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Prologue 
No Christianity without the Resurrection 

 
“The Question of Jesus’ resurrection lies at the heart of the Christian faith.  There is no form of 
early Christianity known to us that does not affirm that after Jesus’ shameful death God 

raised him to life again.”1 
N.T. Wright 

 
It is impossible not to see the centrality of the resurrection of Jesus Christ to Christianity.  In fact, 
in its absence there is no Christian message of hope, healing, and wholeness.  In the absence of 
His resurrection from the dead, sin’s debt remains, God’s wrath continues, alienation and 
rejection are persistent and perpetual, and guilt prevails.  It is His resurrection from the dead 
and triumph over the grave that insures redemption, propitiation, adoption, and justification.  
Why the emphasis on His resurrection? 
 

Many Christians regard the resurrection of Jesus as the central doctrine in Christianity. 
Others take the Incarnation of Jesus to be more central; however, it is the miracles — and 
particularly his Resurrection — which provide validation of his incarnation. According to 
Paul, the entire Christian faith hinges upon the centrality of the resurrection of Jesus and the 
hope for a life after death.2 

 
The resurrection of Jesus from the dead is central to the message of the New Testament - it 
simply does not make sense without it. The cross and resurrection are central to virtually all 
known forms of early Christianity. Michael Ramsey, a former Archbishop of Canterbury, has 
said:  
 

For the first disciples, the gospel without the resurrection was not merely a gospel without a 
final chapter; it was not a gospel at all.3  
 
Belief in the resurrection is not an appendage to the Christian faith: it is the Christian faith. 
The Gospels cannot explain the resurrection; it is the resurrection, which alone explains the 
Gospels.4  

 
If the resurrection is not at the heart of biblical preaching, then it is deceptive to call it 
Christianity.  
 
I have no idea as to your motive for reading this short tract on the resurrection of Jesus Christ 
as noted in 1 Corinthians 15.  My desire is for you to understand and accept His victory over sin 
and death freeing you from your imprisonment.  He is the good news that can lead you from 
darkness to light, famine to feasting, and from death to life.  May the Holy Spirit cause you to 
hear His voice and see Him. 
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Understanding Resurrection in the Bible 
 
“The Question of Jesus’ resurrection lies at the heart of the Christian faith.  There is no form of 
early Christianity known to us that does not affirm that after Jesus’ shameful death God raised 
him to life again.  That affirmation is, in particular, the constant response of earlier Christianity 
to one of the four key questions about Jesus that must be raised by all serious historians of the 
first century.”5   
 

I. The idea of Resurrection in the ANE 
 
“Thus, in the final analysis, the cumulative evidence is decisive: There is nothing distinctively 
“Christian” about a belief in a resurrection. Rather, some segments of Late Second Temple and 
Early Post-Biblical Judaism believed in a resurrection and some segments did not. Christianity, 
as an heir to apocalyptic branches of Judaism, was quite consistent in always affirming a belief 
in a resurrection, but the fact remains that belief in a resurrection is well attested prior to the rise 
of Christianity, and this belief also persists in certain segments of Judaism after the rise of 
Christianity.”6 
 
“Resurrection of the dead, the belief that the dead will be brought back to life, is a common 
component of a number of eschatologies, most commonly in Christian, Islamic, Jewish and 
Zoroastrian eschatology.”7 
 
“It is an interesting phenomenon that some scholars who are otherwise critical in their 
approach to Christian claims are somewhat less so when it comes to non-Christian claims of 
apotheosis and resurrection. But it must be said that such claims have not fared well in terms 

of historical investigation. Now this does not disprove such beliefs; it only reveals that they 
cannot be established (or known) by historical methodology. So to conclude briefly, non-
Christian resurrection claims have not been proved by the evidence. Any of several naturalistic 
hypotheses is certainly possible and, in some cases, one or more can specifically be postulated 
as a probable cause. Simply to report a miracle is not sufficient to establish it, especially if that 
miracle is then going to be used to support a religious system. And to answer a question posed 
at the outset of this essay, non-Christian religions cannot use their resurrection claims to provide 
evidence for the system in question if these claims are themselves unsubstantiated.”8 
 

II. The idea of Resurrection in the Old Testament 
 
A large part of understanding our text is to understand the historical context of our text. For 
example, the events noted in the Book of Job probably happened around 2,000 BC. This places 
the events described during the time of Abraham in Genesis 12. “Two dates are involved: (1) 
that of Job himself and (2) that of the composition of the book. The latter could be dated anytime 
from the reign of Solomon [970-933BC] to the time of Israel’s exile in Babylonia [606-586BC].”9 
 
We are perhaps already familiar with the Book of Job. Job losses almost all he possess and finds 
himself under intense physical and emotional duress. Three of his friends come to comfort and 
encourage Job during this season. In Job 18, Bildad the Shuhite speaks to Job. Chapter 19 is Job’s 
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response. Let us begin reading in verse 8. The circumstances of Job are horrific. It is the kind of 
suffering that makes one turn away. Our text is lodged in that context. In the midst of suffering, 
resurrection truth offers hope. 
 

• Job 19:25 "As for me, I know that my Redeemer lives, And at the last He will take His 
stand on the earth. 26 "Even after my skin is destroyed, Yet from my flesh I shall see God; 
27 Whom I myself shall behold, And whom my eyes will see and not another. My heart 
faints within me! 

 
The bulk of the Psalms occur during the reigns of King David and King Solomon [1010-933BC]. 
Both make up the bulk of authorship. The Psalms are considered Israel’s book of worship. It 
speaks their soul. 
 
The historical context for Psalm 16 is 1 Chronicles 17:27 or 1 Samuel 27 on the delivery of the 
promise by Nathan to King David around 1044. 
 

• Psalm 16:9 Therefore my heart is glad and my glory rejoices; My flesh also will dwell 
securely. 10 For You will not abandon my soul to Sheol; Nor will You allow Your Holy 
One to undergo decay. 

 
The historical context for Psalm 30 is 1 Chronicles 21:30 on the dedication of the threshing floor 
of Araunah around 1017. 
 

• Psalm 30:3 O LORD, You have brought up my soul from Sheol; You have kept me alive, 
that I would not go down to the pit. 

 
“Most of the events referred to in chs. 1–39 occurred during Isaiah’s ministry (see 6:1; 14:28; 
36:1), so these chapters may have been completed not long after 701 b.c., the year the Assyrian 
army was destroyed (see note on 10:16). The prophet lived until at least 681 (see note on 37:38) 
and may have written chs. 40–66 during his later years.”10 
 
“Most scholars see Isaiah 24-27 (sometimes called Isaiah's "little apocalypse") as a unit hard to 
pin down to a particular time and place. The chapters announce the hope and judgment that 
will come "on that day" (seven times in four chapters) -- and, as with all "apocalyptic" texts, 
attempts to determine the day and the hour will not only fail, they will get in the way of hearing 
the message of the text to its original hearers and to us.”11 
 

• Isaiah 25:7 And on this mountain He will swallow up the covering which is over all 
peoples, Even the veil which is stretched over all nations. 8 He will swallow up death for 
all time, And the Lord GOD will wipe tears away from all faces, And He will remove the 
reproach of His people from all the earth; For the LORD has spoken. 

 

• Isaiah 26:19 Your dead will live; Their corpses will rise. You who lie in the dust, awake 
and shout for joy, For your dew is as the dew of the dawn, And the earth will give birth 
to the departed spirits. 
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“This vision dates to the period of Israel's history known as the Babylonian Exile. In 597 BCE, 
the armies of Babylon forced the capitulation of the rebellious city Jerusalem and deported the 
Judean king and many Judean leaders to Babylon (2 Kings 24:10-16). Ten years later, in 587/6 
BCE, after Jerusalem had rebelled again, the Babylonians razed Jerusalem and its temple and 
deported a second wave of Judean leaders. Among the first wave of the deported was the young 
Ezekiel, whom God later called in Babylon to the office of prophet.”12 
 

• Ezekiel 37:11 Then He said to me, "Son of man, these bones are the whole house of Israel; 
behold, they say, 'Our bones are dried up and our hope has perished. We are completely 
cut off.' 12 "Therefore prophesy and say to them, 'Thus says the Lord GOD, "Behold, I 
will open your graves and cause you to come up out of your graves, My people; and I 
will bring you into the land of Israel. 13 "Then you will know that I am the LORD, when 
I have opened your graves and caused you to come up out of your graves, My people. 
14 "I will put My Spirit within you and you will come to life, and I will place you on your 
own land. Then you will know that I, the LORD, have spoken and done it," declares the 
LORD.'" 
 

• Daniel 12:1 ¶ "Now at that time Michael, the great prince who stands guard over the sons 
of your people, will arise. And there will be a time of distress such as never occurred since 
there was a nation until that time; and at that time your people, everyone who is found 
written in the book, will be rescued. 2 "Many of those who sleep in the dust of the 
ground will awake, these to everlasting life, but the others to disgrace and everlasting 
contempt. 
 

The Old Testament teaches future resurrection. For four hundred years, the believing 
community maintains the same idea. We read of this in Matthew 22:29. 
 

• Matthew 22:29 But Jesus answered and said to them, "You are mistaken, not 
understanding the Scriptures nor the power of God. 30 "For in the resurrection they 
neither marry nor are given in marriage, but are like angels in heaven. 31 "But regarding 
the resurrection of the dead, have you not read what was spoken to you by God: 32 'I AM 
THE GOD OF ABRAHAM, AND THE GOD OF ISAAC, AND THE GOD OF JACOB'? 
He is not the God of the dead but of the living." 

 
III. The idea of Resurrection in the New Testament 

 
The idea of the resurrection occurs throughout the New Testament. For the sake of time, we will 
only consider the occurrence of the idea in the Gospel of Luke and the Book of Acts. 
 
Lu 7:12 Now when he came nigh to the gate of the city, behold, there was a dead man carried 

out, the only son of his mother, and she was a widow: and much people of the city was with 
her. 14 And he came and touched the bier: and they that bare him stood still. And he said, Young 
man, I say unto thee, Arise. 15 And he that was dead sat up, and began to speak. And he 
delivered him to his mother. 22 Then Jesus answering said unto them, Go your way, and tell 
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John what things ye have seen and heard; how that the blind see, the lame walk, the lepers are 
cleansed, the deaf hear, the dead are raised, to the poor the gospel is preached. 
 
Lu 8:49 While he yet spake, there cometh one from the ruler of the synagogue's house, saying to 
him, Thy daughter is dead; trouble not the Master. 52 And all wept, and bewailed her: but he 
said, Weep not; she is not dead, but sleepeth. 53 And they laughed him to scorn, knowing that 
she was dead. 54 And he put them all out, and took her by the hand, and called, saying, Maid, 

arise. 55 And her spirit came again, and she arose straightway: and he commanded to give her 
meat. 
 
Lu 9:7 Now Herod the tetrarch heard of all that was done by him: and he was perplexed, because 
that it was said of some, that John was risen from the dead; 8 And of some, that Elias had 
appeared; and of others, that one of the old prophets was risen again. 
 
Lu 9:19 They answering said, John the Baptist; but some say, Elias; and others say, that one of 
the old prophets is risen again. 
 
Lu 9:22 Saying, The Son of man must suffer many things, and be rejected of the elders and chief 
priests and scribes, and be slain, and be raised the third day. 
 
