
 

 

 

 

 
Waukesha Bible Church is a family of families seeking to live in the Storyline of the Bible.  She is determined by 
design to have a God-centered, Christ-exalting worship; a Word-centered teaching focused on personal 
discipleship through intentional and systematic instruction; a Global-impacting mission that resolves to be a church 
planting church; and a Grace-based fellowship where disciples are invited to live under a reigning grace 
characterized by a Gospel-driven sanctification that celebrates a divine monergism to the Christian life. 
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The study that Pastor Pat brings on Sunday mornings is a reflection of the study for that 
week.  It represents a lot of research.  Not all of what he has prepared is communicated.  
In an attempt to continue the learning process, he is making available his study notes to 
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They are edited, but not “book” ready.  To the critical eye mistakes can be found.  So he 
asks that you take the material with humility, teach-ability, and charity. 
 
Enjoy and if you should have any questions or corrections, please do not hesitate to 
email him at pastorpat@waukeshabible.org. 
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Date:  December 8, 2013 
Title:  He Will Be Called Jesus. 
Text:  Matthew 1 
Theme: Jesus is the Fulfillment of the Seed Promise and the Completion of the Blood 

Picture 
 
Introduction:  
Christ the King (Polish: Pomnik Chrystusa Króla) is a statue of Jesus Christ in Świebodzin, 
Poland in the western Poland, completed on 6 November 2010.  
 
“Last month, one of the largest statues of Jesus ever erected, measuring 108 feet from head to 
toe, was raised in a Polish field near the small town of Zwiebodzin.  The statue rivals the vast 
Christ the Redeemer statue that watches over Rio de Jenaro. Last Sunday’s New York Times 
interviewed the Catholic Priest who organized the project, who said ‘I hope this statue will 
become a remedy for this secularization,’ said the Rev. Sylwester Zawadzki, ‘I hope it will 
have a religious mission and not just bring tourists.’   The article goes on to say that in Poland, 
where 90 percent of the people say they are Roman Catholic, actual church attendance has 
dropped to 40 percent in rural areas and 20 percent in the metro areas.  When the non-church 
goers are interviewed about why they don’t attend, they say that the church is not relevant 
to modern times, being more focused on issues like contraception.  They see the church as 
hypocritical because of sex scandals and too involved in supporting the political party that 
just lost power in government.  As I read about these issues, I thought, it doesn’t matter how 
big that statue is, these folks are not coming back to mass.  It may be a reassuring and inspiring 
symbol to those who are engaged in the church, but the symbol doesn’t overcome the 
disassociation many Polish people feel.”1 
 
Friend, is the gospel irrelevant?  It is IF we fail to understand why Jesus was sent by His 

Father into this world.  Today, we gather to remember this Story. 
 
“Purpose 
Matthew’s main purpose is to prove to his Jewish readers that Jesus is their Messiah. He does 
this primarily by showing how Jesus in his life and ministry fulfilled the OT Scriptures. 
Although all the Gospel writers quote the OT, Matthew includes nine proof texts unique to his 
Gospel (1:22–23; 2:15; 2:17–18; 2:23; 4:14–16; 8:17; 12:17–21; 13:35; 27:9–10) to drive home his 
basic theme: Jesus is the fulfillment of the OT predictions of the Messiah. Matthew even finds 
the history of God’s people in the OT recapitulated in some aspects of Jesus’ life (see, e.g., his 
quotation of Hos 11:1 in 2:15). To accomplish his purpose Matthew also emphasizes Jesus’ 
Davidic lineage (see Recipients, p. 1945). 
Structure 
The way the material is arranged reveals an artistic touch. The whole Gospel is woven around 
five great discourses: (1) chs. 5–7; (2) ch. 10; (3) ch. 13; (4) ch. 18; (5) chs. 24–25. That this is 
deliberate is clear from the refrain that concludes each discourse: “When Jesus had finished 
saying these things,” or similar words (7:28; 11:1; 13:53; 19:1; 26:1). The narrative sections, in 
each case, appropriately lead up to the discourses. The Gospel has a fitting prologue (chs. 1–2) 
and a challenging epilogue (28:16–20).  The fivefold division may suggest that Matthew has 
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modeled his book on the structure of the Pentateuch (the first five books of the OT). He may 
also be presenting the gospel as a new Torah and Jesus as a new and greater Moses.”2 
 
“But the issue of historicity is, nonetheless, indispensable to it, for history in the New 

