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Date:  May 18, 2014 
Title:  “In His Steps” 
Text:  1 Peter 2:18-25 
Theme: Servants are to do what Jesus did.  What Jesus did, we can do. 
 
Introduction:  
 
1. Because we still exist this side of our Lord’s return, injustice still exists. 
2. Our authorities are unjust. 
3. What will your gospel response be as a free person? 
 
“In His Steps is a best-selling book written by Charles Monroe Sheldon. First published in 1896, 
the book has sold more than 30,000,000 copies, and ranks as one of the best-selling books of all 
time. The full title of the book is In His Steps: What Would Jesus Do? Though variations of the 
subtitle “What would Jesus do’ have been used by Christians for centuries as a form of imitatio 
dei, the imitation of God, it gained much greater currency following publication of the book. 
Chicago Advance, the original publisher, failed to register the copyright in the proper form. 
Other publishers took advantage of this, publishing the book without paying the author 
royalties. Thus lower prices and multiple publishers led to larger sales.”1 
 
The irony is the injustice of failing to be paid royalties for your highly popular work.  How might 
one respond in the face of this injustice?  What would Jesus do? 
 
We must not separate the text from the ongoing context.  Since God’s actions flow from “the 
praise of the glory of His grace,” we are chosen, exiled, sanctified, followers, and cleansed (1:1, 
2).  Throughout this text, Peter identifies believers as aliens and strangers (1:2; 2:9, 11).  As such, 
we are holy (1:15, 16).  The consequence of THE GOSPEL is our death to sin and resurrection to 
a life of righteousness (Rom. 6:4).  He has moved us from “darkness into His marvelous light” 
(2:9).   
 
Who we are in Christ defines what we do.  The doing flows from the being.  One is causation 
and the other is consequence.  One declares the fact and the other describes the outcome.  What 
Jesus did and what we do are the same, but different.  The fruit of His redemptive work in us 
proclaims redemption to those who are yet without redemption. 
 
Notice what lengths Jesus went to in securing a people for His own possession.  There is mystery 
here (v. 24).  Notice how descriptive the sacrifice of Jesus is.  I strayed and He drew me in.  I was 
wounded and He healed me.  I was alive to sin and dead to righteousness, but He reversed the 
curse, made me dead to sin, and alive to righteousness.  No one but God could/can do such a 
thing.   
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A persecuted church received this Letter. They were unjustly suffering under their authorities.  
This text does not put any qualifiers on the suffering.  This text categorically says, “Submit 
yourselves for the lord’s sake to every human institution.”  There are no buts or brakes offered.   
 
This text makes us uncomfortable for several reasons.  First, it does not call to the end of slavery.  
Second, instead of overthrowing injustice, we are to submit to injustice.  Finally, it sounds as if 
we are to accept abuse and mishandling.  Although we cannot speak to all of these ideas, we 
will look at this text.  However, without wanting to diminish the power and weight of this text 
let me add a thought. 
 
First, if you exist under an unjust authority, you should submit.  This does not mean you must 
comply with every request.  However, you will have to deal with the consequences of non-
compliance.  Second, if those in authority are asking you to become a perpetrator of injustice, 
then you have a biblical and moral responsibility to say no.  However, there is a consequence 
to your righteous no and you will suffer for this act of righteousness. 
 
This text says those in leadership could be “foolish,” (v. 15), their requests could be 
“unreasonable,” (v. 18) “unjust,” (v. 19), the leaders themselves could be “unbelievers,” (3:1), 
“evil, and insulting” (3:9).  All of this is exactly what Jesus faced and this is the example of one 
whose behavior was excellent by not giving in to His fleshly desire to push back.  He could have 
called legions of angels to come to His defense (Matt. 26:53).  Like Jesus, we must say, “Father, 
if it is possible, deliver me from this evil.  Nevertheless, if it is your will for me to suffer at the 
hands of the unjust let me continue to entrust my soul to you who will judge righteously” (Matt. 
26:39).  This is why we pray, “Do not lead us into temptation, but deliver us from evil” (Matt. 
6:13).  If He does lead us into temptation and chooses not to deliver us from evil and if it is His 
will for us to suffer, then let us patiently endure by entrusting ourselves to the one who judges 
righteously.   
 