Luke 9:42 While he was still approaching, the demon slammed him to the ground and threw 
him into a convulsion. But Jesus rebuked the unclean spirit, and healed the boy and gave him 
back to his father. 43 ¶ And they were all amazed at the greatness of God. But while everyone 
was marveling at all that He was doing, He said to His disciples, 44 "Let these words sink into 
your ears; for the Son of Man is going to be delivered into the hands of men." 45 But they did 
not understand this statement, and it was concealed from them so that they would not perceive 
it; and they were afraid to ask Him about this statement. 
 
Lu 15:24 For this my son was dead, and is alive again; he was lost, and is found. And they began 
to be merry. 32 It was meet that we should make merry, and be glad: for this thy brother was 
dead, and is alive again; and was lost, and is found. 
 
Lu 16:30 And he said, Nay, father Abraham: but if one went unto them from the dead, they 

will repent. 31 And he said unto him, If they hear not Moses and the prophets, neither will they 
be persuaded, though one rose from the dead. 
 
Luke 18:31 ¶ Then He took the twelve aside and said to them, "Behold, we are going up to 
Jerusalem, and all things which are written through the prophets about the Son of Man will be 
accomplished. 32 "For He will be handed over to the Gentiles, and will be mocked and 
mistreated and spit upon, 33 and after they have scourged Him, they will kill Him; and the 

third day He will rise again." 34 But the disciples understood none of these things, and the 
meaning of this statement was hidden from them, and they did not comprehend the things that 
were said. 
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Lu 20:35 But they which shall be accounted worthy to obtain that world, and the resurrection 
from the dead, neither marry, nor are given in marriage: 37 Now that the dead are raised, even 
Moses shewed at the bush, when he calleth the Lord the God of Abraham, and the God of Isaac, 
and the God of Jacob. 38 For he is not a God of the dead, but of the living: for all live unto 
him. 
 
Luke 24:5 And as they were afraid, and bowed down their faces to the earth, they said unto 
them, Why seek ye the living among the dead? 6 "He is not here, but He has risen. Remember 
how He spoke to you while He was still in Galilee, 7 saying that the Son of Man must be 
delivered into the hands of sinful men, and be crucified, and the third day rise again." 8 And 
they remembered His words, 
 
Lu 24:34 Saying, The Lord is risen indeed, and hath appeared to Simon. 
 
Lu 24:46 And said unto them, Thus it is written, and thus it behoved Christ to suffer, and to 
rise from the dead the third day: 
 

• Luke’s second volume Acts also speaks of resurrection truth. What Luke says happened in his first volume 
he confirms in his second volume. It is of interest to see how often the Old Testament text [i.e. Scripture] is 
used to support their claims. 

 

“Christianity began as resurrection movement.  As I have already remarked, there is no evidence 
for a form of early Christianity in which the resurrection was not a central belief, as it were, 
bolted on to Christianity at the edge.  It was the central driving force, informing the whole 
movement.  In particular, we can see woven into the earliest Christian theology we possess—
that of Paul, of course—the belief that the resurrection had in principle occurred and that the 
followers of Jesus had to reorder their lives, their narratives, their symbols, and their praxis 
accordingly (see, classically, Rom. 6:3-11).”13  

• Quoting Psalm 16:8-11 in Acts 2:25-28 

Ac 2:24 Whom God hath raised up, having loosed the pains of death: because it was not possible 
that he should be holden of it. 
 

• Quoting 2 Samuel 7:12, Psalm 89:4, 110:1, and 16:10 

Ac 2:29 "Brethren, I may confidently say to you regarding the patriarch David that he both died 
and was buried, and his tomb is with us to this day. 30 "And so, because he was a prophet and 
knew that GOD HAD SWORN TO HIM WITH AN OATH TO SEAT one OF HIS 
DESCENDANTS ON HIS THRONE, 31 he looked ahead and spoke of the resurrection of the 
Christ, that HE WAS NEITHER ABANDONED TO HADES, NOR DID His flesh SUFFER 
DECAY [cf. Acts 13:37]. 32 "This Jesus God raised up again, to which we are all witnesses. 33 
"Therefore having been exalted to the right hand of God, and having received from the Father 
the promise of the Holy Spirit, He has poured forth this which you both see and hear. 34 "For it 
was not David who ascended into heaven, but he himself says: 'THE LORD SAID TO MY LORD, 
"SIT AT MY RIGHT HAND, 35 UNTIL I MAKE YOUR ENEMIES A FOOTSTOOL FOR YOUR 
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FEET."' 36 "Therefore let all the house of Israel know for certain that God has made Him both 
Lord and Christ--this Jesus whom you crucified." 
 

• Dorcas restored to life through the ministry of the Apostle Peter 

Acts 9:36 ¶ Now in Joppa there was a disciple named Tabitha (which translated in Greek is 
called Dorcas); this woman was abounding with deeds of kindness and charity which she 
continually did. 37 And it happened at that time that she fell sick and died; and when they 
had washed her body, they laid it in an upper room. 38 Since Lydda was near Joppa, the 
disciples, having heard that Peter was there, sent two men to him, imploring him, "Do not delay 
in coming to us." 39 So Peter arose and went with them. When he arrived, they brought him into 
the upper room; and all the widows stood beside him, weeping and showing all the tunics and 
garments that Dorcas used to make while she was with them. 40 But Peter sent them all out 
and knelt down and prayed, and turning to the body, he said, "Tabitha, arise." And she 
opened her eyes, and when she saw Peter, she sat up. 41 And he gave her his hand and raised 
her up; and calling the saints and widows, he presented her alive. 42 It became known all over 
Joppa, and many believed in the Lord. 43 And Peter stayed many days in Joppa with a tanner 
named Simon. 
 
Ac 10:39 "We are witnesses of all the things He did both in the land of the Jews and in Jerusalem. 
They also put Him to death by hanging Him on a cross. 40 "God raised Him up on the third 
day and granted that He become visible, 41 not to all the people, but to witnesses who were 
chosen beforehand by God, that is, to us who ate and drank with Him after He arose from the 

dead. 42 "And He ordered us to preach to the people, and solemnly to testify that this is the One 
who has been appointed by God as Judge of the living and the dead. 43 "Of Him all the prophets 
bear witness that through His name everyone who believes in Him receives forgiveness of sins." 
 

• Quoting Psalm 2:7; Isaiah 55:3, Psalm 16:10 

Ac 13:29 "When they had carried out all that was written concerning Him, they took Him down 
from the cross and laid Him in a tomb. 30 "But God raised Him from the dead; 31 and for many 
days He appeared to those who came up with Him from Galilee to Jerusalem, the very ones who 
are now His witnesses to the people. 32 "And we preach to you the good news of the promise 
made to the fathers, 33 that God has fulfilled this promise to our children in that He raised up 

Jesus, as it is also written in the second Psalm, 'YOU ARE MY SON; TODAY I HAVE 
BEGOTTEN YOU.' 34 "As for the fact that He raised Him up from the dead, no longer to return 
to decay, He has spoken in this way: 'I WILL GIVE YOU THE HOLY and SURE blessings OF 
DAVID.' 35 "Therefore He also says in another Psalm, 'YOU WILL NOT ALLOW YOUR HOLY 
ONE TO UNDERGO DECAY.' 36 "For David, after he had served the purpose of God in his own 
generation, fell asleep, and was laid among his fathers and underwent decay; 37 but He whom 

God raised did not undergo decay [cf. Acts 2:39]. 38 "Therefore let it be known to you, brethren, 
that through Him forgiveness of sins is proclaimed to you, 39 and through Him everyone who 
believes is freed from all things, from which you could not be freed through the Law of Moses.  
 

• It is of interest to note how Paul reasoned from the SCRIPTURE [i.e. Old Testament text] the truth of His 
death, burial, and resurrection. 
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Ac 17:2 And according to Paul's custom, he went to them, and for three Sabbaths reasoned with 
them from the Scriptures, 3 Opening and alleging, that Christ must needs have suffered, and 
risen again from the dead; and that this Jesus, whom I preach unto you, is Christ.  
 

• Quoting Psalm 96:13; 98:9; 9:8 

Ac 17:31 Because he hath appointed a day, in the which he will judge the world in righteousness 
by that man whom he hath ordained; whereof he hath given assurance unto all men, in that he 
hath raised him from the dead. 32 ¶ Now when they heard of the resurrection of the dead, 
some began to sneer, but others said, "We shall hear you again concerning this." 

 

1 N.T. Wright http://ntwrightpage.com/Wright_Historical_Problem.htm  
2 http://en.wikipedia.org/wiki/Resurrection  
3 Michael Ramsey, a former Archbishop of Canterbury. 
4 John S. Whale, Christian Doctrine. 
5 http://ntwrightpage.com/Wright_Historical_Problem.htm  
6 http://www.rollstonepigraphy.com/?p=440  
7 http://en.wikipedia.org/wiki/Resurrection_of_the_dead#cite_note-22  
8 http://www.garyhabermas.com/articles/religious_studies/rel_stud_res_claims_in_non-
christian_religions.htm for further examination of this idea proving the Resurrection of Jesus Christ see Evidence 
for the Resurrection! http://www.bible.ca/d-resurrection-evidence-Josh-McDowell.htm 
9 http://www.biblica.com/en-us/bible/online-bible/scholar-notes/niv-study-bible/intro-to-job/  
10 http://www.biblica.com/en-us/bible/online-bible/scholar-notes/niv-study-bible/intro-to-isaiah/  
11 https://www.workingpreacher.org/preaching.aspx?commentary_id=1002  
12 https://www.workingpreacher.org/preaching.aspx?commentary_id=39  
13 N.T. Wright http://ntwrightpage.com/Wright_Historical_Problem.htm 
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Jesus is The Son of God / The Son of Man 

Prepared by Patrick J. Griffiths 

 

Luke seeks to show with certainty (1:4) that Jesus is the SON OF GOD. 

 

The angel announces to the Virgin Mary that she will bear Him who is the Son of God. 

 

• Lu 1:35 The angel answered and said to her, "The Holy Spirit will come upon you, and 

the power of the Most High will overshadow you; and for that reason the holy Child 

shall be called the Son of God. 

 

His genealogy traces Him all the way back to the Son of God. 

 

• Lu 3:38 the son of Enosh, the son of Seth, the son of Adam, the son of God. 

 

The Devil challenged His claim to being the Son of God. 

 

• Lu 4:3 And the devil said to Him, "If You are the Son of God, tell this stone to become 

bread." 

• Lu 4:9 And he led Him to Jerusalem and had Him stand on the pinnacle of the temple, 

and said to Him, "If You are the Son of God, throw Yourself down from here; 

  

His audience identified Him with, “Is this not Joseph’s son?” (Luke 4:22). The questioned 

source and origin. 

 

The demons know who He is (Luke 4:34) and identify Him as the Son of God (Luke 4:41).  

 

• Lu 4:41 Demons also were coming out of many, shouting, "You are the Son of God!" But 

rebuking them, He would not allow them to speak, because they knew Him to be the 

Christ. 

 

This is the question John asks of Jesus in Luke 7:19, 20. Remember, John is already in prison 

when he asks the question (Luke 3:20). 

 

• Luke 7:19 ¶ Summoning two of his disciples, John sent them to the Lord, saying, "Are 

You the Expected One, or do we look for someone else?" 20 When the men came to 

Him, they said, "John the Baptist has sent us to You, to ask, 'Are You the Expected One, 

or do we look for someone else?'" 

 

It is the same question confronting His disciples when He shows Himself to be Lord of the 

elements (Luke 8:25). 
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• Luke 8:25 And He said to them, "Where is your faith?" They were fearful and amazed, 

saying to one another, "Who then is this, that He commands even the winds and the 

water, and they obey Him?" 