Testament is the handmaiden of theology. None of the Gospels were merely doctrinal 
speculations about the person of Christ but records of actual events of his life, although 
assuredly preserved for theological reasons. In the case of the virgin birth, its historical 
integrity holds up well.”3 
 
“When biblically-informed Christians talk about the ‘Virgin Birth’ they really mean the 
‘Virginal Conception’ (Virginitas ante partum), i.e. that Christ, the Second Person of the Trinity 
Incarnate, had no human biological father. In Gen. 4:1 in the original Hebrew, there is an 
interesting statement by Eve after the birth of Cain: literally ‘I have gotten a man: YHWH’, or ‘I 
have received a man, namely Jehovah’, as Martin Luther put it.  Eve’s actual statement shows 
that she understood that the seed would be both God and man, but she was grossly mistaken 
in believing that Cain was the seed in question.”4 
 
THE BIG PICTURE: 
 
“Many have interpreted the seed in this verse as the Messiah, including the Jewish Targums, 
hence the Talmudic expression ‘heels of the Messiah’. The early church writers called it the 
protevangelion, or first mention of the Gospel in the Bible. This verse hints at the Virginal 
Conception, as the Messiah is called the seed of the woman, contrary to the normal Biblical 
practice of naming the father rather than the mother of a child (cf. Gen. ch’s 5 and 11, 1 Chr. 
ch’s 1–9).”5 
 
The Storyline: 
I wonder if those who looked for the Messiah thought He would come through a virgin 
without natural means.  I wonder if they looked for a pregnant woman claiming to be 
impregnated by “God.”  Weird.  Yet that is exactly what we encounter in Matthew 1.  What 
happens in Matthew 1 is fulfilling the promise given through the Prophet Isaiah to King Ahaz 
of Judah in a time of crisis (Isaiah 7:14-17).  We think horrible times only happen periodically.  
Friend, ungodliness is around us all the time.  Somewhere in the world all hell is breaking 
loose. 
 
What is of interest is the time of crisis unfolding around Mary and Joseph is identified by the 
Apostle Paul as “the fullness of time” (Gal. 4:4). 
 
The prophecy in Isaiah 7 has immediate application to the receiving audience.  Listen to what 
this text meant in its context. 
 
“Who was this special child in the days of Isaiah? None other than Isaiah’s second son, who 
was also given the long name Maher-shalal-Hashbaz. Here’s the deal: Isaiah already had a son 
(Shear-jashub, mentioned in Isaiah 7:3) and was about to marry a prophetess. We are not told 
if Isaiah’s first wife had died or not. The prophetess, at the time Isaiah spoke to Ahaz, was a 
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virgin. Isaiah did not mean that a woman was going to given birth without having intercourse 
with a man. Isaiah meant that Ahaz would be able to observe the deliverance of the nation 
gradually but effectively occur in stages, in the time it would take from Isaiah’s wife-to-be to 
be married, and give birth to a son, and grow up to the point of knowing right from wrong. 
The conception, birth, and maturation of Isaiah’s son would be a visible sign that God was on 
the side of the nation of Judah (and this explains his special name, Emmanuel, meaning God 
with us, i.e., God is with us).”6 
 
Yet we will see further fulfillment in the period of the first century. 
 
Outline: 
 
“The hope of restoration for Israel, of vindication of Israel, and of salvation for Israel were all 
intertwined in second temple Judaism and out of this hope grew Matthew's conviction that the 
story of Israel acquired its conclusive chapter in the birth, life, death, and resurrection of Jesus, 
son of Mary and Joseph. Such is the implication of Matthew's genealogy ( Matt 1:1-17 ).”7 
 
“The theological perspectives of Matthew’s infancy narrative can be summarized as follows: 
through the opening genealogy, allusions to biblical persons and events, and the explicit 
fulfillment passages, Matthew’s infancy narrative announces that Jesus’ birth is the climax of 
God’s long story with Israel. 
 
In addition, Jesus is presented as epitomizing all of Israel’s history. This is further shown in the 
later temptations of Jesus in the desert in Matthew chapter 4 in which Jesus, Son of God passes 
tests that Israel, son of God, failed during its desert wanderings. For Matthew, therefore, Jesus 
is the perfect Jew; he perfectly fulfills the Torah’s commands. Matthew expects all believers to 
do God’s will by observing the Torah according to what Jesus has commanded. And finally, 
Matthew’s infancy narrative conveys that the true significance of the newborn child will be 
seen at his death, a death which will affect all of humanity.”8 
 

I. His genealogy - tracing the Seed Promise (vv. 1-17)  
 

“The record of the genealogy of Jesus the Messiah, the son of David, the son of Abraham:” (Matt. 1:1) 
 
Matthew, like a seasoned boxer, puts together a significant combination of punches. 
 