“Making the Best of a Bad Situation: ‘Slaves, Submit to Your Masters.’  "Slaves, submit 
yourselves to your masters with all respect, not only to those who are good and considerate, but 
also to those who are harsh" (1 Peter 2:18).  This shocking verse is where the epistle for this week 
should start, with the first sentence of what is obviously a new paragraph. But it doesn't. The 
lectionary leap frogs the submission of slaves in 2:18 and instead begins with the imitation of 
Christ in 2:19. How convenient. If we're honest, I suspect that we're glad for this avoidance 
strategy. Isn't submission to slavery an example of complicity with evil? Aren't Christians called 
to subvert injustice rather than submit to it?  One way to deal with 1 Peter 2:18 is to follow the 
example of Thomas Jefferson. Whenever you encounter a passage that offends your own 
modern myths, or is hard to understand, then take your scissors and cut it out. Ignore it, or give 
the writer poor marks for bad theology, stupidity or gullibility. But the Jeffersonian strategy 
takes the easy way out. And worse, with Jefferson's strategy you end up with a Bible that's 
created in your own image and that reinforces rather than challenges your own cultural 
narratives. We're better off to follow a rule in golf: "Play it where it lies.’”2 
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“Read casually, this whole section may appear to be a form of the bad counsel that abused 
people (subjects, 2:13-17; servants, 2:18-25; and wives, 3:1-6) should simply accept violence as if 
they deserved.”3 
 
Friend, this is the context of this text.  Only the gospel enables us to act this way.  Nothing else 
and no one else has this kind of power.  Let us remember the bigger context of this text. 
 
THE BIG PICTURE: 
 

2:11, 12 The call to excellent behavior – submission 
2:13-17 Submission to authority [citizens] 
2:18-20 Submission to masters [slaves] 
2:21-25 JESUS submits/submitted 
3:1-7 Submission to one’s spouse [marriage] 
3:8-12 To sum it all up 

 
Peter provides for us a description of what freedom looks like between a servant and his master.  
The thought of submitting to injustice does not change inside the slave/master relationship.  
What does excellent behavior look like in this context?  What does abstaining from fleshly lusts 
look like in this context?  What does it look like when we are not demanding our rights or telling 
others “they cannot tell us what to do?”  Here is our answer to such a question. 
 
Outline: 
 

I. The invitation ([parakaleo] 2:11, 12) 
 
Just a reminder to keep this text in its context.  Peter calls suffering people to respond well to 
injustice over the gospel.  Abstain from responding poorly.  You are free, but do not use your 
freedom as a covering for evil (v. 16).  Do not say that as a free person I do not have to submit.  
Do not say Jesus is my pastor so I do not have to listen to you.  Do not say Jesus is my king so I 
will not pay taxes or obey law.  You are a slave of God, so submit to those He has placed in 
authority over you.  By responding correctly, you silence the onslaughts against the woman’s 
seed. 
 
The application for suffering is with servants. 
 

II. The application (vv. 18-21a) 
 
“In order to be faithful to Peter's argument in 2:19-24, I defend my thesis by means 
of an exegesis of 2:18-25 since the latter comprises a single literary unit. Christian Slaves must 
submit with all Fear to Good and Evil Masters. First Peter 2:18-3:7 begins with a series of 
household instructions. The words ‘beloved ones’ in 2:11 suggest that Peter addresses a broad 
audience of believers. That is, he urges slave, free, male, and female to obey Jesus in all of their 
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endeavors.  The phrase ‘house servants’ in 2:18, however, specifically addresses slaves in the 
regions of Pontus, Galatia, Cappadocia, Asia, and Bithynia (cf. 1:1).  Peter commands in 2:18 all 
slaves to submit to their masters ‘by means of all fear.’  The Greek verb hupotassō (‘to submit’) 
in 2:18 suggests that Christian slaves should place themselves under the authority of both good 
and evil masters, for this verb consistently in the New Testament means to place under the 
authority of someone (cf. 1 Pet 3:1, 5; Eph 5:21; Col 3:18; Titus 2:5, 9). The phrase ‘by means of all 
fear’ expresses the means by which Christian slaves should submit to their masters.”4 
 
Why servants to masters (v. 18)? What qualifies the command in verse 18? What appears to be 
a consistent theme about suffering in chapter 2? Does sinful behavior have an intrinsic demerit 
(v. 20)? Is all suffering the consequence of wrongdoing (v. 19)? What example empowers the 
exhortation (v. 21)? 
 
Peter speaks of excellent behavior finding “favor” with God.  Very interesting word and I believe 
it conveys a certain thought depending on your presuppositions.  The word favor in our text is 
karis, the same word often translated as “grace.”  If grace is freely given, then how do we find 
favor with God?   Our problem is with the translation.  There is no word for “find” in our text.  
The word “trustworthy” or “acceptable’ is karis/grace. 
 