 

He asks His disciples directly the question and Peter’s response is emphatic (Luke 9:20). 

 

• Luke 9:18 ¶ And it happened that while He was praying alone, the disciples were with 

Him, and He questioned them, saying, "Who do the people say that I am?"  19 They 

answered and said, "John the Baptist, and others say Elijah; but others, that one of the 

prophets of old has risen again." 20 And He said to them, "But who do you say that I 

am?" And Peter answered and said, "The Christ of God." 

 

When the Chief Priests and Scribes challenge His authority, it is a question of source and 

origin (Luke 20:1, 2). 

 

• Luke 20:1 ¶ On one of the days while He was teaching the people in the temple and 

preaching the gospel, the chief priests and the scribes with the elders confronted Him, 2 

and they spoke, saying to Him, "Tell us by what authority You are doing these things, 

or who is the one who gave You this authority?" 

 

The idea of His origin is throughout Luke’s account. Here we see it again in His conversation 

with the Scribes in Luke 20. 

 

• Luke 20:39 ¶ Some of the scribes answered and said, "Teacher, You have spoken well." 

40 For they did not have courage to question Him any longer about anything. 41 Then 

He said to them, "How is it that they say the Christ is David's son? 42 "For David 

himself says in the book of Psalms, 'THE LORD SAID TO MY LORD, "SIT AT MY 

RIGHT HAND, 43 UNTIL I MAKE YOUR ENEMIES A FOOTSTOOL FOR YOUR 

FEET."' 44 "Therefore David calls Him 'Lord,' and how is He his son?" 

 

This idea will not resurface until His crucifixion in Luke 22:70. He is still being asked, “Are 

you the Son of God?” In light of all He has said and done His answer is direct and final, “Yes, I 

am.” 

 

• Lu 22:70 And they all said, "Are You the Son of God, then?" And He said to them, "Yes, 

I am." 

 

Remember, Luke’s intent in writing is so that Theophilus “might know the exact truth about 

the things [he] has been taught” (Luke 1:4). 
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We can add to this the phrase, “Son of Man.” Although there is much theological implications 

by our Lord using this title for Himself, we can at least see it as a working synonym for “Son of 

God.” 

 

• Lu 5:24 "But, so that you may know that the Son of Man has authority on earth to 

forgive sins," --He said to the paralytic--"I say to you, get up, and pick up your stretcher 

and go home." 

 

• Lu 6:5 And He was saying to them, "The Son of Man is Lord of the Sabbath." 

 

• Lu 6:22 "Blessed are you when men hate you, and ostracize you, and insult you, and 

scorn your name as evil, for the sake of the Son of Man. 

 

• Lu 7:34 "The Son of Man has come eating and drinking, and you say, 'Behold, a 

gluttonous man and a drunkard, a friend of tax collectors and sinners!' 

 

• Lu 9:22 saying, "The Son of Man must suffer many things and be rejected by the elders 

and chief priests and scribes, and be killed and be raised up on the third day." 26 "For 

whoever is ashamed of Me and My words, the Son of Man will be ashamed of him 

when He comes in His glory, and the glory of the Father and of the holy angels. 

 

• Lu 9:44 "Let these words sink into your ears; for the Son of Man is going to be 

delivered into the hands of men." 

 

• Lu 9:56 for the Son of Man did not come to destroy men's lives, but to save them." 

And they went on to another village. 58 And Jesus said to him, "The foxes have holes 

and the birds of the air have nests, but the Son of Man has nowhere to lay His head." 

 

• Lu 11:30 "For just as Jonah became a sign to the Ninevites, so will the Son of Man be to 

this generation. 

 

• Lu 12:8 "And I say to you, everyone who confesses Me before men, the Son of Man will 

confess him also before the angels of God; 10 "And everyone who speaks a word 

against the Son of Man, it will be forgiven him; but he who blasphemes against the 

Holy Spirit, it will not be forgiven him. 

 

• Lu 12:40 "You too, be ready; for the Son of Man is coming at an hour that you do not 

expect." 

 

• Lu 17:22 And He said to the disciples, "The days will come when you will long to see 

one of the days of the Son of Man, and you will not see it. 24 "For just like the 

lightning, when it flashes out of one part of the sky, shines to the other part of the sky, 
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so will the Son of Man be in His day. 26 "And just as it happened in the days of Noah, 

so it will be also in the days of the Son of Man: 

 

• Lu 17:30 "It will be just the same on the day that the Son of Man is revealed. 

 

• Lu 18:8 "I tell you that He will bring about justice for them quickly. However, when the 

Son of Man comes, will He find faith on the earth?" 

 

• Lu 18:31 ¶ Then He took the twelve aside and said to them, "Behold, we are going up to 

Jerusalem, and all things which are written through the prophets about the Son of 

Man will be accomplished. 

 

• Lu 19:10 "For the Son of Man has come to seek and to save that which was lost." 

 

• Lu 21:27 "Then they will see THE SON OF MAN COMING IN A CLOUD with 

power and great glory. 

 

• Lu 21:36 "But keep on the alert at all times, praying that you may have strength to 

escape all these things that are about to take place, and to stand before the Son of 

Man." 

 

• Lu 22:22 "For indeed, the Son of Man is going as it has been determined; but woe to 

that man by whom He is betrayed!" 

 

• Lu 22:48 But Jesus said to him, "Judas, are you betraying the Son of Man with a kiss?" 

 

• Lu 22:69 "But from now on THE SON OF MAN WILL BE SEATED AT THE RIGHT 

HAND of the power OF GOD." 

 

• Lu 24:7 saying that the Son of Man must be delivered into the hands of sinful men, 

and be crucified, and the third day rise again." 

 

The collective evidence offered by Luke is Jesus is the Son of God / the Son of Man. His 

resurrection from the grave is God’s exclamation point to this overpowering declaration. 



 

9:42ff 

10:17 

11:14ff 

13:32 

8:2 

4:33, 

41 

8:27ff 

9:1 

Demons 

in Mark 

7:33 
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The Resurrection of Jesus in the New Testament  
by Felix Just, S.J., Ph.D. 

http://catholic-resources.org/Bible/Resurrection.htm 
 
Teacher’s note: I have read this author before and he does a good job of laying down the material 
in an organized fashion. As with all material, read with discernment. 

A) Terms and Definitions:  

• Resurrection - a transition from mortal life on earth, through physical death, to a new, 
completely different, form of immortal life: 

o The English word "resurrection" is derived from the past participle of the Latin verb 
resurgere, "to rise again." 

o In many biblical texts, Jesus is the subject of his own action:  "he will rise from the dead" 
(Mark 8:31; 12:25; John 11:23-24; etc.). 

o In other passages, Jesus is the object of God's action:  "he will be raised from the dead" 
(Mark 12:26; 16:6; Luke 9:22; etc.). 

• Resurrection is not the same as the "resuscitation" or "reanimation" of a body, nor the 
"reincarnation" or "immortality" of a soul.  

o Resuscitation - the restoration or revival of a person from a coma, unconsciousness, or 
apparent death back to the same earthly life. 

o Reanimation - the rejoining of an earthly body with the same soul (or a new soul?) after a 
temporary separation. 

o Reincarnation - the rebirth of a soul into a new & different but still physical & mortal body 
(common idea in some Eastern religions). 

o Immortality - the inability to die; life continuing forever (esp. a soul after its separation from 
a dead body). 

• Eternal Life - life with God forever, not interrupted by death;  it either continues or starts 
anew after death. 

o Mortal Life - normal human life on earth, ending in death (Latin mors); any life subject to 
suffering, death, and decay. 

• Ascension - the return of a person, after life on earth, to live with God in heaven: 
o Some OT figures return to God in heaven in various ways:  
� Genesis 5:24 - Enoch, the seventh Patriarch, does not die, but is "taken" by God. 
� 2 Kings 2:1-14 - the "assumption" of the prophet Elijah, taken to heaven on a fiery chariot. 

The Ascension of Jesus, only in Luke 24 and Acts 1, is a preparation for the sending of the Holy 
Spirit.  

� It is traditionally thought to have occurred near the town of Bethany, on the Mount of Olives, 
just East of Jerusalem 

• Christians believe in the "Resurrection of the Body," not merely the "Immortality of the 
(disembodied) Soul"!  

o Thus, "resurrection" might be thought of as the reunification of the spirit or soul with a 
new and immortal body.  
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� Yet this new "body" should not be thought of in overly physicalistic or materialistic terms. 
� Even if our mortal body is buried or cremated, we will receive some type of "resurrected 

body." 
o What this new (resurrected/immortal) body will be like is unknown, since it will be 

radically different from our present (physical/mortal) bodies. 
� St. Paul describes the dialectic of continuity & difference with the analogy of sown seeds 

& grown plants (1 Cor 15:35-50). 
o The main point is that we will still be "some-body," able to interact in personal 

relationship with God and with "every-body" else. 

B) Biblical Background of Belief in the Resurrection:  

“Resurrection belongs, then, within the revolutionary worldview of second-Temple Judaism.  
What part does it play within the Jewish hope for life after death?  There was within Judaism a 
considerable spectrum of belief and speculation about what happened to dead people in general, 
and to dead Jews in particular.  At one end were the Sadducees, who seem to have denied any 
doctrine of post-mortem existence (Mark 12:18; Josephus, War 2:165).  At the other were the 
Pharisees, who affirmed a future embodied existence, and who seem to have at least begun to 
develop theories about how people continued to exist in the timelag between physical death and 
physical resurrection.  And there are further options.  Some writings speak of souls in 
disembodied bliss, some speculate about souls as angelic or astral beings, and so forth.  We 
cannot, then, simply assert that Greeks believed in immortality and Jews in resurrection.  Things 
were never that simple.”1 

• Earliest Stages in OT: No belief in life after death whatsoever;  life simply ceases to exist: 
o Psalm 115:17 - "The dead do not praise the Lord, nor do any that go down into silence." 
o Ecclesiastes 9:5 - "The living know that they will die, but the dead know nothing; they have 
no more reward, and even the memory of them is lost." 

o Job 7:9 - "As the cloud fades and vanishes, so those who go down to Sheol do not come up" 
o Job 14:10-14 - (in contrast to tree stumps, which might sprout again) "But mortals die, and 
are laid low; humans expire, and where are they? // so mortals lie down and do not rise 
again; until the heavens are no more, they will not awake or be roused out of their sleep. // 
If mortals die, will they live again?" (all of Job 14 argues: no!) 
  

• Middle Stages in OT: Belief in a general resuscitation or reanimation of many of the dead, or the 
whole nation, to a renewed life on earth: 

o Isaiah 26:19 - "Your dead shall live, their corpses shall rise. O Dwellers in the dust, awake 
and sing for joy!" 

o Ezekiel 37 - Ezekiel's Vision of the Valley Full of Dry Bones, coming back to life with God's 
Spirit breathed into them. 

o Daniel 12:2 - "Many of those who sleep in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting contempt." 
  

• Latest Stages in OT: Beginning beliefs in continued life after death and/or resurrection from the 
dead for individuals:  
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o Wisdom 3:1-8 - "But the souls of the righteous are in the hand of God... In the eyes of the 
foolish they seemed to have died... but they are at peace... their hope is full of immortality... 
In the time of their visitation they will shine forth, and will run like sparks through the 
stubble. They will govern nations and rule over peoples, and the Lord will reign over them 
for ever." 

o 2 Macabbees 7:14 - "One cannot but choose to die at the hands of men and to cherish the hope 
that God gives of being raised again by him." 

o 2 Macabbees 12:43-45 - "...taking account of the resurrection. For if he were not expecting that 
those who had fallen would rise again, it would have been superfluous and foolish to pray 
for the dead. But if he was looking to the splendid reward that is laid up for those who fall 
asleep in godliness, it was a holy and pious thought." 
 