“We have no means of knowing where the writer obtained the data for this genealogy. It 
differs radically from that in Lu 3:23-38. One can only give his own theory of the difference. 
Apparently in Matthew we have the actual genealogy of Joseph which would be the legal 
pedigree of Jesus according to Jewish custom. In Luke we apparently have the actual 
genealogy of Mary which would be the real line of Jesus which Luke naturally gives as he is 
writing for the Gentiles.”9 
 
Who or what is Messiah?  “The term ‘mashiach’ literally means ‘the anointed one,’ and refers 
to the ancient practice of anointing kings with oil when they took the throne. The mashiach is 
the one who will be anointed as king in the End of Days.  The mashiach will be a great political 
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leader descended from King David (Jeremiah 23:5). The mashiach is often referred to as 
‘mashiach ben David’ (mashiach, son of David). He will be well-versed in Jewish law, and 
observant of its commandments (Isaiah 11:2-5). He will be a charismatic leader, inspiring 
others to follow his example. He will be a great military leader, who will win battles for Israel. 
He will be a great judge, who makes righteous decisions (Jeremiah 33:15). But above all, he 
will be a human being, not a god, demi-god or other supernatural being.”10   
 
“The first is the name (Iêsous) given by the angel to Mary (Mt 1:21) which describes the 
mission of the child. The second was originally a verbal adjective (christos) meaning anointed 
from the verb to anoint (chriô). It was used often in the Septuagint as an adjective like ‘the 
anointed priest’ (1Ki 2:10) and then as a substantive to translate the Hebrew word ‘Messiah’ 
(Messias). So Andrew said to Simon: ‘We have found the Messiah, which is, being interpreted, 
Christ’ (Joh 1:41). In the Gospels it is sometimes ‘the Anointed One,’ ‘the Messiah,’ but finally 
just a proper name as here, Jesus Christ. Paul in his later Epistles usually has it ‘Christ 
Jesus.’”11 
 
We will come back to this shortly. 
 

A. A Seed of Antiquity (v. 1 [ancient promises]) 
 
“An interesting note is the purported title of Matthew’s gospel, “Βίβλος γενέσεως Ἰησοῦ 
Χριστοῦ”. Some commentators have made mention of the allusion to the first book of the Old 
Testament. While I am not convinced that Matthew is writing a genesis per se, I do think that 
Matthew is theologically connecting the two Testaments, with Christ as the fulfillment and 
culmination of the promises made by God to Israel.”12 
 
“Grk ‘the book of the genealogy.’ The noun βίβλος (biblo"), though it is without the article, is to 
be translated as definite due to Apollonius’ corollary and the normal use of anarthrous nouns 
in titles.”13 
 
“It is biblos genesewv--a book of Genesis. The Old Testament begins with the book of the 
generation of the world, and it is its glory that it does so; but the glory of the New 
Testament herein excelleth, that it begins with the book of the generation of him that made 
the world.”14 
 
“’It is in fact the word Genesis. The evangelist is about to describe, not the genesis of the 
heaven and the earth, but the genesis of Him who made the heaven and the earth, and who 
will yet make a new heaven and a new earth’ (Morison).”15 
 
“No person ever born could boast, in a direct line, a more illustrious ancestry than Jesus 
Christ.  Among his progenitors, the regal, sacerdotal, and prophetic offices, existed in all their 
glory and splendour. DAVID, the most renowned of sovereigns, was king and prophet: 
ABRAHAM, the most perfect character in all antiquity, whether sacred or profane, was priest 
and prophet: but the three offices were never united except in the person of Christ; he alone 
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was prophet, priest, and king; and possessed and executed these offices in such a 
supereminent degree as no human being ever did, or ever could do.”16 
 
Two promises are highlighted.  The first is stated in Genesis 12:1-3. 
 

1 “Now the LORD said to Abram, ‘Go forth from your country, And from your relatives and from your 
father's house, To the land which I will show you; 2 And I will make you a great nation, and I will bless 
you, And make your name great; and so you shall be a blessing; 3 And I will bless those who bless you, 
and the one who curses you I will curse. And in you all the families of the earth will be blessed’” (Gen. 
12:1-3). 

 
The second is found in 2 Samuel 7:8-17. 
 

