Jesus was a messenger sent from the highest god (or maybe a lower good god 

depending on the Gnostic system).  Therefore, Jesus came to teach wisdom from the highest god.  And, 

since Jesus was a messenger from a pure spiritual god, that meant that he was spiritual and not physical.  

He appeared to be physical but was not; this state has been called a phantom.  These two were considered 

attacks on Christianity because they denied the Trinity and the Incarnation.  Basically, some people 

could not accept the idea that God had come to earth in physical form, and so they married the idea of 

Jesus with Gnosticism and came up with Docetism.  These heresies appeared in the First Century (as 

shown in I and II John), but will grow much stronger in the Second Century. 

  

99 The only Apostle alive at the end of the First Century is John.  He most likely died in Ephesus 

early in the next century.  

 

Primary Sources 
Persecution of Christians under Nero after the fire:  "Yet no human effort, no princely largess nor 

offerings to the gods could make that infamous rumor disappear that Nero had somehow ordered the fire.  

Therefore, in order to abolish that rumor, Nero falsely accused and executed with the most exquisite 

punishments those people called Christians, who were infamous for their abominations. . . . Therefore, 

first those were seized who admitted their faith, and then, using the information they provided, a vast 

multitude were convicted, not so much for the crime of burning the city, but for hatred of the human race.  

And perishing they were additionally made into sports:  they were killed by dogs by having the hides of 

beasts attached to them, or they were nailed to crosses or set aflame and when the daylight passed away, 

they were used as nighttime lamps.  Nero gave his own gardens for this spectacle and performed a Circus 

game, in the habit of a charioteer mixing with the plebs or driving about the race-course.  Even though 

they were clearly guilty and merited being made the most recent example of the consequences of crimes, 

people began to pity these sufferers, because they were consumed not for the public good but on account 

of the fierceness of one man."  From Tacitus, The Annals, 44.2-44.5.  

 

Martyrdom of Peter and Paul:  "Paul was beheaded on the Ostesian road.  And Peter, having come to the 

cross, said:  Since my Lord Jesus Christ, who came down from the heaven upon the earth, was raised 

upon the cross upright, and he has deigned to call to heaven me, who am of the earth, my cross ought to 

be fixed head down most, so as to direct my feet towards heaven; for I am not worthy to be crucified like 

my Lord.  Then having reversed the cross, they nailed his feet up."   

  

Apocryphal books found at www.ccel.org:  The Protevangelium of James, The Gospel of Pseudo-

Matthew, The Gospel of the Nativity of Mary, The History of Joseph the Carpenter, The Gospel of 

Thomas, The Arabic Gospel of the Infancy of the Savior, The Gospel of Nicodemus, The Letter of 

Pontius Pilate, The Death of Pilate, The Narrative of Joseph, The Avenging of the Savior, Acts of the 

Holy Apostles Peter and Paul, Acts of Paul and Thecla, The Acts of Barnabas, The Acts of Philip, Acts 

and Martyrdom of the Holy Apostle Andrew, Acts of Andrew and Matthias, Acts of Peter and Andrew, 

Acts and Martyrdom of St. Matthew the Apostle, Acts of the Holy Apostle Thomas, Consummation of 

Thomas the Apostle, Martyrdom of the Holy and Glorious Apostle Bartholomew, Acts of the Holy 



69 
Apostle Thaddaeus, Acts of the Holy Apostle and Evangelist John the Theologian, Revelation of Moses, 

Revelation of Esdras, Revelation of Paul, Revelation of John, The Book of John Concerning the Falling 

Asleep of Mary, The Passing of Mary, The Gospel of Peter, and The Apocalypse of Peter.  

  

Eusebius quotes Tertullian concerning the end of persecutions after the death of Domitian, and the 

subsequent release of John from Patmos in his Church History 3:20:10:  But after Domitian had reigned 

fifteen years, and Nerve had succeeded to the empire, the Roman Senate, according to the writers that 

record the history of those days, voted that Domitian's honors should be cancelled, and that those who had 

been unjustly banished should return to their homes and have their property restored to them.  It was at 

this time that the apostle John returned from his banishment in the island and took up his abode at 

Ephesus, according to an ancient Christian tradition 
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