• NT Developments: Belief in resurrection from death to a new and different form of life: 
o 1 Cor 15:35-57 - Paul explains that the spiritual imperishable body will be different from the 
physical perishable body, as a plant differs from a seed. 

o Mark 12:25 - "For when they rise from the dead, they... are like angels in heaven." 

C) Four Types of Literary Materials related to the Resurrection in the New 
Testament:  

• Brief Statements of Resurrection Faith (Jesus says that he will be raised, or Christians 
proclaim that Jesus was raised, with no narrative details):  

o The earliest NT texts related to Jesus' resurrection are brief proclamations, not narratives; see 
esp. 1 Cor 15:3-4. 

o Some NT texts (esp. in Mark’s Gospel) suggest that Jesus’ resurrection will occur "after three 
days" 
(Mark 8:31; 9:31; 10:34; 14:58; 15:29; see also Matt 12:40; 26:61; 27:40, 63; John 2:19-20). 

o Many other passages (esp. in Matthew & Luke) instead quote Jesus as saying "on the third 
day" 
(Matt 16:21; 17:23; 20:19; Luke 9:22; 18:33; 24:7, 21, 46; Acts 10:40; cf. 1 Cor 15:4). 

• Empty Tomb Narratives (a few days after Jesus' death, some women find his tomb empty, 
his body missing):  

o Mark 16:1-8;  Matt 28:1-8, 11-15;  Luke 24:1-12;  John 20:1-13 
o Details differ in these accounts as to the number and names of the women, the number and 
description of the heavenly messenger(s), their message, and the reaction of the women. 

o See below for a brief comparison of these Gospel narratives. 
• Resurrection Appearance Stories (the risen Jesus appears to various individuals or groups 
of his disciples):  

o Matt 28:9-10, 16-20;  Luke 24:13-35, 36-49;  John 20:14-18, 19-23, 24-29, 21:1-23;  cf. also 1 Cor 
15:5-8;  Acts 1:3-5;  [Mark 16:9-18] 

o Details differ in these accounts as to where, when, and to whom Jesus appears; how he is 
described, and how the disciples react. 

o See below for a chart summarizing these Gospel narratives. 
• Ascension Narratives (Jesus "ascends" or is taken up to heaven):  
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o Only in Luke 24:50-53 and Acts 1:2, 6-11, but not in Matthew, John, or the first editions of 
Mark. 

o The brief mention of Ascension in Mark 16:19-20 is part of the later ending of Mark, added 
some time in the 2nd Century (Mark originally ended at 16:8). 

o In contrast, Matt 28:16-20 could be called an "anti-Ascension"! Jesus does not ascend to heaven, 
but instead says that he will remain with the disciples forever! (cf. Matt 1:23 - "Emmanuel" = 
"God with us") 

1 N.T. Wright http://ntwrightpage.com/Wright_Historical_Problem.htm 
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Christian Origins and the Resurrection of Jesus: The Resurrection of Jesus as a 

Historical Problem 
(Originally published in Sewanee Theological Review 41.2, 1998. Reproduced by permission of 

the author.) 
N.T. Wright http://ntwrightpage.com/Wright_Historical_Problem.htm 

  
This is an excellent article and is wider than our study. It came off the internet and it full of typos. This happens. I 

did not go about correcting them. 

Prologue 

The Question of Jesus’ resurrection lies at the heart of the Christian faith.  There is no form 
of early Christianity known to us that does not affirm that after Jesus’ shameful death God 
raised him to life again.  That affirmation is, in particular, the constant response of earlier 
Christianity to one of the four key questions about Jesus that must be raised by all serious 
historians of the first century.  I have elsewhere addressed the first three such questions, namely 
what was Jesus’ relation to Judaism?  What were his aims?  Why did he die?1  The fourth 
question is this: Granted the foregoing, why did Christianity arise and take the shape it did?  To 
this question, virtually all early Christians known to us give the same answer, “He was raised 
from the dead.”  The historian must therefore investigate what they meant by this and what can 
be said by way of historical comment.  

In this first lecture I shall examine the broad historical issue.  I shall do so by sketching out the 
beliefs about resurrection held within second-Temple Judaism, and then by looking at the shape 
of early Christianity to examine how the latter movement grew out of the former.  In the second 
lecture we shall close in on some of the detailed evidence by looking at the claims of the early 
Christian movement as reflected in key texts.  In the final lecture I propose to use on particular 
resurrection narrative, that of Luke, as a springboard for asking the question: What might the 
message of the resurrection have to say to the world and the church as we face the postmodern 
challenge in the closing years of the second millennium?  The three lectures thus work as 
follows: In the present lecture I shall sketch a big picture of Christian origins and argue that only 
the bodily resurrection of Jesus can explain them.  In the second I shall examine the detailed 
texts that speak of this event.  In the third I shall move forward from the Emmaus Road in the 
first century to Matthew Arnold’s “Dover Beach” in the nineteenth and into the twentieth.  

My theme for the moment, then, is to present the historical argument that results from looking 
at first-century Judaism on the one hand and first-century Christianity on the other.  We find 
ourselves, so to speak, contemplating two pillars on either side of a wide river.  By studying 
them both and their relation to each other, we should be able to work out what sort of a bridge 
might actually join the two together.  Christianity emerged from Judaism, but how did this 
happen?  How did we get from the one riverbank to the other? 
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Resurrection as Understood in Second-Temple Judaism 

How did the hope of resurrection function within Judaism’s view of the world?  And where 
does resurrection belong within second-temple Jewish beliefs about life after death in general?   

Hope for resurrection began in Judaism not as dogma but as a story—the story of Israel’s exile 
and restoration.  The first obvious passage in which we find it is Ezekiel 37:1-14, the vision of 
the valley of the dry bones.  There the hope for Israel’s restoration is expressed in terms of the 
vivid, almost surreal, metaphor of dry bones coming back to life, acquiring flesh, sinews, and 
ultimately breath.  The context makes clear that this image denotes return from exile; it also, by 
means of the previous chapters, sets up a series of connections, such as rescue, cleansing, and 
(particularly) covenant renewal.  The same is true, arguably of that difficult passage Isaiah 26:16-
21.  Resurrection begins life, in other words, as a metaphor for return from exile and all that 
went with Israel’s hope for that.   

But the story as it was told by second-Temple Jews through Jesus’ day and beyond never 
suggested that the real return had actually taken place.  Nobody supposed that the prophecies 
of Isaiah or Ezekiel had yet been fulfilled.  Second-Temple Jews still lived within the narrative 
world of exile and restoration.  Within this narrative, exile became focused at certain points in 
the suffering of the martyrs, and resurrection became focused on their vindication.  In this context 
we must set Daniel 12 and, in particular, 2 Maccabees, with its grisly accounts of martyrs who 
taunt their torturers by assuring them that they, the martyrs, will receive back from Israel’s god 
the physical bodies that are now being torn apart (e.g., 2 Macc 7:1-23). 

This is a development of—not a departure from—the metaphorical world of Ezekiel 37.  Exile 
continues, and in the early second century it took the form of brutal oppression by Syrian 
paganism.  The hope then was that Israel’s God would restore his people, and that those who 
died in the struggle, loyal to him and his Torah, would be raised from the dead to share in the 
eventual restoration.  Thus also, after the fall of Jerusalem in 70 AD had intensified the sense of 
exile almost unbearably, we find 4 Ezra 7 articulating a similar hope.  The same is true, whenever 
we date them, of 1 Enoch and 2 Baruch.  Underlying all of these stories, of course, is the 
unshakable Jewish belief in the justice of the one true God.  

Two important details must be mentioned here.  First, we know from Josephus (War 2:163; Ant. 
18:14) and the New Testament (Acts 23:7-8) what we might have guessed from the later rabbis, 
namely, that resurrection was an important feature of Pharisaic theology.  But we must 
remember that in Jesus’ day and Paul’s day the majority of the Pharisees were on what we could 
call the revolutionary wing of Judaism, longer for the restoration of Israel.2  Resurrection 
functioned for the Pharisees, not as an abstract doctrine about what happens to God’s people 
(or to anybody) after death, but as a statement about the great turn-around within Israel’s 
fortunes that would shortly take place, and about the fact that when this event happened those 
who had been loyal to Torah, but had died ahead of time would be raised to share in the 
blessings of the Age to Come.  Pharisaic belief, in other words, is to be seen as a development of 
the same underlying story that we see in Daniel and 2 Maccabees.  
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The second detail to be mentioned concerns the book known as the Wisdom of Solomon.  It has 
long been customary among scholars to declare that this book simply teaches the immortality of 
the soul rather than the resurrection.  The opening verses of chapter three are quoted to this 
effect:  

The souls of the righteous are in the hand of God, and no torment will ever touch 
them.  In the eyes of the foolish they seemed to have died, and their departure was 
thought to be a disaster, and their going from us to be their destruction; but they 
are at peace. (3:1-3) 

However, the passage continues a few verses later:  

In the time of their visitation they will shine forth, and will run like sparks through 
the stubble.  They will govern nations and rule over peoples, and the Lord will 
reign over them forever. (3:7-8) 

These righteous Jews who have been martyred at the hands of the pagans are for the present at 
peace, safe with God, but the immortality of their souls is only the prelude to their rising again 
and being set in authority over the kingdoms of the earth, within the one kingdom of God.  What 
the passage offers, over and above the other evidence we have briefly considered, is an account 
of what happens to the righteous dead in the interval between their torture and death and their 
rising again: their souls are looked after by God.  

Resurrection belongs, then, within the revolutionary worldview of second-Temple Judaism.  
What part does it play within the Jewish hope for life after death?  There was within Judaism 
a considerable spectrum of belief and speculation about what happened to dead people in 
general, and to dead Jews in particular.  At one end were the Sadducees, who seem to have 
denied any doctrine of post-mortem existence (Mark 12:18; Josephus, War 2:165).  At the other 
were the Pharisees, who affirmed a future embodied existence, and who seem to have at least 
begun to develop theories about how people continued to exist in the timelag between 
physical death and physical resurrection.  And there are further options.  Some writings 
speak of souls in disembodied bliss, some speculate about souls as angelic or astral beings, 
and so forth.  We cannot, then, simply assert that Greeks believed in immortality and Jews in 
resurrection.  Things were never that simple.  

The reason why the Sadducees were opposed not only to resurrection but to any notion of an 
afterlife is very interesting.  First, they insisted that the traditions did not contain this 
newfangled doctrine and that resurrection was not taught in the Torah itself.  But they went 
further.  Resurrection was a revolutionary doctrine, having to do with fiercely held beliefs about 
the coming climax of Israel’s history.  It was just the sort of thing, from the Sadducaean point of 
view, that those troublesome lower-class Pharisees would embrace to sustain their revolutionary 
dreams about the overthrow of the existing order and the establishment of the kingdom of God.  
The Sadduccess’ main aim was not to ensure their own personal survival into a future life, but 
to deny a doctrine that seemed to them (quite rightly) to pose a threat to the survival of their 
power within the present order and within any coming changes therein.3 
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I spoke before about the intermediate state between death and resurrection.  As we just saw, the 
Wisdom of Solomon spoke of the souls of the righteous being in the hand of God, against the 
day when they would rise again and rule over nations and kingdoms.  Alternatively, the dead, 
or at least the righteous dead, were thought to continue to live prior to their resurrection in a 
state comparable to that of angels or spirits.  In this connection, in addition to the various non-
Christian Jewish texts, it is of interest to note a passage in Acts that points precisely in this 
direction.  I mean that wonderfully comic scene in Acts 12, in which the maid Rhoda hears Peter 
knocking on the door and speaking to her, and instead of opening the door, she runs and tells 
the assembled company.  They say, interestingly, “It must be his angel.”  They assume that Peter 
has been executed in prison, that he has entered into the disembodied state between death and 
resurrection, and that in this form he has paid them a sort of post-mortem visit that various 
people in various cultures have experienced when someone close to them had recently died.  
Such a visit is entirely comprehensible in terms of the person’s “angel.”  