8 “Now therefore, thus you shall say to My servant David, ‘Thus says the LORD of hosts, I took you from 
the pasture, from following the sheep, to be ruler over My people Israel. 9 I have been with you wherever 
you have gone and have cut off all your enemies from before you; and I will make you a great name, like 
the names of the great men who are on the earth. 10 I will also appoint a place for My people Israel and 
will plant them, that they may live in their own place and not be disturbed again, nor will the wicked 
afflict them any more as formerly, 11 even from the day that I commanded judges to be over My people 
Israel; and I will give you rest from all your enemies. The LORD also declares to you that the LORD will 
make a house for you. 12 When your days are complete and you lie down with your fathers, I will raise up 
your descendant after you, who will come forth from you, and I will establish his kingdom. 13 He shall 
build a house for My name, and I will establish the throne of his kingdom forever. 14 I will be a father to 
him and he will be a son to Me; when he commits iniquity, I will correct him with the rod of men and the 
strokes of the sons of men, 15 but My lovingkindness shall not depart from him, as I took it away from 
Saul, whom I removed from before you. 16 Your house and your kingdom shall endure before Me forever; 
your throne shall be established forever.’ 17 In accordance with all these words and all this vision, so 
Nathan spoke to David” (2 Sam. 7:8-17). 

 
God’s promised to save His people from their sin is coming to fruition in Jesus.  Jesus is the 
fulfillment of the Seed Promise.  In and through the Seed Promise all the nations of the world 
will be blessed, and in the fulfilling of the Seed Promise a King will reign. 
 

B. A Seed of Mystery (vv. 3-16 [failed and flawed people]) 
 
Although we will not be able to trace all of the individuals cited in the genealogy of Jesus as 
noted here, it is of interest to note the failed and flawed people checkering His “family” tree.  
There is much discussion comparing and contrasting the genealogies in Matthew and in Luke.  
Yet there are bigger fish to catch.  Not only are we to see the singularity of the Story being told, 
but we are also to see how God uses failed and flawed people to fulfill His promises.  I can’t 
help but shout – YES!! 
 

1. Judah 
 
As much as we celebrate Rachel and Joseph, Judah is Leah’s child.  Although much of Genesis 
is given to the Joseph narrative, his role is to preserve the Seed Promise. 
 

2. Tamar 
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Tamar is the daughter-in-law of Judah who using deception plays the harlot to her father-in-
law in order to fulfill Levirate law. 
 
“Tamar was Judah's daughter-in-law who became pregnant by him (cf. Gen. 38:12ff). It was 
very unusual to include women in Jewish genealogical lists. Several are included here in 
Matthew to emphasize that the lineage of the Messiah was not based on nationality or 
meritorious effort. Three of the women listed-Tamar, Rahab, and Ruth-were Gentiles and the 
fourth, Bathsheba, was married to a Hittite. The Gentiles, even women, are included for an 
inclusive theological impact!”17 
 

3. Rahab 
 
Rahab is the notable harlot who hid the Israeli spies just prior to the tragedy of Kadesh Barnea 
(Numb. 11). 
 

4. Ruth 
 
Ruth is a Moabite.  She is a descendent of Lot’s incestuous drunken debacle with his daughter.  
She was part of a generational curse of being alienated from the nation of Israel. 
 

5. David and Bethsheba 
 

Although King David is noted as a man after God’s own heart, his adulterous tragedy with 
Bethsheba is a storybook tale of sin’s damning consequences. 
 

6. Solomon 
 
King Solomon’s heart was turned from God by His sensual pleasures with his 300 wives and 
700 concubines. 
 

7. Manasseh 
 
Manasseh was a wicked king whose debauchery is only matched and exceeded by his 
repentance. 
 
“The blessings of God on His people had nothing to do with the good works of men, but can only be 
explained in terms of the mercy and grace of God. God’s blessings would be poured out on sinful 
men, in spite of their deeds, based upon the grace of God in Jesus Christ. The genealogy of our 
Lord underscores the doctrine of the depravity of man. I like the way Frederick Bruner 
summarizes this:”18 
 
“One gets the impression that Matthew pored over his Old Testament records until he 
could find the most questionable ancestors of Jesus available in order, in turn, to insert 
them into his record and so, it seems, to preach the gospel – the gospel, that is, that God can 
overcome and forgive sin, and can use soiled but repentant persons for his great purposes in 
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history (for Judah’s repentance, cf. Gen 38:26; for David’s, 2 Sam 12:13 and traditionally, Ps 
51).”19  
 
Currently a group of us are working through a book entitled, “The Emotionally Healthy 
Church.”  A primary premise of the book is “generational sins.”  A means of discovering your 
generational sins is to take a genogram.  A genogram enables you to find out just how screwed 
up your parents are, your grandparents and your great-grandparents are and in so doing you 
will come to understand just how screwed up you are.  Friend, I don’t have to go to the root to 
recognize the fruit.  I’m not convinced you have to dig too deeply before you find out your 
ancestors had/have feet of clay.  Jesus came from a failed and flawed family, but where sin 
abounds, grace does much more abound. 
 