Peter uses it extensively. 
 

• “Elect according to the foreknowledge of God the Father, through sanctification of the Spirit, unto 
obedience and sprinkling of the blood of Jesus Christ: Grace unto you, and peace, be multiplied” (1 Pet. 
1:2). 
 

• “Of which salvation the prophets have enquired and searched diligently, who prophesied of the grace that 
should come unto you” (1 Pet. 1:10). 
 

• “Wherefore gird up the loins of your mind, be sober, and hope to the end for the grace that is to be brought 
unto you at the revelation of Jesus Christ; {to the end: Gr. perfectly}” (1 Pet. 1:13). 
 

• 19 “For this is thankworthy, if a man for conscience toward God endure grief, suffering wrongfully. 20 For 
what glory is it, if, when ye be buffeted for your faults, ye shall take it patiently?  But if, when ye do well, 
and suffer for it, ye take it patiently, this is acceptable with God” (1 Pet. 2:19, 20). 
 

• “Likewise, ye husbands, dwell with them according to knowledge, giving honor unto the wife, as unto the 
weaker vessel, and as being heirs together of the grace of life; that your prayers be not hindered” (1 Pet. 
3:7). 
 

• “As every man hath received the gift, even so minister the same one to another, as good stewards of the 
manifold grace of God” (1 Pet. 4:10). 
 

• “Likewise, ye younger, submit yourselves unto the elder. Yea, all of you be subject one to another, and be 
clothed with humility: for God resists the proud, and gives grace to the humble” (1 Pet. 5:5). 
 

• “But the God of all grace, who hath called us unto his eternal glory by Christ Jesus, after that ye have 
suffered a while, make you perfect, stablish, strengthen, settle you” (1 Pet. 5:10). 
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• “By Silvanus, a faithful brother unto you, as I suppose, I have written briefly, exhorting, and testifying that 
this is the true grace of God wherein ye stand” (1 Pet. 5:12). 
 

• “Grace and peace be multiplied unto you through the knowledge of God, and of Jesus our Lord” (2 Pet. 
1:2). 

 

• “But grow in grace, and in the knowledge of our Lord and Savior Jesus Christ. To him be glory both now 
and forever. Amen” (2 Pet. 3:18). 

 

Receiving the grace/favor of God precedes the action.  The action does not cause the 
grace/favor.  Notice how this reads in two different translations. 
 
I believe the English Standard Version captures the idea of karis in our text. 
 

• 19 “For this is a gracious thing, when, mindful of God, one endures sorrows while suffering unjustly.  20 For 
what credit is it if, when you sin and are beaten for it, you endure? But if when you do good and suffer for 
it you endure, this is a gracious thing in the sight of God” (1 Pet. 2:19, 20). 

 
I also believe the New Living Translation fails to capture the idea of karis in our text. 
 

• 19 “For God is pleased with you when you do what you know is right and patiently endure unfair treatment.  
20 Of course, you get no credit for being patient if you are beaten for doing wrong. But if you suffer for 
doing good and endure it patiently, God is pleased with you” (1 Pet. 2:19, 20). 

 
To embrace your suffering for the gospel as the will of God is a work of grace.  Our response 
is not a work of our flesh, but the fruit of His Spirit. God is no more or less pleased with you 
based on your excellent behavior.  The basis of His pleasure rests in His Son.  It is because God 
is gracious [i.e. pleased] and we are the recipients of His grace that we respond well to injustice.  
It is for this reason our attention turns toward Jesus. 
 
It is interesting the qualifier placed on our suffering in verse 20.  If you are unrighteous and 
punished, do not claim that as gospel persecution.  It is when you do right and suffer, that this 
text finds application. 
 

III. The illustration (vv. 21b-25) 
 
Why did Jesus suffer (v. 22)? How did Jesus suffer (v. 23)? What did Jesus do that we should 
equally do (v. 23)? Why must we trust in the face of injustice? What is one of the purposes of 
our Lord’s sacrifice/gospel (v. 24)?  Was there another way for us to die to sin? What were we 
(v. 25)? What are we now (v. 25)? How does verse 25 describe Jesus? How does this comfort 
those who were scattered throughout Northern “Turkey?” 
 