My point here is that Jews in this period had reasonable well-developed ideas about an 
intermediate state—or at least a range of concepts and vocabulary read at hand with which to 
refer to it.  Of course, if someone did not believe in eventual resurrection, believing instead in a 
continuing disembodied immortality, what a Pharisee would regard as an intermediate state 
might be though of as a final state.  But if a first-century Jew said that someone had been “raised 
from the dead,” the one thing they did not mean was that such a person had gone to a state of 
disembodied bliss, there either to rest forever or to wait until the great day of reembodiment.  

This can easily be tested by asking whether someone in 150 BC who believed passionately that 
the Maccabaean martyrs were true and righteous Israelites, or someone in 150 AD who believed 
that Simeon ben-Kosiba was the true Messiah (if any such existed), would have said that they, 
or he, had been raised form the dead, intending by that statement to indicate simply that their 
cause was indeed righteous and that they were alive in a place of honor in the presence of God.  
The answer is obvious.  Someone in the position we have described might well have said that 
the martyrs, or ben-Kosiba, were alive in the form of either an angel or a spirit, or that their souls 
were in the hand of God, but they would not have dreamed of saying that they had already been 
raised from the dead.  Resurrection mean embodiment; further, it implied that the new age had 
dawned.  Nobody suggested that the martyrs had been reembodied.  Nobody suggested that the 
new age had dawned—except, of course, the Christians, which will be my point in a few 
minutes. 

There was, then, no single universally accepted and commonly articulated second-Temple 
Jewish hope for the future.  It remains likely, however, that the Pharisaic belief, their way of 
telling the story, was popular with a good many Jews.  Be that as it may, however wide the 
spectrum may have been and however many positions different Jews may have taken upon it, 
“resurrection” always denotes one position within that spectrum.  “Resurrection” was not a term 
for “life after death” in general.  It always meant reembodiment.   
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The Beginnings of Christianity 

Having examined very briefly one element of the historical puzzle, the pillar on the Jewish bank 
of the river, we must now turn our attention to the other bank, the early Christian pillar.  Then, 
in looking at both pillars together, we should be in a position to assess what sort of bridge could 
conceivably link two structures at once so similar and yet so different.  

There are three aspects to this inquiry.  Christianity began as kingdom-of-God movement, as a 
messianic movement, and as a resurrection movement.  In each case, this poses a considerable 
puzzle for the historian.  In considering each of these three aspects, my argument will fall into 
three steps.  First, I shall examine the way in which Christianity began as a movement of the 
type in question.  Second, I shall revisit Judaism to inquire what such movements looked like 
and what they hoped for.  Third, I shall show that the striking differences between the relevant 
movements in Judaism and the apparently equivalent movement in Christianity are such as to 
call for a particular sort of explanation.  

A Kingdom-of-God Movement 

The three steps in this particular case may be summarized as follows.  First, early Christianity 
grew up as a kingdom-of-God movement.  Second, kingdom-of-God in Judaism had certain 
particular meanings.  Third, since these certainly had not come to pass, we must inquire why 
the early Christians said, nonetheless, that the kingdom of God had in fact been brought to earth.  

First, then, early Christianity thought of itself as a kingdom-Fog-God movement (Mark 1:14-15).  
Already by the time of Paul the phrase “kingdom of God” and its equivalents had become more 
or less a shorthand for the movement, its way of life, and its raison d’etre (Rom. 14:17; 1Cor. 
4:20, 6:9-10, 15:50; Gal. 5:21; 1 Thess. 2:12).  It is already woven into the structure of early 
Christian thinking.  The way Paul uses it shows that it is common coinage within early 
Christianity and that it belongs within the Jewish world of which I have spoken.  The early 
Christians told the story of the kingdom as their own story.  They reordered their lives—in the 
case of former pagans, quite drastically—around the new symbolic universe in which the Jewish 
hope that there would be “no king but God” had come true through Jesus the Messiah.  They 
engaged in a praxis that affirmed there was a different way of being human, a way that 
answered to the claims of this kingdom.  This is the first step of this first stage in my argument.  

The second step, then, is to consider what “kingdom of God” meant in Judaism (a large topic, 
of course, which we can here only summarize briefly and inadequately).  Within Judaism the 
coming kingdom of God meant the end of Israel’s exile, the overthrow of a pagan empire and 
the exaltation of Israel, and the return of YHWH to Zion to judge and save.  These are the motifs 
that emerge from that great kingdom-prophecy, Isaiah 40-55, and from numerous psalms and 
other parts of the Hebrew scriptures.  And, as Josephus makes clear, in Jesus’ day the conviction 
that their “only Ruler and Master” was God was a particular mark of the revolutionaries (Ant. 
18:23).  
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For a second-Temple Jew, then, the coming of the kingdom was not about a private 
existentialists or Gnostic experience but about public events.  At its narrowest, it was about the 
liberation of Israel.  At its broadest, it was about the coming of God’s justice and liberation for 
the whole cosmos.  Thus, if you had said to a first-century Jew, “The kingdom of God is here,” 
and had explained yourself by speaking of a new spiritual experience, a new sense of 
forgiveness, or an exciting reordering of your private religious interiority, he or she might well 
have said that they were glad you had had this experience, but why did you refer to it as the 
kingdom of God?  This, then, is the second step of this first stage in the argument.   

The third step is to put these two together and to notice the contrast.  It is clear that, whatever 
the early Christians said, the kingdom of God had not come in the way that first-century Jews 
had been imagining.  Israel had not been liberated, the Temple was not rebuilt, and—looking 
wider in the cosmos—evil, injustice, pain, and death were still on the rampage.  The question 
presses, then: Why did the early Christians say that the kingdom of God had come? 

One answer obviously would be this: The early Christians changed the meaning of the phrase 
so radically so that it now referred not to a political state of affairs but to an internal or spiritual 
one.  They had taken the apocalyptic meaning current in their world and had demythologized, 
dejudaized, spiritualized, or Hellenized it.  But this is simply untrue to early Christianity.  The 
early Christians acted as if the Jewish-style kingdom of God was really present: they organized 
their life as if they really were the returned-from-exile people, the people of the new covenant.  
When they spoke of a new internal or “spiritual” reality, they used the language not of the 
kingdom of God, but of the new heart, the indwelling of the spirit, and so forth.  

The historical question is therefore posed: What on earth (and I mean that on earth) would have 
caused them to act, speak, and think this way?  Why, indeed, did they not continue the sort of 
kingdom-revolution they had imagined Jesus was going to lead?  How do we explain the fact 
that early Christianity was neither a nationalist Jewish movement nor a private existential 
experience?  How do we explain the fact that it is asserted, from within the Jewish worldview, 
that the eschaton had arrived, even thought it did not look like they had imagined it would?  The 
early Christian answer was, of course, that Jesus had been raised from the dead.  That was why 
they said that the kingdom had come and that the new age had dawned.   

This brings us to the second stage in the argument.  

A Messianic Movement 

I have argued elsewhere that Christianity was from the first a messianic movement.4  Let me 
summarize the case as the first step in this second stage of my argument.  

To begin with, the earliest Christian sources that we possess speak of Jesus as Messiah.  
According to Acts, this assertion was central to the early proclamation that God had made Jesus 
“both Lord and Christ” (3:36).  As for Paul, I have argued elsewhere that Jesus’ messiahship 
remained central and explicit for him.5  But even if you insist that by the time of Paul the word 
Christos had become simply a proper name with a few distant messianic memories attached to 
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it, you cannot evade the conclusion that if the former Pharisee Paul, within thirty years of Jesus’ 
death, was referring to Jesus as Christos—and especially if he was doing so without giving a 
thought to the Jewish meaning of that word—that only shows how firmly within the earliest 
tradition the idea of Jesus’ messiahship had taken hold.  How do we explain all this?  Why did 
they say that Jesus was Messiah? 

Various scholars have long recognized that the resurrection alone cannot explain why the early 
Christians thought of Jesus as Messiah.  If someone other than Jesus had been raised from the 
dead, there is no raised from the dead, there is no reason to suppose that his or her 
contemporaries would have thought them to be the Messiah.  We must, therefore, seek the 
reason in Jesus’ messianic execution, crucified as he was with the words “king of the Jews” 
above his head.  In Jesus and the Victory of God, I have argued that this, in turn, forces us to look 
further back and to see some of Jesus’ key symbolic actions, notably his action in the Temple, 
and some of his key riddles and parables, as both implicitly and explicitly messianic.6  (Let me 
stress, in case of confusion, that in second-Temple Judaism the word “messiah” carried no 
connotations of what we would call “divinity.”)  Again, even if you disagree and want to insist 
that Jesus came to be thought of as Messiah only at his resurrection, that, if anything, would 
tighten the screw of my argument still further.  

 My point is—to move to the second step in this stage of my argument—a first-century Jew, 
faced with the crucifixion of a would-be messiah, or even of a prophet who had led a significant 
following, would not normally conclude that this person was the Messiah and that the kingdom 
had com.  He or she would normally conclude that he was not and that it had not.  

There were, to be sure, several variations on Jewish messianic belief in this period.  None of them 
envisaged a Messiah who would die at the hands of the pagans.  On the contrary, where Jewish 
expectations of a Messiah did exist, they regularly possessed a dual focus.  In a line of tradition 
stretching from David to Bar-Kochba, including the Maccabees and Herod, we find that the king 
would have to defeat the pagans, and that he would have to rebuild (or at least to cleanse) the 
Temple.  The two actions would, of course, go together: as long as the pagans remained 
undefeated, YHWH had not returned to Zion, presumably because his house was not ready.  If 
a messiah was killed by the pagans, especially if he had not rebuilt the Temple or liberated Israel, 
that was the surest sign that he was another in the long line of false messiahs.  

It is surely clear what follows.  If the messiah you had been following was killed by the pagans, 
you were faced with a choice between two courses of action.  You could give up on the whole 
idea of revolution and abandon the dream of liberation.  Some went that route, notably, of 
course, the rabbinic movement as a whole after 135 AD.  Or you could find yourself a new 
messiah, if possible from the same family as the late lamented one.  Some went that route: 
witness the continuing movement that ran from Judas the Galilean in 6 AD to his sons or 
grandsons in the 50s; to another descendant, Menahem, during the war of 66-70; and to another 
descendant, Eleazor, who was the leader of the ill-fated Sicarii on Masada in 73.7  

Once again, let us be clear.  If, after the death of Simon bar-Giora in Titus’s triumph in Rome, or 
if, after the death of Simeon ben-Kosiba in 135, you had claimed that Simon, or Simeon, really 
was the Messiah, you would invite a fairly sharp response from the average first-century Jew.  
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If, by way of explanation, you said that you had had a strong sense of Simon, or Simeon, as still 
being with you, still supporting and leading you, the kindest response you might expect would 
be that their angel or spirit was still communicating with you—not that he had been raised from 
the dead.  So far as we know, the followers of the first-century messianic or quasi-messianic 
movements were fanatically committed to the cause.  They, if anybody, might be expected to 
suffer from cognitive dissonance after the death of their great leader.  In no other case, however, 
right across the century before Jesus and the century after him, do we hear of any Jewish group 
saying that their executed leader had been raised again from the dead.  