C. A Seed of Captivity (v. 17 [an unfinished task; still in captivity]) 
 
Two thoughts are notable. 
 

1. The Seed Promise could have been lost during the captivity, but God 
providentially/miraculous preserved the Seed Promise [i.e. Esther, 
Daniel, etc.]. 

 
2. The genealogy leaves them in captivity waiting for the arrival of their 

deliverance and the deliverer.  The stage is set for the coming of the 
Messiah.  

 
As noted earlier, Paul will identify this period in history as the fullness of time (Gall 4:4).  God 
will deliver His people from their captivity.  Only Jesus can do this and only Jesus will. 
 
“The general summary of all this genealogy we have, Mt 1:17, where it is summed up in three 
fourteens, signalized by remarkable periods. In the first fourteen, we have the family of David 
rising, and looking forth as the morning; in the second, we have it flourishing in its meridian 
lustre; in the third, we have it declining and growing less and less, dwindling into the family 
of a poor carpenter, and then Christ shines forth out of it, the glory of his people Israel.”20 
 

II. His Time for fulfillment (vv. 18-25)  
 
Matthew Henry provides this insightful thought, “The mystery of Christ's incarnation is to be 
adored, not pried into.”21  There is great wonder at the conception, development and birth of a 
child.  Technology seeks to engineer life and there are many resources available to those who 
desire children, yet there is a profound mystery behind it.  We video births and bring it out 
into public view, yet there is profound wonderment in all of this and such is not less true 
about our Lord’s conception, development and birth.  
 
“The virgin birth is unique. Pre-Christian Jewish tradition never anticipated a virgin birth of 
the Messiah. It appears that Judaism never understood Isaiah 7:14 as messianic or describing a 
virgin birth and that Philo, a first-century Jewish scholar, never imagined a literal divine 
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betting in his allegorical understanding of the birth of several Old Testament characters (cf. On 
the Cherubim, 40-52). Pagan parallels are scarcely more fitting. Greek and Egyptian mythology, 
for example, depict lustful pagan deities begetting male offspring through carnal relations 
with women. The New Testament accounts, in contrast, mention no father figure. God is not 
described as procreator or as sexually desiring Mary. The virgin birth is solely a creative work 
of God through his Holy Spirit. Comparative religions offer no precursor that remotely 
parallels the special theological features of the New Testament virgin birth stories; it suggests 
nothing that could have logically and naturally given rise to them.”22 
 
 A. Mary’s moral purity (vv. 18, 23, 25)  
 
V. 18 “The connotation of the Greek is ‘before they came together in marital and domestic 
union’ (so BDAG 970 s.v. συνέρχοµαι 3).”23 
 
V. 25 “Or ‘did not have sexual relations’; Grk ‘was not knowing her.’ The verb ‘know’ (in both 
Hebrew and Greek) is a frequent biblical euphemism for sexual relations. However, a 
translation like ‘did not have sexual relations with her’ is too graphic in light of the popularity 
and wide use of Matthew’s infancy narrative. Thus the somewhat more subdued but still clear 
‘did not have marital relations’ was selected.”24 
 
I cannot think or find anyone anywhere that has disparaging word or thought toward the 
Virgin Mary. 
 
“Had no matrimonial intercourse with her-TILL she had brought forth that son of hers, of 
whom the evangelist had been just speaking, the first-born, the eldest of the family, to whom 
the birthright belonged, and who was miraculously born before she knew any man, being yet 
in a state of virginity.  See on Mt 13:55.  The virginity of Mary, previously to the birth of Christ, 
is an article of the utmost consequence to the Christian system; and therefore it is an article of 
faith: her perpetual virginity is of no consequence; and the learned labour spent to prove it has 
produced a mere castle in the air.  The thing is possible; but it never has been, and never can be 
proved.”25 
 
Our study is not to defend the virgin birth, but to declare the virgin birth.  If you must be 
convinced by me as to its truth, then you are not ready to receive it.  The work of convincing is 
done by the Holy Spirit, not by us. 
 