Jesus is the example of trusting God in suffering.  The New Testament uses the word only once 
and means “under write.”  It is “used of the copy-head at the top of a child's exercise book for 
the child to imitate, including all the letters of the alphabet.”5 
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I noted when we wandered into this text beginning with 2:11, 12, that the big idea in this text is 
for us to keep entrusting ourselves to Him who judges righteously (2:23).  Even the rejection 
Jesus encountered was intentional (2:4-8).  This idea hems us in.  It keeps us from wandering 
into the good and losing sight of the best.  The entire issue in Peter’s first letter is, “can you trust 
GOD TO HAVE THE LAST WORD?”  Look at your life right now.  Peter talks about those in 
authority above you.  Think on your thoughts about our current political administration.  Think 
about the relationship you have with your employer.  Do you complain about the injustice 
perpetrated against you?  Think about your marriage.  Is your spouse unfair and insensitive?  
Do others hear you complain about your spouse?  What about your church family and the 
Elders?  Do others hear you complain about the church’s leadership?  Friend, when you and I 
push against the sharp points, we are feeding our fleshly lusts.  When we see how God will have 
the last word and He will judge righteously, then our behavior is excellent. 
 
“The meaning is, that he committed his cause, his name, his interests, the whole case, to God. 
The meaning of the phrase ‘that judgeth righteously’ here is, that God would do him exact 
justice. Though wronged by people, he felt assured that he would do right. He would rescue his 
name from these reproaches.”6 
 
Can you accept this injustice as God’s will?  That is what defines excellent behavior.  When you 
kick against the sharp points that is what constitutes giving in to fleshly lusts.  Let us pause for 
a moment and consider three thoughts concerning our Lord’s suffering.   
 

• 21 “For you have been called for this purpose, since Christ also suffered for you, leaving you an example for 
you to follow in His steps, 22 WHO COMMITTED NO SIN, NOR WAS ANY DECEIT FOUND IN HIS 
MOUTH; 23 and while being reviled, He did not revile in return; while suffering, He uttered no threats, but 
kept entrusting Himself to Him who judges righteously; 24 and He Himself bore our sins in His body on 
the cross” (1 Pet. 2:21-24). 

 
B. It was undeserved  

 
a. Jesus suffered for us [substitution] “Christ also suffered for you” 

 
“Three verbs standout in 1 Peter 2:21 that can function like the game of connecting the 
dots.  How? Verbs are the skeleton the Divine and human authors use to hang every other word 
and flow of the argument.  So for example, we have three main verbs in 1 Peter 2:21: 

• ἐκλήθητε (e-klei-thei-te) = “you were called”.  This is a passive calling that God issued to 
Peter’s readers. He reminds them (and us reading) that our calling as Christians is directly 
the result of Christ’s finished work. 

• ἔ̟αθεν (e-pa-then) = “He suffered”. The first verb is couched in this second 
one.  Whatever explains the Christian’s life and calling is situated in Christ’s 
accomplished work.  In the Greek both of these verbs are in the “aorist” tense, meaning 
that the focus is on an event or action in the past. There is a since of “finality” to both 
verbs, meaning that neither the call to salvation nor thankfully, Christ’s atoning work 
will ever need to be repeated.”7 
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b. Jesus is blameless [innocence] “Who committed no sin” 

 
He did not deserve the treatment He received. 
 

C. It was unique 
 
a. Jesus did not retaliate [humility] “He did not revile in return” 
b. Jesus was the sin bearer [imputation] “He Himself bore our sins” 

 
No one and nothing else could do what He did. 
 

D. It was unparalleled 
 
a. Jesus establishes an example to follow (v. 21a) 

 

• “ἐ̟ακολουθήσητε = “you may follow closely”.  The reason for this translation is because 
the verb is made up of two words.  I won’t get into the grammatical details except to point 
out that when an author stuck a preposition (like “on” in this instance) to the front of a 
verb, that verb’s force is reinforced and amplified.  Thus we are not to merely follow Jesus 
as unaffected observers, but we are to follow Him closely, with intensity and with all our 
heart.”8 

 
What would Jesus do is not the primary question we ask of the text.  The primary question is, 
“What has Jesus done?”  Jesus died so that we might live.    This text tells us Jesus died entrusting 
His life to the one who judges righteously.  He died believing God would have the last word.  
He died believing God would raise Him from the dead.  Moreover, God kept His word.  Just as 
He did then, so does He do now. 
 

b. Jesus died with result [efficacious]  
1. “So that we might die to sin and live to righteousness; (v. 24b) 
2. For by His wounds you were healed. (v. 24c) 
3. For you were continually straying like sheep, but now you have returned 

to the Shepherd and Guardian of your souls.” (v. 25) 
 
Our entire response comes out of the gospel.  I recognize the difficulty of tracing through the 
entire letter the redemptive work of Jesus Christ, but it is the only way to capture and catch the 
weight of what we are reading.   
 