So—and here is the third step in the second stage of my argument—granted that Jesus of 
Nazareth was certainly crucified as a rebel king, it is extremely strange that the early Christians 
not only insisted that he was actually the Messiah, but they reordered their worldview, their 
praxis, their stories, symbols, and theology around this belief.  

They had, after all, the two normal options open to them.  They could simply have gone back to 
their fishing, glad to have escaped Jerusalem with their lives.  They could have switched to a 
different tack, given up on messianism (as did the post-135 rabbis), and gone in for some form 
of private religion instead, whether of intensified Torah-observance, private gnosis, or something 
else.  They clearly did not do that.  Anything less like a private religion than going around the 
pagan world saying that Jesus was the Messiah of Israel would be hard to imagine.  

Equally, and perhaps even more interestingly, they could have found themselves a new messiah 
from among Jesus’ blood relatives.  This is not, I think, normally considered.  It deserves to be.  
We know from various sources that Jesus’ relatives were important and well-known within the 
early church.  One of the closest, his brother James, though not part of the movement during 
Jesus’ lifetime, actually appears to have become the anchorman in Jerusalem while Peter and 
Paul went off around the world (Acts 12:17; 15:13, 21:18; Gal. 1:19, 2:9).  James was widely 
regarded in the early church was the person at the center, geographically and theologically.  
Yet—and this is the vital clue, like Sherlock Holmes’s dog that did not bark in the night—nobody 
in early Christianity ever dreamed of saying that James was the Messiah.  Nothing would have been 
more natural, especially on the analogy of the family of Judas the Galilean.  Yet James was 
simply known as “the Lord’s brother” (Gal. 1:19; cf. Mark 6:3).  

We must, then, ask once again: Why did Christianity even begin, let alone continue, as a 
messianic movement, when its Messiah so obviously not only did not do what a Messiah was 
supposed to do but suffered a fate which ought to have showed conclusively that he could not 
possibly have been Israel’s anointed?  Why did this group of first-century Jews, who had 
cherished messianic hopes and focused them on Jesus of Nazareth, not only continue to believe 
that he was the Messiah despite his execution, but actively announce him as such in the pagan 
as well as the Jewish world, cheerfully redrawing the picture of messiahship around him but 
refusing to abandon it?  Their answer, consistently throughout the evidence we possess, was 
that Jesus, following his execution on a charge of being a would-be Messiah, had been raised 
from the dead.   

Before we can examine what they meant by this, we must look at the third, and clearly the most 
important, of the three stages within this present argument.  
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A Resurrection Movement 

Christianity began as resurrection movement.  As I have already remarked, there is no evidence 
for a form of early Christianity in which the resurrection was not a central belief, as it were, 
bolted on to Christianity at the edge.  It was the central driving force, informing the whole 
movement.  In particular, we can see woven into the earliest Christian theology we possess—
that of Paul, of course—the belief that the resurrection had in principle occurred and that the 
followers of Jesus had to reorder their lives, their narratives, their symbols, and their praxis 
accordingly (see, classically, Rom. 6:3-11).  

I want here to note on interesting phenomenon in particular.  This thinking about the 
resurrection has a remarkable precision and consistency.  Unlike the Jewish beliefs we glanced 
at earlier, from the very beginning Christian re-use of resurrection language is astonishingly free 
of vague and generalized speculation.  It is crisp and clear: resurrection means going through 
death and out the other side into a new mode of existence.  This whole position is 
comprehensible only within the thought-world of Judaism, but it is much more precise than 
anything that non-Christian Judaism had at that stage produced. 

Christianity, then, began as a resurrection movement.  That is the first step of this third stage in 
my argument.  

The second step builds on what I was saying in the first part of this lecture about Jewish 
expectations of the resurrection.  As we saw, “resurrection” in second-Temple Judaism 
functioned within a controlling narrative about the exile and restoration, and about the suffering 
and vindication of the martyrs.  Let me remind you again: it began life as a metaphor for the 
return from exile, the renewal of the covenant, and the cleansing of Israel from her sins.  
“Resurrection” was referred to in various ways, and it took its place within quite a wide range 
of speculation about the future of humankind in general and Israel in particular after their actual 
bodily death.  The resurrection of the dead was thus both a symbol for the coming of the new 
ages, and itself, taken literally, one central element in the package: when YHWH restored the 
fortunes of his people, then of course Abraham, Isaac, and Jacob, together with all God’s people 
down to and including the martyrs who had died in the cause, would be reembodied, raised to 
new life in God’s new world.  Where second-Temple Jews believed in resurrection then, that 
belief concerned on the one hand the reembodiment of formerly dead human beings, and on the 
other the inauguration of the new age, the new covenant, in which all the righteous dead would 
be raised simultaneously.  Resurrection meant both that the dead would be alive again with new 
of renewed bodies and that the Age to Come had at least been inaugurated.   

If therefore at any time in this period you had said to a Jew, “The resurrection has occurred!” 
you would have received the puzzled (or irritated) response that it obviously had not, since the 
patriarchs, prophets, and martyrs were not walking around alive again, and since the restoration 
spoken of in Ezekiel 37 clearly had not occurred either—not to mention the great prophecies of 
Isaiah and the rest.  And if, by way of explanation, you had said that you did not mean all that, 
that what you meant was that you had had a wonderful new sense of divine healing and 
forgiveness, or that you believed the former leader of your movement was alive in the presence 
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of God following his shameful torture and death, your interlocutor might have congratulated 
you on having such an experience, and discussed with you such a belief, but he or she would 
still have been puzzled as to why you would talk of “the resurrection of the dead” in referring 
to either of these things.  These things imply were not what “the resurrection of the dead” was 
about.  

Nevertheless—and this is the third step in this third stage of the argument—although, aw we 
have stressed, the new age had not dawned in the way that first century Jews imagined, and the 
resurrection of all God’s people old had not taken place, yet the very earliest church persisted in 
declaring roundly not only that Jesus was raised from the dead but also that “the resurrection 
of the dead” had already occurred.  What is more, as we have observed, members of the church 
busily set about redesigning their worldview—their characteristic praxis, their controlling 
stories, their symbolic universe, and their basic theology—around this new fixed point.  They 
behaved, in other words, as though the new age had already arrived.  That was the inner logic 
of the Gentile mission: since God had now done for Israel what he was going to do for Israel the 
Gentiles would at least share the blessing (Isa. 66:18-23; Zech. 14:16).  They did not behave as 
thought they had had a new sort of religious experience or as if their former leader was alive 
and well in the presence of God, whether as an angel or a spirit or whatever.  The only 
explanation for their behavior, their stories, their symbols, and their theology is that they really 
believed Jesus had been bodily raised from the dead.  This conclusion is so well grounded that, 
today, even those who would like to insist that the body of Jesus in fact remained decomposing 
in the tomb agree that the early Christians believed him to have been bodily raised, leaving an 
empty tomb behind him.  

Conclusion: The Questions and the Options 

I have argued that Christianity began as a recognizably first-century Jewish movement: it was a 
kingdom- of-God movement, a messianic movement, and a resurrection movement.  The Jewish 
context for all these movements indicated certain expectations that decidedly had not been 
fulfilled. Indeed the crucifixion of Jesus was the symbol not merely of hope deferred but of hope 
crushed and trampled upon.  The historian is therefore bound to seek an explanation not only 
as to why early Christianity began in the first place, but also as to why it took the shape it did.  
In the final part of this lecture, let me quickly review some of the options that have been 
canvassed within the debate. 

There are, to begin with, some fairly well-known false trails.  Some, for example, have suggested 
that Jesus did not really die on the cross.  Against all the proponents of this so-called “swoon” 
theory, as it has often been called, we must stress that the Romans knew how to kill people.  The 
reappearance of a battered and exhausted Jesus would hardly have suggested that he had gone 
through death and out the other side, that the kingdom of God had indeed come, that “the 
resurrection” had occurred, and that he was indeed the Messiah who had defeated God’s 
enemies and would rebuild the Temple. 

Equally, there arc plenty of people who produce wild and fantastic theories to explain that Jesus 
did not really rise from the dead at all or leave an empty tomb behind him.  I think of a book 
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called The Tomb of God, published two years ago, which ends up saying that the bones of Jesus 
now lie in a sealed tomb in southwestern France.8 

Among the more serious objections to Jesus’ resurrection—and perhaps the most famous in this 
century—has been that of Rudolf Bultmann.  In a much-discussed passage, Bultmann asserts 
that the resurrection-language of the early church was used to denote not a separate event from 
the crucifixion but the early disciples’ faith that the crucifixion was not a tragic defeat but the 
divine act of salvation.  Easter is thus about the arising, not of Jesus, but of the faith of the early 
church.9                        

My whole argument thus far tells very heavily against this.  If we are to think in first-century 
Jewish terms, it is impossible to conceive what sort of religious or spiritual experience someone 
could have that would make them say that the kingdom of God had arrived when it clearly had 
not, that a crucified leader was the Messiah when he obviously was not, or that the resurrection 
occurred last month when it obviously did not. However strong the disciples sense may have 
been that Jesus had been vindicated, that they had been forgiven, or whatever, they would still 
not have said he had been raised from the dead. They might, perhaps, have written a new 
version of 2 Maccabees 7. They might have suggested that Jesus had predicted his own 
resurrection. They would not have said that it had actually happened yet. 

This failure to think in first-century terms also vitiates those who have offered variations on the 
Bultmannian scheme.  Edward Schillebeeckx, for instance, declares that when the disciples went 
to the tomb their minds were so filled with light that it did not matter whether there was a body 
there or not.  What happened in the Easter appearances was a conversion to Jesus as the Christ, 
who now came to them as the light of the world, and this was the “illumination” by which the 
disciples were “justified.”10  Schilleheeckx fits out Bultmann’s suggestion with a more precise 
one; that the dimples, who were overcome by deep feelings of guilt at having run away and let 
Jesus down, experienced on Easter morning a wonderful sense of the forgiveness of God and 
the continuing presence of Jesus. This then became the start of the characteristically Christian 
experience knowing the forgiveness of God and/or knowing the presence of Jesus.11   

The trouble with this is that if you had said to a first-century Jew that you had had a wonderful 
experience of the forgiveness (or the love and grace) of God, she or he would have been 
delighted for you.  But if you had gone onto say that the kingdom had come, that a crucified 
leader was the Messiah or that the resurrection had occurred, they would have been deeply 
puzzled if not downright offended.  This language is simply not about private experiences, even 
communicable private experiences, of forgiveness.  It is about eschatology, about something 
happening within history that resulted in a world being now a very different place.  Neither 
Bultmann nor Schillebeeckx can explain from the texts the rise of Christianity as we know it.  