 B. Joseph’s personal integrity (vv. 19, 24)  
 
Like Mary no one has ever printed or spoken a negative thought or word of Joseph. 
 
v. 19 “Or ‘send her away.’ sn In the Jewish context, ‘full betrothal was so binding that its 
breaking required a certificate of divorce, and the death of one party made the other a widow 
or widower (m. Ketub. 1:2; m. Sota 1:5; m. Git. passim…)’ (R. H. Gundry, Matthew: A 
Commentary on his Literary and Theological Art, 21).”26 
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“A just man. Justice consists in rendering to every man his own. Yet this is evidently not the 
character intended to be given here of Joseph. It means that he was kind, tender, merciful; so 
attached to Mary, that he was not willing that she should be exposed to public shame. He 
sought, therefore, secretly to dissolve the connexion, and to restore her to her friends without 
the punishment commonly inflicted on adultery.”27 
 
Joseph had every right to expose Mary against the full weight of the LAW.  Yet he chose to 
treat her with grace.  Why?  Because he loved her.  This is a lesson to us.  The first covenant 
was not without grace, but was followed to the letter.  The second covenant like the first 
demanded compliance.  Jesus fulfilled this Law, thus He is able to say to the woman caught in 
adultery, “Where are those who condemn you?”  Friend, Joseph would have been right in 
either action, but he chose the better way (1 Cor. 13).  Choices have consequences, but not 
every response needs to be “scorched earth.” 
 
Between the swing of liberalism declaring everything right and fundamentalism declaring 
everything wrong, you have Jesus declaring forgiveness.  As of late, I’ve been captured by the 
idea of forgiveness.  Jesus forgives.  The only means of forgiving others is to know and 
experience the forgiveness of God. 
 
“Joseph is here directed to proceed in his intended marriage. The angel calls him, Joseph, thou 
son of David; he puts him in mind of his relation to David, that he might be prepared to 
receive this surprising intelligence of his relation to the Messiah, who, everyone knew, was to 
be a descendant from David. Sometimes, when great honours devolve upon those who have 
small estates, they care not for accepting them, but are willing to drop them; it was therefore 
requisite to put this poor carpenter in mind of his high birth: ‘Value thyself. Joseph, thou art 
that son of David through whom the line of the Messiah is to be drawn.’”28 
 
 C. Gabriel’s verbal clarity ([Luke 1:26]) 
 
Luke 1:35 tells us the angel is Gabriel. 
 

• Gabriel is mentioned in the Old and New Testaments. He’s known for bearing good 
news of Jesus’ coming birth, but his first biblical appearance is in Daniel 8:16, when he 
is told to explain a vision to the prophet. 

• Gabriel stands in the presence of God. This is how he describes himself to Zacharias, 
the father of John the Baptist (Luke 1:19). The Greek word for “stands” is paristánō, 
which means to wait before a superior. The Septuagint uses this word to describe how 
Joshua served Moses and how David assisted King Saul. 

• Gabriel is one of only two angels explicitly named in the Protestant Bible. The other 
is Michael, a warrior archangel. 

• The Bible doesn’t call Gabriel the “archangel.” The Book of Tobit (of Catholic and 
Orthodox canon) identifies the angels who stand in the presence of God as archangels, 
and so Gabriel has been called an archangel by tradition. 

• Gabriel looks like a man. The name Gabriel means “man of God” or “strength of God.” 
The second time Daniel encounters Gabriel (Daniel 9:21), he describes Gabriel as a “man 
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[. . .] seen in the vision previously.” We don’t get any more details on Gabriel’s looks. 
Perhaps that’s because his messages are always so important. 

• Gabriel scares people. When Daniel meets Gabriel, he is frightened and falls on his 
face. When Gabriel greets Zacharias, his first words are, “Do not be afraid.” Mary’s 
greeting is more celebratory, but Gabriel still follows up by telling her not to fear. 

• Gabriel anticipates Jesus. Gabriel relays a prophecy concerning “Messiah the Prince” 
to Daniel. He tells Zacharias that John the Baptist will be a forerunner before the Lord. 
And most famously, he tells Mary that her son will be called “the Son of the Most 
High.”29 

 
Gabriel brings three thoughts home. 
 