• 10 “As to this salvation, the prophets who prophesied of the grace that would come to you made careful 
searches and inquiries, 11 seeking to know what person or time the Spirit of Christ within them was 
indicating as He predicted the sufferings [pathema] of Christ and the glories to follow” (1 Pet. 1:10, 11). 

 

• 17 “If you address as Father the One who impartially judges according to each one's work, conduct 
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yourselves in fear during the time of your stay on earth; 18 knowing that you were not redeemed with 
perishable things like silver or gold from your futile way of life inherited from your forefathers, 19 but 

with precious blood, as of a lamb unblemished and spotless, the blood of Christ. 20 For He was 
foreknown before the foundation of the world, but has appeared in these last times for the sake of you 21 

who through Him are believers in God, who raised Him from the dead and gave Him glory, so that your 
faith and hope are in God” (1 Pet. 1:17-21). 

 

• 21 “For you have been called for this purpose, since Christ also suffered for you, leaving you an example 
for you to follow in His steps, 22 WHO COMMITTED NO SIN, NOR WAS ANY DECEIT FOUND IN HIS 
MOUTH; 23 and while being reviled, He did not revile in return; while suffering, He uttered no threats, but 
kept entrusting Himself to Him who judges righteously; 24 and He Himself bore our sins in His body on 
the cross, so that we might die to sin and live to righteousness; for by His wounds you were healed.9 25 

For you were continually straying like sheep, but now you have returned to the Shepherd and Guardian of 
your souls” (1 Pet. 2:21-25). 
 

• 18 “For Christ also died for sins once for all, the just for the unjust, so that He might bring us to God, 
having been put to death in the flesh, but made alive in the spirit; 19 in which also He went and made 
proclamation to the spirits now in prison, 20 who once were disobedient, when the patience of God kept 
waiting in the days of Noah, during the construction of the ark, in which a few, that is, eight persons, were 
brought safely through the water” (1 Pet. 3:18-20). 
 

• 1 “Therefore, since Christ has suffered in the flesh, arm yourselves also with the same purpose, because 
he who has suffered in the flesh has ceased from sin, 2 so as to live the rest of the time in the flesh no longer 
for the lusts of men, but for the will of God. 3 For the time already past is sufficient for you to have carried 
out the desire of the Gentiles, having pursued a course of sensuality, lusts, drunkenness, carousing, 
drinking parties and abominable idolatries” (1 Pet. 4:1-3). 

 

“In I Peter 2:21-25 when Christ is described as suffering, not fighting back, and entrusting 

Himself to Him who judges justly, something wonderful comes out of it. He bears our sins in 

His body on the cross that we might die to sin and live to righteousness. When He died, I am 

sure the disciples thought it’s all over; He is defeated; He’s failed; our hope is lost. However, in 

this “failure” God does His greatest work on our behalf. The failure turns out to be the only 

antidote to our one problem: our sinful selves. None of has understood apart from God’s 

revelation. I think this is true in the Christian life as well. When we are convinced that we have 

failed and there is no hope, it is then that God is doing His good work in us. I don’t know what 

He’s doing. I don’t know how it works. But it seems that my lowest moments have been the fuel 

for God’s work in me and to others.”10 
 

In the context of injustice, you might think your life was wasted.  But God will have the last 
word and from this death, life will be birthed. 
 

“Their conversion brought them into personal union with ‘the Shepherd and Guardian’ (to>n 
poime<na kai> e]pi<skopon), one individual identified under two aspects. In the New 
Testament the shepherd is a familiar figure of Christ (Mark 14:27; John 10:1-18; Heb. 13:20; 1 Pet. 
5:4; Rev. 7:17). While some, like Mitchell, here refer the figure to ‘God the Father,’ the natural 
reference is to Christ who performs all the functions of the shepherd in relation to His sheep. 
The term ‘Guardian,’ used of Christ only here in the New Testament, is to be taken in close 
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relationship with "Shepherd." Derived from the verb, e]piskope<w, which means ‘to look at, to 
care for, to oversee,’ the noun designates one who inspects something or someone and keeps 
watch over it or him; hence he is an ‘overseer.’ In the New Testament the term is used in close 
association with the pastoral function (Acts 20:28; 1 Tim. 3:2; 1 Pet. 5:2-4). The double 
designation assured the afflicted readers of Christ's full care for His own. He not only leads 
and feeds and sustains His own, but He also guides and directs and protects them. As 
Shepherd and Guardian He cares for their ‘souls,’ their true inner selves. The Christian slaves 
addressed are reminded that their bodies may be subject to the power and caprice of harsh 
masters, but their inner life is under the constant watch care of their Great Shepherd.”11 
 

Regardless of how the slaves might be treated, God loves them so much He would send His Son 
to be their sin bearer. 
 