A further twist has been given to Bultmann’s hypothesis by Gerd Lüdemann.12  He suggests 
that Peter was so deeply grieved over Jesus’ death that he experienced what, as we noted earlier, 
people in such a state often report: a sense of the loving presence of the recently deceased person, 
perhaps even a sense of him speaking and reassuring him.  Peter then, so Lüdemann asks us to 
believe, communicated this experience to the others, who were spontaneously filled with joy at 
the thought that Jesus was still alive.13 Meanwhile Paul underwent the opposite sort of 
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hallucination: having been vehemently opposed to the new movement, he was overcome by 
guilt and experienced a guilt-induced fantasy which he, too, was able to share with others to 
remarkably powerful effects.14 

My response to this proposal is (a) that it requires enormous credulity to suppose that, even 
allowing Peter and Paul to have had such fantasies or hallucinations they would have generated 
more than a passing comment of sympathy among their colleagues or contemporaries; (b) that 
psychological theories of this sort—about people two thousand years ago in a different culture—
are at best unprovable and at worst wildly fantastic.  But, and most important, (c) the proposal 
simply does not make sense within the world or first-century Judaism. 

As we see from the story of Rhoda in Acts 12, first-century Jews knew about post-mortem 
visitations from recently deceased friends, and they already had Language systems for speaking 
of suck phenomena.  “It must be his angel,” they said, when they thought they were having a 
visit of just this sort from Peter.  They did not say that Peter had been raised from the dead.  To 
put it another way, if we had been members of that group in Acts 12, and if we had been made 
aware of a recently executed Peter as a ghostly or spiritual presence with us, we would have 
concluded, certainly, that Peter was now alive with God. But we still also would have thought 
that we would have to claim his corpse for burial the next day, and we still would have believed 
that it remained for him actually to be raised, along with the rest of God’s people, at the last day. 

You see, it would have been very natural for first-century Jews, especially if they bad belonged 
to a kingdom-of-God movement already, to say of a leader who had paid the ultimate penalty 
at the hands of the authorities, that his soul was in the band of God, that he was alive to God, 
that he had been exalted to paradise, and that be was therefore among the righteous who had 
been unjustly put to death but who would rise again to rule the world in God’s good time.  (This 
is, of course, exactly what Wisdom 3:1-9 does say?)  And if Jesus’ followers had indeed had a 
sense that he was alive in a nonphysical way, and even that he was still present with them in 
some fashion, this is how they would have expressed it.  But in so doing they would not have 
been claiming (to stress the point again) that the eschaton, the longed-for kingdom of God, had 
now arrived; they would not have been saying that their crucified leader was the Messiah; and 
above all they would not have been saying that he had been raised from the dead or that “the 
resurrection of the dead” had now occurred.  

In particular, we have no reason to suppose that after the crucifixion of a would-be messiah 
anyone would suppose that he had been exalted to a place either of world rulership or divine 
lordship.  Nobody, so far as we know, ever suggested that this was the case after the deaths of 
Judas the Galilean, Simon bar-Giora, or Simeon ben-Kosiba.  Actually, such a suggestion would 
most likely have been regarded as at best ridiculous and at worst scandalous.  The failure of 
such men to lead a successful messianic movement debarred them from further consideration as 
candidates for such a position. Even if someone had made such a suggestion, however, they 
would not then have gone on to say that this person had been “raised from the dead.”  Belief in 
exaltation alone would not lead, in the world of first-century Judaism, to belief in resurrection.  
If, by contrast, we suppose that the followers of a crucified would-be messiah first came to 
believe that he had been bodily raised from the dead, then we can trace a clear line by which 
they subsequently would have come to believe that he must be the Messiah.  And if he was the 
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Messiah, then he was also the world ruler promised in Psalm 89 and Daniel 7, and thus he was 
exalted over the world, and so on.  All our texts suggest that this actually was the train of thought 
that the early Christians followed. 

It will be obvious that I have dealt with only a tiny fraction of the theories that have been 
advanced as to what happened at Easier, but I hope I have said enough to show that the 
proponents of any theory that the body of Jesus remained in the tomb while the early Christians 
said the resurrection had occurred have a formidable task ahead of them, simply in terms of 
first-century history.  What we find, rather, is the universal early Christian claim that Jesus had 
gone, as it were, through death and out the other side, that he was not just in some intermediate 
state or wine disembodied existence, but that his body had been transformed m a way for which 
they, his followers, had been quite unprepared, but with which they had had to come co terms.  
And they gave this as the reason why they believed his kingdom-announcement had indeed 
reached its climax, its fulfillment, in his death and resurrection. They gave this as the reason 
why they continued to regard him as Messiah despite his shameful death. They gave this as the 
reason for saying that “the resurrection” had in principle already happened.  What is more, they 
wove this belief so firmly into their theology, their praxis, their stories, aid their symbols that 
(unless we are prepared to stop writing history and start writing fantasy instead) we cannot 
envisage their communal life without it. 

I propose, therefore, as the result of this broad-canvas treatment of second- Temple Judaism and 
early Christianity, that there is in fact no other solution to the historical problem than to conclude 
that something remarkable had happened to the body of Jesus.  No other bridge will carry the 
historian across the river from one pillar to the other. 

But what was it that happened, and how did the first Christians describe it?   That is the question 
that will occupy us in the second lecture, as we look in more detail at the actual rise of 
Christianity in the light of the key texts from Paul and the gospels. 
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Evidence for the resurrection! 
http://www.bible.ca/d-resurrection-evidence-Josh-McDowell.htm 

 

For centuries many of the world's distinguished philosophers have assaulted Christianity as 
being irrational, superstitious and absurd. Many have chosen simply to ignore the central issue 
of the resurrection. Others have tried to explain it away through various theories. But the 
historical evidence just can't be discounted. 

A student at the University of Uruguay said to me. "Professor McDowell, why can't you refute 
Christianity?" 

"For a very simple reason," I answered. "I am not able to explain away an event in history—the 
resurrection of Jesus Christ."  

How can we explain the empty tomb? Can it possibly be accounted for by any natural cause? 

 
A QUESTION OF HISTORY  

 
After more than 700 hours of studying this subject, I have come to the conclusion that the 
resurrection of Jesus Christ is either one of the most wicked, vicious, heartless hoaxes ever 
foisted on the minds of human beings—or it is the most remarkable fact of history . 

Here are some of the facts relevant to the resurrection: Jesus of Nazareth, a Jewish prophet who 
claimed to be the Christ prophesied in the Jewish Scriptures, was arrested, was judged a political 
criminal, and was crucified. Three days after His death and burial, some women who went to 
His tomb found the body gone. In subsequent weeks, His disciples claimed that God had raised 
Him from the dead and that He appeared to them various times before ascending into heaven. 

From that foundation, Christianity spread throughout the Roman Empire and has continued to 
exert great influence down through the centuries. 

 
LIVING WITNESSES  

 
The New Testament accounts of the resurrection were being circulated within the lifetimes of 
men and women alive at the time of the resurrection. Those people could certainly have 
confirmed or denied the accuracy of such accounts. 

The writers of the four Gospels either had themselves been witnesses or else were relating the 
accounts of eyewitnesses of the actual events. In advocating their case for the gospel, a word 
that means "good news," the apostles appealed (even when confronting their most severe 
opponents) to common knowledge concerning the facts of the resurrection. 

F. F. Bruce, Rylands professor of biblical criticism and exegesis at the University of Manchester, 
says concerning the value of the New Testament records as primary sources: "Had there been 
any tendency to depart from the facts in any material respect, the possible presence of hostile 
witnesses in the audience would have served as a further corrective." 
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IS THE NEW TESTAMENT RELIABLE?  

 
Because the New Testament provides the primary historical source for information on the 
resurrection, many critics during the 19th century attacked the reliability of these biblical 
documents. 

By the end of the 1 9th century, however, archaeological discoveries had confirmed the accuracy 
of the New Testament manuscripts. Discoveries of early papyri bridged the gap between the 
time of Christ and existing manuscripts from a later date. 

Those findings increased scholarly confidence in the reliability of the Bible. William F. Albright, 
who in his day was the world's foremost biblical archaeologist, said: "We can already say 
emphatically that there is no longer any solid basis for dating any book of the New Testament 
after about A.D. 80, two full generations before the date between 130 and 150 given by the more 
radical New Testament critics of today." 

Coinciding with the papyri discoveries, an abundance of other manuscripts came to light (over 
24,000 copies of early New Testament manuscripts are known to be in existence today). The 
historian Luke wrote of "authentic evidence" concerning the resurrection. Sir William Ramsay, 
who spent 15 years attempting to undermine Luke credentials as a historian, and to refute the 
reliability of the New Testament, finally concluded: "Luke is a historian of the first rank . . . This 
author should be placed along with the very greatest of historians. " 

I claim to be an historian. My approach to Classics is historical. And I tell you that the evidence 
for the life, the death, and the resurrection of Christ is better authenticated than most of the facts 
of ancient history . . .  

E. M. Blaiklock   
Professor of Classics  
Auckland University 

 
BACKGROUND  
The New Testament witnesses were fully aware of the background against which the 
resurrection took place. The body of Jesus, in accordance with Jewish burial custom, was 
wrapped in a linen cloth. About 100 pounds of aromatic spices, mixed together to form a gummy 
substance, were applied to the wrappings of cloth about the body. After the body was placed in 
a solid rock tomb, an extremely large stone was rolled against the entrance of the tomb. Large 
stones weighing approximately two tons were normally rolled (by means of levers) against a 
tomb entrance.  

A Roman guard of strictly disciplined fighting men was stationed to guard the tomb. This guard 
affixed on the tomb the Roman seal, which was meant to "prevent any attempt at vandalizing 
the sepulcher. Anyone trying to move the stone from the tomb's entrance would have broken 
the seal and thus incurred the wrath of Roman law. 

But three days later the tomb was empty. The followers of Jesus said He had risen from the dead. 
They reported that He appeared to them during a period of 40 days, showing Himself to them 
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by many "infallible proofs." Paul the apostle recounted that Jesus appeared to more than 500 of 
His followers at one time, the majority of whom were still alive and who could confirm what 
Paul wrote. So many security precautions were taken with the trial, crucifixion, burial, 
entombment, sealing, and guarding of Christ's tomb that it becomes very difficult for critics to 
defend their position that Christ did not rise from the dead. Consider these facts: 

 

FACT #1: BROKEN ROMAN SEAL  

 
As we have said, the first obvious fact was the breaking of the seal that stood for the power and 
authority of the Roman Empire. The consequences of breaking the seal were extremely severe. 
The FBI and CIA of the Roman Empire were called into action to find the man or men who were 
responsible. If they were apprehended, it meant automatic execution by crucifixion upside 
down. People feared the breaking of the seal. Jesus' disciples displayed signs of cowardice when 
they hid themselves. Peter, one of these disciples, went out and denied Christ three times. 

 

FACT #2: EMPTY TOMB  

 
As we have already discussed, another obvious fact after the resurrection was the empty tomb. 
The disciples of Christ did not go off to Athens or Rome to preach that Christ was raised from 
the dead. Rather, they went right back to the city of Jerusalem, where, if what they were teaching 
was false, the falsity would be evident. The empty tomb was "too notorious to be denied." Paul 
Althaus states that the resurrection "could have not been maintained in Jerusalem for a single 
day, for a single hour, if the emptiness of the tomb had not been established as a fact for all 
concerned." 

Both Jewish and Roman sources and traditions admit an empty tomb. Those resources range 
from Josephus to a compilation of fifth-century Jewish writings called the "Toledoth Jeshu." Dr. 
Paul Maier calls this "positive evidence from a hostile source, which is the strongest kind of 
historical evidence. In essence, this means that if a source admits a fact decidedly not in its favor, 
then that fact is genuine." 