  1. The Seed’s origin / incarnation (v. 20) 
 
“That she had conceived by the power of the Holy Ghost; not by the power of nature. The 
Holy Spirit, who produced the world, now produced the Saviour of the world, and prepared 
him a body, as was promised him, when he said, Lo, I come, Heb 10:5.  Hence he is said to be 
made of a woman Ga 4:4, and yet to be that second Adam that is the Lord from heaven, 1Co 
15:47.  He is the Son of God, and yet so far partakes of the substance of his mother as to be 
called the fruit of her womb, Lu 1:42. It was requisite that his conception should be otherwise 
than by ordinary generation, that so, though he partook of the human nature, yet he might 
escape the corruption and pollution of it, and not be conceived and shapen in iniquity.”30 
 
“This refers to the virgin birth, which was not a sexual experience for Mary or the Spirit. This 
was a prophetic fulfillment of Gen. 3:15 (‘And I will put enmity between you and the woman, 
and between your seed and her seed; He shall bruise you on the head, and you shall bruise 
him on the heel’), and in a multiple fulfillment sense, of Isa. 7:14 (‘Therefore the Lord Himself 
will give you a sign: Behold, a virgin will be with child and bear a son, and she will call His 
name Immanuel’). Surprisingly, no apostolic sermons in Acts or the Epistles mention this, 
possibly because it could have been confused with Greco-Roman mythology (the Mount 
Olympus gods often took human women and bore children by them).”31 
 
  2. The Seed’s name (vv. 21a, 23) 
 
“The birth narratives have as their centerpiece the entrance of the supernatural into ordinary 
human life. Something is about to happen at God's initiative, unprecedented in the history 

of the world. It is a new beginning and one that shall endure: The baby to be born ‘will be 
great and will be called the Son of the Most High. The Lord God will give him the throne of his 
father David, and he will reign over the house of Jacob forever; his kingdom will never end’ 
(Luke 1:32-33 ). As the title ‘Immanuel’ entails, it is the permanent coming of God's presence in 
the person of his Son. The reason for this divine intervention is for the redemptive well-being 
of creation: more specifically, as Jesus' name implies, ‘to save his people from their sins’ (Matt 
1:21 ).”32 
 
There are actually three titles.   
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a. Messiah 

 
In calling Jesus the Christ/Messiah there is a definable entity in play.  This isn’t something 
questioned, but embraced. 
 
“’who is called the Messiah’ ‘Christ’ (NKJV) was the Greek translation of the Hebrew term 
Messiah (BDB 603, cf. 1 Sam. 2:10,35; 2 Sam. 22:51; Ps. 2:2 18:51; 89:38,51; 132:10,17; Dan. 
9:24,25), meaning ‘an anointed one.’ Jesus was YHWH's special Servant (cf. Isa. 7:14; 9:1-7; 
11:1-5; 52:13-53:12), the Coming One, who would establish the new age of righteousness (cf. 
Isaiah 61, 65-66).”33 
 
“The term χριστός (cristos) was originally an adjective (“anointed”), developing in LXX into a 
substantive (“an anointed one”), then developing still further into a technical generic term 
(“the anointed one”). In the intertestamental period it developed further into a technical term 
referring to the hoped-for anointed one, that is, a specific individual. In the NT the 
development starts there (technical-specific), is so used in the gospels, and then develops in 
Paul to mean virtually Jesus’ last name.”34 
 
“Here we must take into account other statements from the epistle. The affirmation that ‘Jesus 
Christ has come in the flesh’ (4:2; 2 Jn 7), and that he is the one who came by water and blood 
(5:6) suggest that the mere identification of Jesus as the ‘Messiah,’ while important, is not the 
ultimate issue. Moreover, we can view these statements almost as slogans, as pithy summaries 
of emphases found elsewhere in the Gospel and epistles. As a human being who ‘lived among 
us’ (Jn 1:14; 1 Jn 1:2) and who died to atone for sins (1 Jn 1:7; 2:1-2), Jesus mediates salvation 
and eternal life, and is therefore the way to knowledge of and fellowship with God (Jn 14:6; 
17:3; 1 Jn 1:7). All these truths have at their heart the affirmation that Jesus makes God known 
and so mediates the way to knowing God. The use of the title ‘Christ’ or ‘Messiah’ fits into this 
category of ‘mediation’ as well. On the one hand, the Messiah was, by definition, to be God's 
chosen and anointed delegate in ruling the kingdom. To follow the Messiah was to obey God's 
chosen one, and so to obey God. Thus the term ‘Christ’ or ‘Messiah,’ when applied to Jesus, 
does say something about his identity; and what it says is that he is God's accredited agent in 
establishing the reign or kingdom of God (Houlden 1973:80). The dissidents may not have 
disagreed with this statement; they may not even have denied that Jesus is the Messiah. But 
the Elder asserts that in their actions they effectively do deny his function in mediating 
knowledge of God and eternal life (2:25). That is what their secession from the community 
reveals. ‘Messiah’ is thus the author's shorthand summary for his understanding of Jesus. It 
entails far more than the confession of Jesus as an expected figure of Jewish eschatology. The 
‘more’ that Messiah connotes for John is made clear in the bold assertion that to deny the Son 
is in fact to deny the Father (2:23). We move from language of God and Messiah to the familial 
terminology of Father and Son, which stresses the intimate relationship that exists between 
them. Typical of 1 John, this assertion is made negatively, denies the Son, with an eye toward 
those who went out, and positively, acknowledges the Son, with an eye toward the faithful 
community. Those in the faithful community not only know God, they [have] the Father; that is, 
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they have God as Father. If Jesus is the unique Son, those who acknowledge that Son are 
children of God (3:1-2; Kysar 1986:63).”35 
 