Friends, the gospel has redemptive purposes.  The gospel has transforming power.  Apart from 
the transforming power of the gospel, we would never respond correctly to injustice.  We would 
never entrust our souls to the one who judges righteously.  The work of God is so powerful that 
we can abstain from fleshly lusts warring against our souls and we can behave excellently by 
submitting to injustice. 
 
“Taken into other contexts this passage can serve the interests of oppressive regimes, however 
well dressed in piety. Then it teaches people to be doormats, to put up with abuse, be brave, and 
not to raise questions. It misreads the text to see it as a general call to passivity. Part of the ‘doing 
good’ alluded to in 2:20 must also have echoes of ‘doing justice’. We often find ourselves in 
situations where passivity is collusion, where we can speak out and become active and need to 
do so. The more we come to understand how oppression and exploitation work, the more we 
need to address them, whether in the interests of those being oppressed or in our own. Jesus 
ended up facing his passion only because before that he had the courage to alert people by word 
and deed to an alternative vision, an alternative kingdom (regime), creating enough confusion 
and trouble for the authorities to tidy him away. He did not get there by being a doormat. We 
must also see Jesus' death in the light of his life; otherwise we will have no idea what this life is 
for which he died and think it some kind of promise of escape to bliss.   
 
Perhaps it spoils the passage to read it from 2:18. But then that should alert us to the limited (yet 
valid) application of the passage and remind us that in many contexts such submission is not at 
all in harmony with the way of Jesus. ”12 
 
“1 Peter 2:19-25 (The Fourth Sunday of Easter) brings us down to cases, and the problems faced 
in this section are shocking in their realism. Pastors who are aware of the structures of power 
which often oppress the helpless will quickly recognize that these verses deal with 
circumstances in which people are often humiliated and degraded. Read casually, this whole 
section may appear to be a form of the bad counsel that abused people (subjects, 2:13-17; 
servants, 2:18-25; and wives, 3:1-6) should simply accept violence as if they deserved it. Even 
reading the lectionary without further explanation or proclamation could reinforce such 
dangerous notions. But this is rather a message of worth and encouragement for people who 
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might otherwise only feel bad about themselves. The central clue is again Christological, for 
Jesus Christ who also suffered and was subject to all is the same one who has now been exalted 
as Lord of heaven and earth with ‘angels, authorities, and powers subject to him’ (3:22). It is 
crucial to note that Jesus and the suffering servant of Isaiah 53 behind him are examples of those 
who have endured such reviling without just cause, and thus 1 Peter is in no way suggesting 
that people provoke attacks as if suffering itself were redemptive. Nor does this letter advocate 
mere quietism or denial of cruel violence, which has been one of the legacies of shame of clergy 
and other people of authority who have been afraid to confront such evils even when something 
could be done. 
 
But this is written for a situation in which citizens, servants, and wives are in fact enduring 
hostility and even abuse for their faith. This is a clarion call of dignity and divinely assured 
worth for those who may be tempted to accept the accusation that they are dirt. These believers 
are actually much more in control than they might first realize, for they know the truth that has 
been revealed in Christ Jesus, and they even regard their apparently humiliating circumstances 
as opportunities to bear witness to the grace of God which holds and sustains them. No one can 
take this mercy, this integrity, or this mission from them, for they have already “been returned 
to the Shepherd and Guardian of your souls” (2:25).13 
 
Shepherding the Sheep: (What is the NEXT STEP?) 
1. Because we still exist this side of our Lord’s return, injustice still exists. 
2. Our authorities are unjust. 
3. What will your gospel response be as a free person? 
 

1 http://en.wikipedia.org/wiki/In_His_Steps Charles Monroe Sheldon (February 26, 1857 in Wellsville, New York – 

February 24, 1946) was an American minister in the Congregational churches and leader of the Social Gospel 
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