Gamaliel, who was a member of the Jewish high court, the Sanhedrin, put forth the suggestion 
that the rise of the Christian movement was God's doing; he could not have done that if the tomb 
were still occupied, or if the Sanhedrin knew the whereabouts of Christ's body. 

Paul Maier observes that " . . . if all the evidence is weighed carefully and fairly, it is indeed 
justifiable, according to the canons of historical research, to conclude that the sepulcher of Joseph 
of Arimathea, in which Jesus was buried, was actually empty on the morning of the first Easter. 
And no shred of evidence has yet been discovered in literary sources, epigraphy, or archaeology 
that would disprove this statement." 
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FACT #3: LARGE STONE MOVED  

 
On that Sunday morning the first thing that impressed the people who approached the tomb 
was the unusual position of the one and a half to two ton stone that had been lodged in front of 
the doorway. All the Gospel writers mention it. 

There exists no document from the ancient world, witnessed by so excellent a set of textual and 
historical testimonies . . . Skepticism regarding the historical credentials of Christianity is based 
upon an irrational bias. 

 
Clark Pinnock  
Mcmaster University 

Those who observed the stone after the resurrection describe its position as having been rolled 
up a slope away not just from the entrance of the tomb, but from the entire massive sepulcher. 
It was in such a position that it looked as if it had been picked up and carried away. Now, I ask 
you, if the disciples had wanted to come in, tiptoe around the sleeping guards, and then roll the 
stone over and steal Jesus' body, how could they have done that without the guards' awareness? 

 
FACT #4: ROMAN GUARD GOES AWOL  

 
The Roman guards fled. They left their place of responsibility. How can their attrition he 
explained, when Roman military discipline was so exceptional? Justin, in Digest #49, mentions 
all the offenses that required the death penalty. The fear of their superiors' wrath and the 
possibility of death meant that they paid close attention to the minutest details of their jobs. One 
way a guard was put to death was by being stripped of his clothes and then burned alive in a 
fire started with his garments. If it was not apparent which soldier had failed in his duty, then 
lots were drawn to see which one wand be punished with death for the guard unit's f ailure. 
Certainly the entire unit would not have fallen asleep with that kind of threat over their heads. 
Dr. George Currie, a student of Roman military discipline, wrote that fear of punishment 
"produced flawless attention to duty, especially in the night watches." 

 
FACT #5: GRAVE CLOTHES TELL A TALE  

 
In a literal sense, against all statements to the contrary, the tomb was not totally empty—because 
of an amazing phenomenon. John, a disciple of Jesus, looked over to the place where the body 
of Jesus had lain, and there were the grave clothes, in the form of the body, slightly caved in and 
empty—like the empty chrysalis of a caterpillar's cocoon. That's enough to make a believer out 
of anybody. John never did get over it. The first thing that stuck in the minds of the disciples 
was not the empty tomb, but rather the empty grave clothes—undisturbed in form and position. 
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FACT #6: JESUS' APPEARANCES CONFIRMED  

 
Christ appeared alive on several occasions after the cataclysmic events of that first Easter . When 
studying an event in history, it is important to know whether enough people who were 
participants or eyewitnesses to the event were alive when the facts about the event were 
published. To know this is obviously helpful in ascertaining the accuracy of the published 
report. If the number of eyewitnesses is substantial, the event can he regarded as fairly well 
established. For instance, if we all witness a murder, and a later police report turns out to he a 
fabrication of lies, we as eyewitnesses can refute it. 

 
OVER 500 WITNESSES  

 
Several very important factors arc often overlooked when considering Christ's post-resurrection 
appearances to individuals. The first is the large number of witnesses of Christ after that 
resurrection morning. One of the earliest records of Christ's appearing after the resurrection is 
by Paul. The apostle appealed to his audience's knowledge of the fact that Christ had been seen 
by more than 500 people at one time. Paul reminded them that the majority of those people were 
still alive and could be questioned. Dr. Edwin M. Yamauchi, associate professor of history at 
Miami University in Oxford, Ohio, emphasizes: "What gives a special authority to the list (of 
witnesses) as historical evidence is the reference to most of the five hundred brethren being still 
alive. St. Paul says in effect, 'If you do not believe me, you can ask them.' Such a statement in an 
admittedly genuine letter written within thirty years of the event is almost as strong evidence 
as one could hope to get for something that happened nearly two thousand years ago." Let's 
take the more than 500 witnesses who saw Jesus alive after His death and burial, and place them 
in a courtroom. Do you realize that if each of those 500 people were to testify for only six 
minutes, including cross-examination, you would have an amazing 50 hours of firsthand 
testimony? Add to this the testimony of many other eyewitnesses and you would well have the 
largest and most lopsided trial in history. 

 
HOSTILE WITNESSES  

 
Another factor crucial to interpreting Christ's appearances is that He also appeared to those who 
were hostile or unconvinced. 

Over and over again, I have read or heard people comment that Jesus was seen alive after His 
death and burial only by His friends and followers. Using that argument, they attempt to water 
down the overwhelming impact of the multiple eyewitness accounts. But that line of reasoning 
is so pathetic it hardly deserves comment. No author or informed individual would regard Saul 
of Tarsus as being a follower of Christ. The facts show the exact opposite. Saul despised Christ 
and persecuted Christ's followers. It was a life-shattering experience when Christ appeared to 
him. Although he was at the time not a disciple, he later became the apostle Paul, one of the 
greatest witnesses for the truth of the resurrection. 
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If the New Testament were a collection of secular writings, their authenticity would generally 
be regarded as beyond all doubt. 

 
F. F. Bruce  
Manchester University 

The argument that Christ's appearances were only to followers is an argument for the most part 
from silence, and arguments from silence can be dangerous. It is equally possible that all to 
whom Jesus appeared became followers. No one acquainted with the facts can accurately say 
that Jesus appeared to just "an insignificant few." 

Christians believe that Jesus was bodily resurrected in time and space by the supernatural power 
of God. The difficulties of belief may be great, but the problems inherent in unbelief present 
even greater difficulties. 

The theories advanced to explain the resurrection by "natural causes" are weak; they actually 
help to build confidence in the truth of the resurrection. 

 
THE WRONG TOMB?  

 
A theory propounded by Kirsopp Lake assumes that the women who reported that the body 
was missing had mistakenly gone to the wrong tomb. If so, then the disciples who went to check 
up on the women's statement must have also gone to the wrong tomb. We may be certain, 
however, that Jewish authorities, who asked for a Roman guard to be stationed at the tomb to 
prevent Jesus' body from being stolen, would not have been mistaken about the location. Nor 
would the Roman guards, for they were there! 

If the resurrection-claim was merely because of a geographical mistake, the Jewish authorities 
would have lost no time in producing the body from the proper tomb, thus effectively quenching 
for all time any rumor resurrection. 

 
HALLUCINATIONS?  
Another attempted explanation claims that the appearances of Jesus after the resurrection were 
either illusions or hallucinations. Unsupported by the psychological principles governing the 
appearances of hallucinations, this theory also does not coincide with the historical situation. 
Again, where was the actual body, and why wasn't it produced? 

 
DID JESUS SWOON?  

 
Another theory, popularized by Venturini several centuries ago, is often quoted today. This is 
the swoon theory, which says that Jesus didn't die; he merely fainted from exhaustion and loss 
of blood. Everyone thought Him dead, but later He resuscitated and the disciples thought it to 
be a resurrection. Skeptic David Friedrich Strauss—certainly no believer in the resurrection—
gave the deathblow to any thought that Jesus revived from a swoon: "It is impossible that a being 
who had stolen half-dead out of the sepulchre, who crept about weak and ill, wanting medical 
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treatment, who required bandaging, strengthening and indulgence, and who still at last yielded 
to His sufferings, could have given to the disciples the impression that He was a Conqueror over 
death and the grave, the Prince of Life, 

For the New Testament of Acts, the confirmation of historicity is overwhelming. Any attempt to 
reject its basic historicity, even in matters of detail, must now appear absurd. Roman historians 
have long taken it for granted. 

A. N. Sherwin-White  
Classical Roman Historian 

an impression which lay at the bottom of their future ministry. Such a resuscitation could only 
have weakened the impression which He had made upon them in life and in death, at the most 
could only have given it an elegiac voice, but could by no possibility have changed their sorrow 
into enthusiasm, have elevated their reverence into worship." 

 
THE BODY STOLEN?  

 
Then consider the theory that the body was stolen by the disciples while the guards slept. The 
depression and cowardice of the disciples provide a hard-hitting argument against their 
suddenly becoming so brave and daring as to face a detachment of soldiers at the tomb and steal 
the body. They were in no mood to attempt anything like that. 

The theory that the Jewish or Roman authorities moved Christ's body is no more reasonable an 
explanation for the empty tomb than theft by the disciples. If the authorities had the body in 
their possession or knew where it was, why, when the disciples were preaching the resurrection 
in Jerusalem, didn't they explain: "Wait! We moved the body, see, He didn't rise from the grave"? 

And if such a rebuttal failed, why didn't they explain exactly where Jesus' body lay? If this failed, 
why didn't they recover the corpse, put it on a cart, and wheel it through the center of Jerusalem? 
Such an action would have destroyed Christianity—not in the cradle, but in the womb! 

 
THE RESURRECTION IS A FACT  

 
Professor Thomas Arnold, for 14 years a headmaster of Rugby, author of the famous, History of 
Rome, and appointed to the chair of modern history at Oxford, was well acquainted with the 
value of evidence in determining historical facts. This great scholar said: "I have been used for 
many years to study the histories of other times, and to examine and weigh the evidence of those 
who have written about them, and I know of no one fact in the history of mankind which is 
proved by better and fuller evidence of every sort, to the understanding of a fair inquirer, than 
the great sign which God bath given us that Christ died and rose again from the dead." Brooke 
Foss Westcott, an English scholar, said: "raking all the evidence together, it is not too much to 
say that there is no historic incident better or more variously supported than the resurrection of 
Christ. Nothing but the antecedent assumption that it must be false could have suggested the 
idea of deficiency in the proof of it." 
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REAL PROOF: THE DISCIPLES' LIVES  

 
But the most telling testimony of all must be the lives of those early Christians. We must ask 
ourselves: What caused them to go everywhere telling the message of the risen Christ? 

Had there been any visible benefits accrued to them from their efforts—prestige, wealth, 
increased social status or material benefits—we might logically attempt to account for their 
actions, for their whole-hearted and total allegiance to this "risen Christ ." 

As a reward for their efforts, however, those early Christians were beaten, stoned to death, 
thrown to the lions, tortured and crucified. Every conceivable method was used to stop them 
from talking. 

Yet, they laid down their lives as the ultimate proof of their complete confidence in the truth of 
their message. 

 
WHERE DO YOU STAND?  

 
How do you evaluate this overwhelming historical evidence? What is your decision about the 
fact of Christ's empty tomb? What do you think of Christ? 

When I was confronted with the overwhelming evidence for Christ's resurrection, I had to ask 
the logical question: "What difference does all this evidence make to me? What difference does 
it make whether or not I believe Christ rose again and died on the cross for my sins!' The answer 
is put best by something Jesus said to a man who doubted—Thomas. Jesus told him: "I am the 
way, and the truth, and the life; no one comes to the Father but through Me" (John 14:6). 

On the basis of all the evidence for Christ's resurrection, and considering the fact that Jesus offers 
forgiveness of sin and an eternal relationship with God, who would be so foolhardy as to reject 
Him? Christ is alive! He is living today. 

Learn how to be saved at: Salvation 
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