b. Jesus 
 
There are many who wear this name, but only one who forgives sin. 
 
“Grk ‘and he called his name Jesus.’ The coordinate clause has been translated as a relative 
clause in English for stylistic reasons.’”36 
 
“The Greek form of the name Ihsous, which was translated into Latin as Jesus, is the same as 
the Hebrew Yeshua (Joshua), which means ‘Yahweh saves’ (Yahweh is typically rendered as 
‘Lord’ in the OT). It was a fairly common name among Jews in 1st century Palestine, as 
references to a number of people by this name in the LXX and Josephus indicate.”37 
 
“The virgin birth opens a new era of God's saving activity in history. It is not an end in itself. 
God has inaugurated in Jesus' birth a plan of salvation that will affect the destiny of the human 
race to the end of time. Through the One who is born of a virgin, God makes salvation 
universally available: it will be ‘a light for revelation to the Gentiles and for glory to your 
people Israel’ (Luke 2:32 ). The saving value of Jesus' birth is realized on the cross. By means of 
his death and resurrection, God has provided humanity with complete and final deliverance 
from sin and death. The primary theological thrust, therefore, of the virgin birth is 
eschatological in the sense that it implicitly envisions as its ultimate goal the consummation of 
world history in Jesus' second coming.”38 
 

c. Immanuel 
 
“An allusion to Isa 8:8, 10 (LXX).”  I cannot think of too many names of God that carry such 
weight. 
 
  3. The Seed’s work (v. 21b) 
 

a. He will save His people from their sin 
 
He shall save His people from their sin.  This is what Jesus alone does.  I’ve meditated on this 
now for a while.  When we pitch salvation as making your life better in the immediate, we are 
selling a lie.  Jesus doesn’t make your marriage better or give you more earning power or keep 
you from being victimized.  We think Jesus is big government and we go from having to work 
to entitlement and spiritual welfare.  Jesus deals with your sin issue.  When you become a 
Christian you still have to get up and go to work and you still have to be a mother to your 
children and a wife to your husband.  You still have to deal with your crazy family and flat 
tires and leaky faucets.  Jesus does not heal your broken plumbing.  He can, but it doesn’t 
mean He will.  What Jesus does do is save you from your sin.   
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“Those whom Christ saves he saves from their sins; from the guilt of sin by the merit of his 
death, from the dominion of sin by the Spirit of his grace. In saving them from sin, he saves 
them from wrath and the curse, and all misery here and hereafter. Christ came to save his 
people, not in their sins, but from their sins; to purchase for them, not a liberty to sin, but a 
liberty from sins, to redeem them from all iniquity Tit 2:14; and so to redeem them from 
among men Re 14:4 to himself, who is separate from sinners.”39 
 

b. He will bring God to us [He will tabernacle among His people] 
 
“The supernatural nature of Jesus' birth is compatible with the broader New Testament picture 
of him in particular, his resurrection. While Jesus' entrance into the world defied the normal 
means of conception, his raising from the dead defied the normal permanence of death.”40 
 
Shepherding the Sheep: (What’s the NEXT STEP?) 
 
I always cringe when I see infomercials claiming this product or event changed the life of the 
participant.  I would say, “Only Jesus can change your life.”  Then it dawned on me, “Jesus did 
not come to change your life, He came to cancel your sin.”  There is nothing and no one else 
who can do what He did.  During this Advent season THAT IS WHAT WE ARE DEALING 
WITH. 
 
Jesus came into the world to save sinners.  He does what only He can do and that is to deal 
with your sin issue. 
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